HOR A
HEBRAICA ET TALMUDICA:

HEBREW AND TALMUDICAL EXERCITATIONS

UPON
THE GOSPELS, THE ACTS,
S80ME CHAPTERS OF
ST. PAULS EPiSTLE TO THE ROMANS,
AND

THE FIRST EPISTLE TO THE CORINTHIANS.

BY

JOHN LIGHTFOOT, D.D,

MASTER OF CATHARINE HALL, CAMBRIDGE.

A NEW EDITION,

BY

THE REV. ROBERT GANDELL, M. A,

ASSISTANT TUTOR OF MAGDALEN HALL,
LATE MICHEL FELLOW OF QUEEN'S COLLEGE, OXFORD.

IN FOUR VOLUMES.
VOL. IL

OXFORD:

AT THE UNIVERSITY PRESS.
M.DCCO.LIX.



Digitized by GOOS[Q



177659
SEP 29 1ai3
CE¥R
e
a

HORAZAE
HEBRAICE ET TALMUDICA;

OR,

HEBREW AND TALMUDICAL
EXERCITATIONS

UPON THE

GOSPEL OF ST. MATTHEW.

LIGHTFOOT, VOL. I1. B



Digitized by GOOSIQ



TO»

HIS DEAR FRIENDS,

STUDENTS OF CATHARINE-HALL,
HEALTH.

THose very arguments which, first and chiefly, moved me
to turn over the Talmudical writings, moved me also to this
present work : so that, from the same reasons whence that
reading first proceeded, from them proceed also this fruit and
benefit of it.

For, first, when all the books of the New Testament were
written by Jews, and among Jews, and unto them; and when
all the discourses made there, were made in like manner by
Jews, and to Jews, and among them ; I was always fully per-
suaded, as of a thing past all doubting, that that Testament
could not but everywhere taste of and retain the Jews’ style,
idiom, form, and rule of speaking.

And hence, in the second place, I concluded as assuredly
that, in the obscurer places of that Testawment (which are
very many), the best and most natural method of searching
out the sense is, to inquire how, and in what sense, those
phrases and manners of speech were understood, according to
the vulgar and common dialect and opinion of that nation;
and how they took them, by whom they were spoken, and by
whom they were heard. For it is no matter what we can
beat out concerning those manners of speech on the anvil of
our own conceit, but what they signified among them, in their
ordinary sense and speech. And since this could be found
out no other way than by consulting Tuliuudic authors, who
both speak in the vulgar dialect of the Jews, and also handle

* English folio edit., vol. ii. p. 93.— Leusden’s edition, vol. ii. p. 245.
B 2



4 . " DEDICATION.

and reveal all Jewish matters; being induced by these rea-
sons, I applied myself chiefly to the reading these books. 1
knew, indeed, well enough, that I must certainly wrestle with
infinite difficulties, and such as were hardly to be overcome ;
yet I undervalued them all, and armed myself with a firm
purpose, that, if it were possible, I might arrive to a fuller
and more deep knowledge and understanding of the style and
dialect of the New Testament.

The ill report of those authors, whom all do so very much
speak against, may, at first, discourage him that sets upon
the reading of their books. The Jews themselves stink in
Marcellinus®, and their writings stink as much amongst all ;
and they labour under this I know not what singular mis-
fortune, that, being not read, they displease; and that they
are sufficiently reproached by those that have read them, but
undergo much more infamy by those that have not.

The almost unconquerable difficulty of the style, the
frightful roughness of the language, and the amazing empti-
ness and sophistry of the matters handled, do torture, vex,
and tire him that reads them. They do everywhere abound
with trifles in that manner, as though they had no mind to be
read ; with obscurities and difficulties, as though they had no
mind to be understood: so that the reader hath need of
patience all along, to enable him to bear both trifling in sense
and roughness in expression.

I, indeed, propounded three things to myself while I turned
them over, that I might, as much as I could, either under-
value those vexations of reading, or soften them, or recreate
myself with them, and that T might reap and enjoy fruit from
them, if I could, and as much as I could.

I. I vesolved with mysclf to observe those things which
seemed to yield some light to the holy Seriptures, but espe-
cially either to the phrases, or sentences, or history of the
New Testament.

II. To set down such things in my note-books, which car-
ried some mention ofc certain places in the land of Israel,
or afforded 4 some light into the chorography of that land.

b Lib. xxii. [c. 5. Feetentium Ju-  rors, cha;). x:,] .
deeorum et tumultuantium taedio ¢ English folio edit., vol. ii. p. 34.
percitus. See Browne’s Vulgar Fr- 4 Leusden’s edit., vol. ii. p. 246.
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ITL. To note those things which referred to the history of
the Jews, whether ecclesiastical, or scholastic, or civil; or
which referred to the Christian history, or the history of the
rest of the world.

And now, after having viewed and observed the nature, art,
matter, and marrow of these authors with as much intention
as we could, I cannot paint out, in little, a true and lively
character of them better than in these paradoxes and riddles :
There are no authors do more affright and vex the reader;
and yet there are none who do more entice and delight himn.
In no writers is greater or equal trifling ; and yet in none is
greater or so great benefit. The doctrine of the gospel hath
no more bitter enemies than they; and yet the text of the
gospel hath no more plain interpreters. To say all in a
word, to the Jews, their countrymen, they recommend nothing
but toys, and destruction,.and poison ; but Christians, by
their skill and industry, may render them most usefully ser-
viceable to their studies, and most eminently tending to the
interpretation of the New Testament.

We here offer some specimen of this our reading and our
choice, for the reader’s sake, if 8o it may find accepta.nce with
the reader. We know how exposed to suspicion it is to pro-
duce new things ; how exposed to hatred the Talmudic writings
are; how exposed to both, and to sharp censure also, to pro-
duce them in holy things. Therefore, this our more unusual
manner of explaining Seripture cannot, upon that very ac-
count, but look for a more unusual censure, and become sub-
jeet to a severer examination. But when the lot is cast, it

-is too late at this time to desire to avoid the sequel of it;
and too much in vain in this place to attempt a defence.
If the work and book itself does not carry something with it
which may plead its cause, and obtain the reader’s pardon
and favour; our oration, or begging Epistle, will little avail
to do it. The present work, therefore, is to be exposed and
delivered over to its fate and fortune, whatsoever it be. Some
there are, we hope, who will give it a milder and more gentle
reception ; for this very thing, dealing favourably and kindly
with us, that we have been intent upon our studies; that we have
been intent upon the gospel; and that we have endeavoured
after truth: they will show us favour that we followed after



6 DEDICATION.

it, and, if we have not attained it, they will pity us. But as
for the wrinkled forehead, and the stern browy, we are pre-
pared to bear them with all patience, being armed and satis-
fied with this inward patronage, that *“ we have endeavoured
to profit.”

But this work, whatever it be, and whatever fortune it is
like to meet with, we would dedicate to you, my very dear
Catharine-Hall men, both as a debt, and as a desire. For
by this most close bond and tie wherewith we are united, to
you is due all that we study, all that we can do; if so be
that all is any thing at all. And when we desire to profit all
(if we could) which becomes both a student and a Christian
to do; by that bond and your own merits, you are the very
centre and rest of those desires and wishes. We are suffi-
ciently conscious to ourselves how little or nothing we can do
either for the public benefit, or fpr yours; yet we would make
a public profession, before all the world, of our desire and
study ; and, before you, of our inward and cordial affection.

Let this pledge, therefore, of our love and endearment be
laid up by you; and, while we endeavour to give others an
account of our hours, let this give you an assurance of our
affections. And may it last in Catharine-Hall, even to future
ages, as a testimony of service, a monument of love, and a
memorial both of me and you!

From my Study,
The Calends of June, 1658.




HEBREW AND TALMUDICAL

EXERCITATIONS

UPON

THE GOSPEL OF ST. MATTHEW.

CHAP. I
VER. 1: B{B)os yevéoews ’Iqa-ov orod Th ook of the ge-
neration of Jesus Christ.] 23 Y oY oy

Ten® stocks came out of Babylon 1. YD Priests. 2.
N Levites, 3. SNDN Toraditer. 4. Soom Common per-
sons, a8 to the priesthood : such whose fathers, indeed, were
sprung from priests, but their mothers unfit to be admitted
to the priests’ marriage-bed. 5. Y\ Proselytes. 6. ™M\
Liberti, or servants sat free. 7. YWY Nothi: such as were
born in wedlock ; but that which was unlawful. 8. “)y/)
Nethintms. 9. PN bastards : such as came of a certain
mother, but of an uncertain father. 10. YO\DNR Such as were
gathered up out of the streets, whose fathers and mothers were
uncertain. }

A defiled generation indeed! and, therefore, brought up
out of Babylon in this common sink, according to the opinion
of the Hebrews, that the whole Jewish seed still remaining
there might not be polluted by it. 523 MY MOY 85 %
$TTYD) DD N Y For Ezra went not up out of Ba-
bylon, until he had rendered it pure as flour. They are the
words of the Babylonian Gemara, which the Gloss explains
thus; “He left not any there that were illegitimate in any
respect, but the priests and Levites only, and Israelites of a

& Leusden’s edition, vol. ii. p. 347.—English folio edit., vol. ii. p. 95.
b :l‘alm in Knét’iusb cap. 4. art. I.

e —



8 Hobrew and Talmudical [Ch.i. 1.

pure and undefiled stock. Therefore, he brought up with
him these ten kinds of pedigrees, that these might not be
mingled with those, when there remained now no more a San-
hedrim there, which might take care of that matter. There-
fore he brought them to Jerusalem, where care might° be
taken by the Sanhedrim fixed there, that the legitimate might
not marry with the illegitimate.”

Let us think of these things a little while we are upon our
entrance into the Gospel-history :

I. How great a cloud of obscurity could not but arise to
the people concerning the original of Christ, even from the
very return out of Babylon, when they either certainly saw,
or certainly believed that they saw, a purer spring of Jewish
blood there than in the land of Israel itself !

II. How great a care ought there to be in the families of
pure blood, to preserve themselves untouched and clean from
this impure sink ; and to lay up among themselves genea-
logical serolls from generation to generation as faithful wit-
nesses and lasting monuments of their legitimate stock and
free blood !

Hear a complaint and a story in this case: “R. Jochanand
said, By the Temple, it is in our hand to discover who are
not of pure blood in the land of Israel : but what shall I do,
when the chief men of this generation lie hid #’ (that is, when
they are not of pure blood, and yet we must not declare so
much openly concerning them.) ¢ He was of the same
opinion with' R. Isaac, who said, FP1®W) IYNDLY NNDYH
A family (of the polluted blood) that lies kid, let it lie hid.
Abai also saith, We have learned this also by tradition, That
there was a certain family called the family of Beth-zeripha,
beyond Jordan, and a son of Zion removed it away.” (The
Gloss is, Some eminent man, by a public proclamation, declared
it impure.) “ But he caused another which was such” [that
is, impure] ““ to come near. And there was another which
the wise men would not manifest.”

I11. When it especially lay upon the Sanhedrim, settled at Je-
rusalem to preserve pure families, a8 much as in them lay, pure
still; and when they prescribed canons of preserving the legiti-

c English folio edition, vol. ii. p. 9
4 Hieros. Kiddush. fol. 65. 3. Bab ibid. fol. 71.




Ch.i.1.] Exzercitations upon St. Matthew. 9

mation of the people (which you may see in those things that
follow at the place alleged), there was some necessity to lay
up public records of pedigrees with them : whence it might
be known what family was pure, and what defiled. Hencee
that of Simon Ben Azzai deserves our notice : I saw (saith
hef) a genealogical scroll in Jerusalem, in which it was thus
written; ¢ NV., a bastard of a strange wife.’” Observe, that
even a bastard was written in their public books of genealogy,
that he might be known to be a bastard, and that the purer
families might take heed of the defilement of his seed. Let
that also be noted&: “ They found a book of genealogy at
Jerusalem, in which it was thus written ; ¢ Hillel was sprung
from David. Ben Jatsaph from Asaph. Ben Tsitsith Hac-
ceseth from Abner. Ben Cobisin from Achab,” &c. And
the records of the genealogies smell of those things which are
mentioned in the text of the Misna concerning ¢ wood-car-
rying:’ “ Theb priests’ and people’s times of wood-carrying
were nine : on the first day of the month Nisan, for the sons
of Erach, the sons of Judah : the twentieth day of Tammuz,
for the sons of David, the son of Judah: the fifth day of Ab,
for the sons of Parosh, the son of Judah: the seventh of the
same month for the sons of Jonadab the son of Rechab: the
tenth of the same for the sons of Senaah, the son of Benja-
min,” &e.

It is, therefore, easy to guess whence Matthew took the
last fourteen generations of this genealogy, and Luke the
first forty names of his; namely, from the genealogical scrolls
at that time well enough known, and laid up in the public
xeyAia, repositories, and in the private also. And it was ne-
cessary, indeed, in so noble and sublime a subject, and a thing
that would be so much inquired into by the Jewish people
as the lineage of the Messiah would be, that the evangelists
should deliver a truth, not only that could not be gainsaid,
but also that might be proved and established from certain
and undoubted rolls of ancestors.

"Inood Xpiorot: Of Jesus Christ.] That the name of Jesus
is so often added to the name of Christ in the New Testa-
ment, is not only that thereby Christ might be pointed out

¢ Leusden’s edition, vol. ii. p. 248. & Hieros, Taanith, fol. 68.1.
f Bab. Jevamoth, fol. 49. 3. b Taanith, cap. 4. hal. 5.
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for the Saviour, which the name Jesus signifies; but also,
that Jesus might be pointed out for true Christ : againat the
unbelief of the Jews, who though they acknowledged a oer-
tain Messiah, or Christ, yet they stiffly denied that Jesus of
Nazareth was he. This observation takes place in numberless
places of the New Testament ; Acts ii. 36, viii. 35; 1 Cor.
xvi. 22; 1 John ii. 22, iv. 15, &e.

Yot AaB®* The Son of David.] That is, « the true Mes-
sias.” For by no more ordinary and more proper name did
the Jewish nation point out the Messiah than by ™7 |2
The Son of David. See Matt. xii. 23, xxi. 9, xxii. 42; Luke
xviii. 38; and everywhere in the Talmudic writings, buti
especially in Bab. Sanhedrimk: where it is also discussed,
What kind of times those should be when ke Son of David
should come.

The things which are devised by the Jews concerning Mes-
sish Ben Josqph (which the Targum upon Cant. iv. 5 calls
¢ Messiah Ben Ephraim’) are therefore devised, to comply
with their giddiness and loss of judgment in their opinion of
the Messiah. For, since they despised the true Messiah,
who came in the time fore-allotted by the prophets, and cru-
cified him; they still expect I know not what chimerical one,
concerning whom they have no certain opinion : whether
he shall be one, or two; whether he shall arise from among
the living, or from the dead ; whether he shall come in the
clouds of heaven, or sitting upon an ass, &ec.: they expect a
Son of David ; but they know not whom, they know not
when.

Ver. 2: 'lotdar Judas.] In Hebrew, TN Jekudah.
Which word not only the Greeks, for want of the letter 4 in
the middle of a word, but the Jews themselves, do contract
into {71 Judah : which occurs infinite times in the Jeru-
salem Talmud. The! same person who is called Y ¥3 O '3
TN R. Jose Bi R. Jehudah, in the next line is called YO
T '\ "2 R.Jose Bi R. Judah. So also Schabbm. And
this is done elsewhere  in the very same line.

Ver. 5: Bod¢ & tijs ‘PaxdB* Booz of Rachab.] So far the

i English folio edition, vol. ii. p. ! DFe:lnm, fol. 22. 3.
97. m Kol
k Fol. 97.1. n Jom tobh fol. 62. 3.
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Jewish writers agree with Matthew, that they confess Ra-
chab was married to some prince of Israel, but mistaking
ooncerning the person: whether they do this out of igno-
rance, or wilfully, let themselves look to that. Concerning
this matter, the Babylonian Gemara° hath these words :
* Eight prophets and those priests sprung from Rachab, and
they are these, Neriah, Baruch, Seraiah, Maaseiah, Jeremiah,
Hilkiah, Hanameel, and Shallum. R. Judah saith, Huldah
also was of the posterity of Rachab.” And a little after,
“There is a tradition, that she, being made a proselytess,
was married to Joshua :” which Kimchi also produceth in
Josh. vi. Here the Gloss casts in a scruple: * It sounds
somewhat harshly (saith it), that Joshua married one that
was made a proselyte, when it was not lawful to contract
marriage with the Canaanites, though they became proselytes.
Therefore we must say that she was not of the seven nations of
the Canaanites, but of some other nation, and sojourned there.
But others say that that prohibition took not place before the
entrance into the promised land,” &e.

Ver. 8: lwpap 8¢ éyévmae rov *Oflar And Joram begat
Ozias.] The names of Ahazias, Joash, and Amazias, are
struck out. See the history in the books of the Kings, and
1 Chron. iii. 11, 2.

I. The promise that ¢ the throne of David should not be
empty,” passed over, after a manner, for some time into the
family of Jehu, the overthrower of Joram’s family. For when
he had razed the house of Ahab, and had slain AhaziahP,
sprung, on the mother’s side, of the family of Ahab, the Lord
promiseth him that his sons should reign unto the fourth
generation, 2 Kings x. 30. Therefore however the mean
time the throne of David was not empty, and that Joash and
Amazias sat during the space between, yet their names are
not unfitly omitted by our evangelist, both because they were
sometimes not very unlike Joram in their manners; and
because their kingdom was very much eclipsed by the
kingdom of Israel, when Ahazias was slain by Jehu, and
his cousin Amazias taken and basely subdued by his cousin
Joash, 2 Chron. xxv. 23.

I1. 7)) DWW YN The soed of the wicked shall be out

© Megill. fol. 14. 2. p Leusden’s edition, vol. ii. p. 249.
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off, Psalm xxxvii. 28. Let the studious reader observe that,
in the original, in this very place, the letter 3 (Ain), which is
the last letter of YU wicked; and of I} seed, is cut off, and
is not expressed ; when, by the rule of acrostic verse (ac-
cording to which this Psalm is composed), that letter ought
to begin the next following verse.

III. « Thou shalt not make to thyself any graven image.
&e. For I the Lord thy God am a jealous God ; visiting the
iniquity of the fathers upon the children, unto the third and
fourth generation,” Exod. xx. 5.

Jorama walked in the idolatrous ways of the kings of
Israel, according to the manner of the family of Ahab,
2 Kings viii. 18. Which horrid violation of the second com-
mand God visits upon his posterity, according to the threat-
ening of that command; and therefore the names of his sons
are dashed out unto the fourth generation.

IV. The Old Testament also stigmatizeth that idolatry
of Joram in a way not unlike this of the New; and shows
that family unworthy to be numbered among David’s progeny,
2 Chron. xxii. 2 : \W‘Tn& '!JID n*nm D‘J’Z‘!N"‘: Ahazias,
the son of two and—foﬂy years : “that is, not of his age (for he
was not above two-and-twenty, 2 Kings viii. 26), but of the °
duration of the family of Omri, of which stock Ahazias was,
on the mother’s side; as will sufficiently appear to him that
computes the years. A fatal thing surely ! that the years
of a king of Judah should be reckoned by the account of the
house of Omri.

V. Let a genealogical atyle not much different be observed,
1 Chron iv. 1 ; where Shobal, born in the fifth or sixth gene-
ration from Judah, is reckoned as if he were an immediate
son of Judah. Compare chap. ii. 0.

In the like manner, Ezra vii, in the genealogy of Ezra, five
or six generations are erased.

Ver. 11 : ’lwolas 3¢ éyévae rov "lexoviar: And Josias begat
Jechonias.] The sons of Josias were these: the first-born,
Jochanan ; the second, Joachim ; the third, Zedekiah ; the
fourth, Shallum, 1 Chron. iii. 15. Who this Shallum was,
the Jerusalem Talmudists® do dispute : ** R. Jochanan saith,
Jochanan and Jehoachaz were the same. And when it is

9 English folio edit., vol. ii. p. 98. T Shekal. fol. 49. 4.
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written, Jockanan the first-born, it means this; that he was
the first-born to the kingdom: that is, he first reigned. And
R. Jochanan saith, Shallum and Zedekias are the same.
And when it is written, Zedekias the third Shallum the
fourth; he was the third in birth, but he reigned fourth.”
The same #hings are produced in the tract Sotahs. But
R. Kimchit much more correctly: ¢ Shallum (saith he) is
Jechonias, who had two names, and was reckoned for the son
of Josias, when he was his grandchild” (or the son of his
son) ; “for the sons of sons are reputed for sons.” Compare
Jer. xxii. ver. 11 with 24; and the thing itself speaks it.
And that which the Gemarists now quoted say, Zedekiah
was also called Skallum, T v Msbm mMmbw yowaw
decause in his days ¢ Shalmah,’ © an end was put to’ the kingdom
of the family of David : this also agrees very fitly to Jecho-
nias, Jer. xxii. 28—30. .

Ver. 12: 'lexovias éyévimoe tov Sakabujh: Jechonias begat
Salathicl.] That is, * a son of the kingdom,” or successor in
that dignity of the house of David, whatsoever it was, which
was altogether withered in the rest of the sons of Josiah, but
did somewhat flourish again in him, 2 Kings xxv. 27. And
hence it is, that of all the posterity of Josiah, Jechonias only
is named by St. Matthew.

Jechonias, in truth, was &rexvos, without children, Jer.
xxil. 30; and Salathiel, properly speaking, was the son of
Neri, Luke iii. 27 : but yet Jechonias is said to beget him ;
not that he was truly his father, but that the other was his
successor; not, indeed, in his kingly dignity, for that was
now perished, but in that which now was the chief dignity
among the Jews. So 1 Chron. iii. 16, Zedekias is called the
son, either of Jehoiakim, whose brother indeed he was, or of
Jechonias, whose uncle he was ; because he succeeded him in
the kingly dignity.

The Lord had declared, and that not without an oath,
that Jechonias should be "™ without children. The Tal-
mudists do so interpret ™Y ! « R. Judah saithy, All they

of whom it is said, W DY, Theso shall be &rexvo, with-

s Fol. 22. 3. t In Jer. xxiv. and 1 Chron.iii.
u Hieros. in Schabb. fol. 9. 3.
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out children ; they shall have no children. And those of
whom it is said, MDY O They shall die without children ;
they bury their children.” [Lev. xx. 20, 21.]

So Kimehi also upon the place; ““The word "™ (saith
he) means this; That his sons shall die in his life, if he shall
now have sons: but if he shall not now have sons, he never
ghall. But our Rabbins of blessed memory say, That he
repented in prison. And they say moreover, Oh ! how much
doth repentance avail, which evacuates a penal edict! for it
is said, ¢ Write ye this man childless:’ but, he repentingx,
this edict turned to his good,” &e. * R.Jochanan saith, His
carrying away expiated. For when it is said, ‘ Write this
man childless,’ after the carrying away it is said, ‘ The sons
of Coniah, Assir his son, Shealtiel his son.’” These things
are in Babyl. Sanhedrim¥, where these words are added,
ORI DA MR ADNPY N2 YOR ¢ Assir his son,
because his mother conceived him in prison.”

But the words in the original [1 Chron. iii. 17.] are these,
492 SaRNw B T 1930 which are thus to be ren-
dered; Now the sons of Jechonias bound [or impri were
Shealtiel hie son. Which version both the accents and the
order of the words confirm: for Zakeph hung over ‘\’pt:}, to

which Munach beneath E!:J;" serves, persuades that it is a
conjunct construction; to wit, that M) Jeckoniak, and "Dt
bound, should be joined together, that is, a substantive and .a.;n
adjective. And the word 332 his son, placed after SNPAN
Shealtiel, not after D bound, fixeth the genealogy in Sala-
thiel, not in DN Assir at all.

Ver. 16: "laxaB 8¢ &yévimoe 1ov "looid &vdpa Maplas® And
Jacob begat Joseph the husband of Mary.) ™ DR R
PIMDWD YD The mother’s family is not to be called a
Jamily. Hence the reason may very easily be given, why
Matthew brings down the generation to Joseph, Mary’s hus-
band; but Luke to Eli, Mary’s father. These two frame the

genealogy two ways, according to the d i
promise of Christ.y s g e double notion of the

For he is promised, as the ¢seed of the
x Lm i g o :
; Lo ;I;n ; edition, vol. ii. p. 250. t English folio edit

. * Juchas. fol. 55. 2, val.i. p.gg.
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woman,” and as the ¢ Son of David;’ that, as a man, this, as a
king. It was therefore needful, in setting down his genea-
logy, that satisfaction should be given ooncerning both.
Therefore Luke declareth him the promised seed of the
woman, deducing his mother’s stock, from whence man was
born, from Adam; Matthew exhibits his royal original, de-
riving his pedigree along through the royal family of David to
Joseph, his (reputed) father.

Ver.17: Teveal Sexaréooapes: Fourteen generations. Al-
though all things do not square exactly in this threefold
number of fourteen generations, yet there is no reason why
this should be charged as a fault upon Matthew, when in the
Jewish schools themselves it obtained for a custom, yea,
almost for an axiom, to reduce things and numbers to the
very same, when they were near alike. The thing will be
plain by an example or two, when a hundred almost might be
produced.

Five calamitous things are ascribed to the same day, that
is, to the ninth day of the month Ab. “For that day (say
they?) it was decreed, That the people should not go into the
promised land : the same day, the first Temple was laid
waste, and the second also: the city Bitter was destroyed,
and the city Jerusalem ploughed up.” Not that they believed
all these things fell out precisely the same day of the month ;
but, as the Babylonian Gemara notes upon it, M '(‘BAIDJD
v ovd M W ovd That they might reduce a for-
tunate thing to a holy day, and.an wnfortunate to an unlucky
day. ’

The Jerusalem Gemarac, in the same tract, examines the
reason why the daily prayers consist of the number of eighteen,
and among other things hath these words; ‘ The daily
prayers are eighteen, acoording to the number of the eighteen
Psalms, from the beginning of the Book of Psalms to that
Psalm whose beginning is, ¢ The Lord hear thee in the day of
trouble,”” [which Psalm, indeed, is the twentieth Psalm.]
“But if any object, that nineteen Psalms reach thither, you
may answer, The Psalm which begins, ¢ Why did the heathen
rage,’ is not of them,” a distinct Psalm. Behold, with what
liberty they fit numbers to their own case.

b Taanith, cap. 4. art. 6. Taanith, fol. 65. 3.
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Inquiry is made, whence the number of the thirty-nine
more principal servile works, to be avoided on the sabbath-
day, may be proved. Among other, we meet with these
words; ™37 ™37 927 O™MITT 715K © R. Chaninahd of
Zippor saith, in the name of R. Abhu, fb& Aleph denotes
one, MY Lamed thirty, NV He five, V27 Dabar one, DT
Debarim two. Hence are the forty works, save one, conoern-
ing which it is written in the law. The Rabbins of Ceesarea
say, Not any thing is wanting out of his place: l']"N Aleph
one, M5 Lamed thirty, 1 Chath eight: 13 Pwinrm N
Ponb NP 1 PONT our profound doctors do wot distingwish
between He and Cheth :” that they may fit numbers to their
case ; for o these, they write HBN, and change 1 (He)
and 17 (Cheth) at their pleasure.

“R. Joshua Ben Levi saith¢, In all my whole life I have
not looked into the [mystical] book of Agada but once; and
then I looked into it, and found it thus written, A hundred
and seventy-five sections of the law; where it is written,
M2 MY 2T He spaks, ke said, he commanded, they are
for the number of the years of our father Abraham.” And
a little after ; < A hundred and forty and seven Psalms, which
are written in the Book of the Psalms [note this number), are
for the number of the years of our father Jacob. Whenece
this is hintedf, that all the praises wherewith the Israelites
praise God are according to the years of Jacob.® Those
hundred and twenty and three times, wherein the Israelites
answer Hallelujah, are according to the number of the years
of Aaron,” &ec.

They do so very much delight in such kind of concents,
that they oftentimes screw up the strings beyond the due
measure, and stretch them till they crack. So that if a Jew
carps at thee, O divine Matthew, for the unevenness of thy
fourteens, out of their own schools and writings thou hast
that, not only whereby thou mayest defend thyself, but retort
upon them.

Ver. 188: Munorevfelons rijs unrpds atrots When as his
mother was espoused.] No woman of lsrael was married, un-
less she had been first espoused. “ Before the giving of the

d Hieros. Schabb. fol. 9. 2. f English folio edit., vol. ii. p. 100.
e Id. ibid. fol. 15. 3. 8 Leusden’s edition, vol. ii. p. 251.
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law (saith Maimonidesh), if the man and the woman had
agreed about marriage, he brought her into his house, and
privately married her. But after the giving of the law, the
Israelites were commanded, that, if any were minded to take
a woman for his wife, he should receive her, first, before
witnesses ; and thenceforth let her be to him a wife, as it is
written, FTUR W FPY Y2 If any one take a wife. This
taking is one of the affirmative precepts of the law, and is
called espousing.” Of the manner and form of espousing, you
may read till you are weary, in that tractate, and in the
Talmudie tract, Kiddushin.

Mplv ) ovveNOetv adrots: Before they came together.] “In
many places the man espouseth the woman; but doth not
bring her home to him, but after some space of time.” So
the Gloss! upon Maimonides.

Distinction is made by the Jewish canons, and that justly
and openly, between \I™ private society or discourse, between
the espouser and the espoused, and DM the dringing of
the espoused into the husband’s house. Of either of the two
may those words be understood, nplv 7 cuveXOeiv avrods, before
they came together, or, rather, of them both. He had not
ouly not brought her home to him, but he had no manner of
society with her alone, beyond the canonical limits of dis-
course, that were allowed to unmarried persons; and yet she
was found with child.

Evpéty &v yaorpi éxovoa: She was found with child.] Namely,
after the space of three months from her conception, when
she was now returned home from her cousin Elizabeth. See
Luke i. 56, and compare Gen. xxxviii. 24.

The masters of the traditionsk assign this space to dis-
cover a thing of that nature. “ A woman (say they) who is
either put away from her husband, or become a widow,
neither marrieth, nor is espoused, but after ninety days:
namely, that it may be known, whether she be big with
child or no; and that distinction may be made between the
offspring of the first husband and of the second. In like
manuner, a husband and wife, being made proselytes, are

b In myw R cap. 1. Talm. in Jevammoth, cap. 4. Che-
i Ad muw cap. 3. tuboth, cap. g, largely.
k Maim. in Gerushin, cap. 11.

LIGHTFOOT, VOL. I1. Cc
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parted from one another for ninety days, that judgment may
be made between children begotten in holiness,” (that is,
within the true religion; see 1 Cor. vii. 14,) “ and children
begotten out of holiness.”

Ver. 19: 'Tuoigp 8¢ dlkawos dv, &c.  But Joseph, being a just
man, &c.] There is no need to rack the word 8ixasos, just, to
fetch out thence the sense of gentleness or mercy, which many
do; for, construing the clauses of the verse separately, the
sense will appear clear and soft enough, Josepk, being a just
man, could not, would not, endure an adulteress: dut yet not
willing wapadetyparioas, to maks her a public example, being a
merciful man, and loving his wife, was minded to put ker away

Mapadeiyparioar To make her a public example.] This doth
not imply death, but rather public disgrace, FMONES to maks
her public. For it may, not without reason, be inquired -
whether she would have been brought to capital punishment,
if it had been true that she had conceived by adultery. For
although there was a law promulged of punishing adultery
with death, Lev. xx. 10, Deut.! xxii. 22, and, in this case, she
that was espoused, would be dealt withal after the same
manner as it was with her who was become a wife; yet
so far was that law modified, that I say not weakened, by the
law of giving a bill of divorce, Deut. xxiv. 1, &c., that the
husband might not only pardon his adulterous wife, and not
compel her to appear before the Sanhedrim, but scarcely
could, if he would, put her to death. For why otherwise was
the bill of divorce indulged ?

Joseph, therefore, endeavours to do nothing here, but what
he might, with the full consent both of the law and nation.
The adulteress might be put away; she that was espoused
could not be put away without a bill of divorce; concerning
which thus the Jewish lawsm : “ A woman is espoused three
ways; by money, or by a writing, or by being lain with.
And being thus espoused, though she were not yet married,
nor conducted into the man’s house, yet she is his wife.
And if any shall lie with her beside him, he is to be punished
with death by the Sanhedrim. And if he himself will put her
away, he must have a bill of divorce.”

! English folio edition, vol. ii. p. tor. ™ Maimon. in murx cap. 1.
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Adfpa émorvoar atmjpr Put her away privily.] Let the
Talmudic tract ¢ Gittin’ be looked upon, where they are
treating of the manner of delivering a bill of divorce to a
wife to be put away : among other things, it might be given
privately, if the husband so pleased, either into the woman’s
hand or bosom, two witnesses only present.

Ver. 23 : ’180d, #) mapbévos év yasrpl &ev Behold, a virgin
shall be with child.] That the word fM?Y, in the prophet,
denotes an untouched virgin, sufficiently appears from the
sense of the place, Isa. vii. 14. King Ahaz there was afraid,
lest the enemies that were now upon him might destroy Jeru-
salem, and utterly consume the house of Davide. The Lord
meets this fear by a signal and most remarkable promise,
namely, ‘ that sooner should a pure virgin bring forth a child,
than the family of David perish.’ And the pr8mise yields a
double comfort: namely, of Christ hereafter to be born of a
virgin ; and of their security from the imminent danger of
the city and house of David. So that, although that pro-
pheay, of a virgin’s bringing forth a son, should not be ful-
filled till many hundreds of years after, yet, at that present
time, when the prophecy was made, Ahaz had a certain and
notable sign, that the house of David should be safe and
secure from the danger that hung over it. As much as if
the prophet had said, “ Be not so troubled, O Ahaz; does it
not seem an impossible thing to thee, and that never will
happen, that a pure virgin should become a mother? But I
tell thee, a pure virgin shall bring forth a son, before the
house of David perish.”

Hear this, O unbelieving Jew! and shew us now some
remainders of the house of David : or confess this prophecy
fulfilled in zAs Virgin’s bringing forth: or deny that a sign
was given, when a sign is given.

§ In what language Matthew wrote his Gospel.

‘0 dorv pebeppnvevipevov: Which 13, fbeing interpreted.]
I. All confess that the Syriac language was the mother-
tongue to the Jewish nation dwelling in Judea ; and that the
Hebrew was not at all understood by the common people
may especially appear from two things :

n Lexsden’s edition, vol. ii. p. 252.
c2
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1. That, in the synagogues, when the law and the pro-
phets were read in the original Hebrew, an interpreter was
always present to the reader, who rendered into the mother-
tongue that which was read, that it might be understood by
the common people. Hence© those rules of the office of an
nterpreter, and of some places which were not to be ren-
dered into the mother-tongue.

2. That Jonathan the son of Uzziel, a scholar of Hillel,
about the time of Christ’s birth, rendered all the prophets
(that is, as the Jews number them, Joshua, Judges, Samuel,
the Books of the Kings, Isaiah, Jeremiah, Ezekiel, and the
twelve lesser prophets) into the Chaldee language; that is,
into a language much more known to the people than the
Hebrew, and more acceptable than the mother-tongue. For
if it bo asked why he translated them at all, and why he
translated not rather into the mother-tongue, which was
known to all? and if it be objected concerning St. Matthew
and St. Paul, that, writing to the Jews, one his Gospel, the
other his Epistle (to the HebrewsP), they must have written
in the Syriac tongue (if so be they wrote not in Hebrew),
that they might be understood by all :—we answer,

First, It was not without reason that the paraphrast
Jonathan translated out of the Hebrew original into the
Chaldee tongue, because this tongue was much more known
and familiar to all the people than the Hebrew. The holy
text had need of an interpreter into a more known tongue,
because it was now in a tongue not known at all to the vul-
gar. For none knew the Hebrew but such as learned it by
study. However, therefore, all the Jews inhabiting the
land of Canaan, did not so readily understand the Chaldee
language as the Syriac, which was their mother-language,
yet they much more readily understood that than the He-
brew, which, to the unlearned, was not known at all. Hence
it was not without necessity that the prophets were turned
into the Chaldee language by Jonathan, and the law, not,
much after, by Onkelos, that they might a little be under-
stood by the common people, by whom the Hebrew original
was not understood at all. Wed read also that the Book

° Bab. Megill. fol. 25, &c. Mas- » English folio edit., vol. i. p.103.
sech. Sopherim, cap. 11, 13, &c. 2 Hieros. Schabb. fol. 15. col. 3.
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of Job had its Targum_in the time of Gamaliel the Elder ;
that is, Paul’s master.

Secondly, it is no impertinent question, Why Jonathan
and Onkelos did not rather translate into the Syriac lan-
guage, which was the mother-language to all the people,
when both they themselves were in Judea, while they were
employed about this work, and laboured in it for the use of
the Jews that dwelt there?! To which we give this double
answer ; 1. That, by turning it into the Chaldee language,
they did a thing that might be of use to both them that
dwelt in Judea, and in Babylon also. 2. The Syriac lan-
guage was not so grateful unto the Jews, who used it for
their mother-tongue, as the Chaldee was; as being a lan-
guage more neat and polite, and the mother-tongue to the
brethren in Babylon, and which they that came up out of
Babylon, carried thence with them into Judea. You may
wonder, reader, when you hear that canon which permits a
single man “ to say his prayers in any language, when he
asks those things that are needful for him, except only the
Syriao: $ MM P YN Pob B33 Mk v Do T
Whiler he asksth necessaries for himsslf, let him use any lan-
guage but the Syriac.” But you will laugh when you hear the
reason: ‘‘ Therefore, by all means, because the angels do not
understand the Syriac language.”

Whether they distinguish the Syriac language here from
the pure Chaldee, is not of great moment solicitously to in-
quire: we shall only produce these things of the Glosser
upon Beracoth s, which make to our purpose :—* There are
some (saith he) who say, that that prayer which begins W™,
is therefore to be made in the Syriac language, because it is
a noble prayer, and that deserves the highest praise; and
therefore it is framed in the Targumistical language, that
the angels may not understand it, and envy it to us,” &e.
And a little after; “ It was the custom to recite that prayer
OMP, TN N afler sermon : and the common people
were there present, who understood not the Hebrew language
at all; and therefore they appointed it to be framed in the

T ‘wn 977 'pob i.e. R. Oshaie  Beracoth, cap. 2. Bab. Schab. fol.
Rabbe. See Juchas. fol. 84. 1. in  12. 2. Sotah, fol. 33.1. * Fol.3.1.
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Targumistical language, that it might be understoodt by all;
for this is their tongue.”

Mark, the Hebrew was altogether unknown to the common
people : no wonder, therefore, if the evangelists and apostles
wrote not in Hebrew when there were none who understood
things so written, but learned men only.

That also must not be passed over, which, at first sight,
seems to hint that the Syriac language was not understood
even by learned men. ‘ Samuel the Littley, at the point of
death, said, N2> SNYOOM (W Simeon and Ismael to
the sword ; T N1Y OO WL and all the other people to the
gpoil : PV R0, 1PN and there shall b very great calamities.
o T W 85 Jon W Dby And becauss ke
spoke these things in the Syriac language, they understood not
what ke had said. This story you have repeated in the Ba-
bylonian Gemara, where the words of the dying man are thus
related; WY 8bwph smram 83nd brynem pynw
: 25y Sy snmb jwny ead oy 1S sy Let the
Glosser* upon the place be the interpreter: * Simeon and
Ismael to the sword [that is, Rabban Simeon the prince, and
R. Ismael Ben Elisha the high-priest, were slain with the
sword], and Ais fellows to slaughter [that is, R. Akibah and
R. Chananiah Ben Teradion were slain by other deaths ;
namely R. Akibah by iron teeth, and R. Chananiah by
burning alive before idols); and the other people for a prey :
and very many calamities shall fall wpon the world.”

Now where it is said that,  They understood not what he
said, because he spake in the Syrian tongue,” we also do not
easily understand. What! for the Jerusalem doctors not
to understand the Chaldee language! For Samuel the Little
died before the destruction of the city; and he spake of the
death of Rabban Simeon, who perished in the siege of the
city ; and he spake these things when some of the learnedest
Rabbins were by: and yet that they understood not these
words, which even a smatterer in the oriental tongues would
very easily understand !

Therefore, perhaps, you may beat out the sense of the

t Leusden’s edition, vol. ii. g 253. v Hieros. Sotah. fol. 24. 2.
x Sanhedr. fol. 11. 1.
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matter from the words of the author of Juchasiny, who saith,
He prophesied in the Syriac language, MW pw‘an NN
But now, when prophecies were spokerf only in the Hebrew
language, however they understood z the sense of the words,
yet they reputed it not for a prophecy, because it was not
uttered in the language that was proper for prophetical pre-
dictions. But we tarry not here. That which we would
have is this, that Matthew wrote not in Hebrew (which is
proved sufficiently by what is spoken before), if so be we
suppose him to have written in a language vulgarly known
and understood ; which, certainly, we ought to suppose :
not that he, or the other writers of the New Testament,
wrote in the Syriac language, unless we suppose them to have
written in the ungrateful language of an ungrateful nation,
which, certainly, we ought not to suppose. For when the
Jewish people were now to be cast off, and to be doomed to
eternal cursing, it was very improper, certainly, to extol
their language, whether it were the Syriac mother-tongue,
or the Chaldee, its cousin language, unto that degree of
honour; that it should be the original language of the New
Testament. Improper, certainly, it was, to write the Gospel
in their tongue, who, above all the inhabitants of the world,
most despised and opposed it.

IT. Since, therefore, the Gentiles were to be called to the
faith, and to embrace the Gospel by the preaching of it, the
New Testament was written very congruously in the Gentile
language, and in that which, among the Gentile languages,
was the most noble; viz. the Greek. Let us see what the
Jews say of this language, envious enough against all lan-
guages besides their own.

“ Rabban Simeon® Ben Ga.mahel saith, Even concerning
the holy books, the wise men permitted not that they should
be written in any other language than Greek. R. Abhu saith
that R. Jochanan said, The tradition is according to Rabban
Simeon ; that R. Jochanan said, moreover, Whence is that of
Rabban Simeon proved ? From thence, that the Scripture
saith, ¢ The Lord shall persuade Japhet, and he shall dwell
in the tents of Sem:’ the words of Japhet shall be in the

¥ Juchas. fol. a1. 1. z Megillah, fol. 9. 2.
& English folio edit., vol. ii. p. 103.
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tents of Sem:” and a little after, 1'@:5 D‘fl‘?l:\ M) God
shall persuade Japhet ; i.e. 0 “orma KM MDY Lo ey
The grace of Japhet shall be in the tents of Sem. Where the
Qloss speaks thus; « ¢ The grace of Japhet® is the Greek
language ; the fairest of those tongues which belonged to the
sons of Japhet.”

“ Rabban Simeonb Ben Gamaliel saith, Even concerning
the sacred books, they permitted not that they should be
written in any other language than Greek. They searched
seriously, and found, 15Wx 55 DA A5 IR Pivo
P RO that the law could not be tramslated according to
what was needful for it, but in Greek.”” You have this latter
clause cut off in Massecheth Sopherime, where this story also
is added: « The five elders wrote the law in Greek for Pto-
lemy the king : and that day was bitter to Israel, as the day
wherein the golden calf was made, because the law could not
be translated according to what was needful for it.”” This
story of the ¢five interpreters’ of the law is worthy of con-
sideration, which you find seldlom mentioned, or scarce any-
where else. The tradition next following after this, in the
place cited, recites the story of the Seventy. Look at it.

When, therefore, the common use of the Hebrew language
had perished, and when the mother Syriac or Chaldee tongue
of a cursed nation could not be blessed, our very enemies
being judges, no other language could be found, which might
be fit to write the (new) divine law, besides the Greek tongue.
That this language was scattered, and in used among all the
eastern nations almost, and was in a manner the mother
tongue, and that it was planted every where by the conquests
of Alexander, and the empire of the Greeks, we need not
many words to prove; since it is every where to be seen in
the historians. The Jews do well near acknowledge it for
their mother-tongue even in Judea.

“ R. Jochanan¢ of Beth Gubrin said, There are four noble
languages which the world useth; the mother-tongue, for
singing; the Roman, for war; the Syriac, for mourning;
and the Hebrew, for elocution : and there are some who say,

b Hieros. Megill. fol. 71. 3. ¢ Hieros. Megill. in the place

¢ Cap. 1. artic. 7. above, col. 2.
4 Leusden’s edit., vol. ii. p. 254.
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the Assyrian for writing.” What is that which he calls the
‘mother-tongue ? It is very easily answered, the Greek, from
those encomiums added to it, mentioned before: and that
may more confidently be affirmed from the words of Midras
Tillinf, respecting this saying of R. Jochanan, and mentioning
the Greek language by name. ¢ R. Jochanan said, There are
three languages; the Roman, for war; the Greek, for speech;
the Assyrian, for prayer.” To this also belongs that, that
occurs once and again in Bab. Megillahs, "33 wba In the
Greek mother tongue. You have an instance of the thingh:
“R. Levi, coming to Cesarea, heard some MY P
T'RDNDR reciting the phylacteriss in the Hellenistical language.”
This is worthy to be marked. At Csesarea flourished the
famous schools of the Rabbins. MDY {"220 The Rabbins
of Cesarea are mentioned in both Talmuds most frequently,
and with great praise, but especially in that of Jerusalem.
But yet among these, the Greek is used as the mother-tongue,
and that in reciting the phylacteries, which, you may well
think, above all other things, in Judea were to be said in
Hebrew.

In that very Cwesarea, Jerome mentions the Hebrew Gospel
of St. Matthew, to be laid up in the library of Pamphilus, in
these words: * Matthew, who was also called Levi, from a
publican made an apostle, first of all in Judea composed the
Gospel of Christ in Hebrew letters andi words, for their sakes,
who were of the circumcision and believed. Which Gospel,
who he was that afterward translated it into Greek, it is
not sufficiently known. Moreover, that very Hebrew Gospel
is reserved to this day in the library at Ceesarea, which Pam-
philus the martyr, with much care, collected. 1 also had
leave given me by the Nazarenes, who use this book in Berea,
a city of Syria, to write it out.”

It is not at all to be doubted, that this Gospel was found
in.Hebrew ; but that which deceived the good man was not
the very hand-writing of Matthew, nor, indeed, did Matthew
write the Gospel in that language: but it was turned by
somebody out of the original Greek into Hebrew, that so, if

f Midr. Till. fol. 23. 4. h Hieros. Sotah, fol. 21. 2.
€ Fol.18. 1. i English folio edit., vol. ii. p. 104.
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possible, the learned Jews might read it. For since they had
little kindness for foreign books, that is, heathen books, or
such as were written in a language different from their own,
which might be illustrated from various canons, concerning
this matter; some person converted to the gospel, excited
with a good zeal, seems to have translated this Gospel of
St. Matthew out of the Greek original into the Hebrew lan-
guage, that learned men among the Jews, who as yet believed
not, might perhaps read it, being now published in their lan-
guage : which was rejected by them while it remained in a
foreign speech. Thus, I suppose, this Gospel was written in
Greek by St. Matthew, for the sake of those that believed in
Judea, and turned into Hebrew by somebody else, for the
sake of those that did not believe.

The same is to be resolved concerning the original language
of the Epistle to the Hebrews. That Epistle was written to
the Jews inhabiting Judea, to whom the Syriac was the
mother-tongue ; but yet it was writ in Greek, for the reasons
above named. For the same reasons, also, the same apostle
writ in Greek to the Romans, although in that church there
were Romans, to whom it might seem more agreeable to have
written in Latin; and there were Jews, to whom it might
seem more proper to have written in Syriac.

CHAP. II.
A calculation of the times whon Christ was born.

VER. 1: Tob 3 ’Inood yevwnbévross Now when Jesus was
dorn.] We thus lay down a scheme of the times when Christ
was born :

I. He was born in the year of the world 3928.

For from the creation of the world to the deluge are
commonly reckoned 1656 years.

From the deluge to Abraham’s promise are 427 years.
This being supposed, that Abraham was born the 130th year
of Terah : which must be supposed.

From the promise given, to the going out of Egypt, 430
years, Exod. xii. 40, Gal. iii. 17.

From the going out of Egypt to the laying the foun-
dations of the Temple are 480 years, 1 Kings vi. 1.
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The Temple was building 7 years, 1 Kings vi. 38. Casting
up, therefore, all these together, viz.
1656
427
430
480
7

The sum of years amounts to 3000

And it is clear, the building of the Temple was finished and
completed in the year of the world 3000.

The Temple was finished in the eleventh year of Solomon,
1 Kings vi. 38 : and thence to the revolting of the ten tribes,
in the first year of Rehoboam, were 3o years. Therefore,
that revolt was in the year of the world 3030.

Fromk the revolt of the ten tribes to the destruction of
Jerusalem under Zedekiah were three hundred and ninety
years: which appears sufficiently from the chronical com-
putation of the parallel times of the kings of Judah and
Israel: and which is implied by Ezekiel, iv. 4-6 : < Thou! shalt
sleep upon thy left side, and shalt put the iniquities of the
house of Israel upon it, &o. according to the number of the
days, three hundred and ninety days. And when thou shalt
have accomplished them, thou shalt sleep upon thy right side
the second time, and shalt take upon thee the iniquity of
the house of Judah forty days. Concerning the computation
of these years, it is doubted, whether those forty years are to
be numbered together within the three hundred and ninety
years, or by themselves, as following after those three hun-
dred and ninety years. We, not without cause, embrace the
former opinion, and suppose those forty years to be included
within the sum of three hundred and ninety ; but mentioned
by themselves particularly, for a particular reason. For by
the space of forty years before the destruction of the city by
the Chaldeans, did Jeremiah prophesy daily, namely, from
the third year of Josias to the sacking of the city: whom the
people not hearkening to, they are marked for that peculiar
iniquity with this note.

% English folio edit., vol. ii. p. 105. ! Leusden’s edit., vol. ii. p. 3255.
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Therefore, these three hundred and ninety years being
added to the year of the world, 3030, when the ten tribes
fell off from the house of David, the age of the world when
Jerusalem perished, arose to the year 3420.

At that time there remained fifty years of the Babylonian
captivity to be completed. For those remarkable seventy
years took their beginning from the third year of Jehoiakim,
Dan. i. 1, whose fourth year begins the Babylonian monarchy,
Jer. xxv. 1. And, in the nineteenth year of Nebuchadnezzar,
the Temple was destroyed, 2 Kings xxv. 8, when now the
twentieth year of the captivity passed; and other fifty re-
mained : which fifty being added to the year of the world
3420, a year fatal to the Temple, the years of the world
amount, in the first year of Cyrus, unto 3470.

From the first of Cyrus to the death of Christ are seventy
weeks of years, or four hundred and ninety years, Dan. ix. 24.
Add these to the three thousand four hundred and seventy,
and you observe Christ crucified in the year of the world 3960.
When, therefore, you have subtracted thirty-two years and a
half, wherein Christ lived upon the earth, you will find him
born in the year of the world 3928.

11. He was born in the one-and-thirtieth year of Augustus
Ceesar, the computation of his monarchy beginning from the
victory at Actium. Of which matter thus Dion Cassius
writes : Towadrn nis ) vavpaxla alrdv 7 devrépg Toi Semreu-
Bplov &évero: Tobro 8¢ odx dAAws elmor, &c. < Thism their
sea-fight was on the second of September: and this I speak
upon no other account (for I am not wont to do it), but be-
eause then Cemsar first obtained the whole power: so that
the computation of the years of his monarchy must be pre-
cisely reckoned from that very day.” We confirm this our
computation, by drawing down a chronological table from
this year of Augustus to the fifteenth year of Tiberias, when
Christ, having now completed the nine-and-twentieth year
of his age, and entering just upon hie thirtieth, was bap-
tized. Now this table, adding the consuls of every year,
we thus frame :

m Dion. Cass. lib. li. in the beginning.
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A, avc Y ap. CONSULS.
3928 754 31 1 Ces Aug. XIV. and L. Zmil. Paulus.

3929 %55 32 2 Publius Vinicius and Pub. Alfenus Varus.

3930 756 33 3 L. Alius Lamia, and M. Servilius.

3931 757 34 4 Sext. Amilius Carus, and C. Sentius Sa-
turninus.

3932 %58 35 5 L. Valerius Messala, and Cn. Corn. Cinna
Magn.

3933 759 36 6 M. /AEmil Lepidus, and L. Aruntius,

3934 760 37 47 A Licin. Nerv. Silanus, and Q. Ceecil. Metell.
Cret.

3935 761 38 8 Furius Camillus, and Sext. Nonius Quinti-
lianus.

3936 762 39 9 Q. Sulpit. Camarin. and C. Poppseus Sabinus.

3937 763 40 10 Pub. Corn. Dolabella, and C. Junius Silanus.

3938 764 41 11 M. Emil Lepid. and T. Statilius Taurus.

3939 765 42 12 Germanicus Cwms. and C. Fonteius Capito.

3940 %66 43 13 L. Munatius Plancus, and C. Silius Ceecina.

3941 767 44 14 Sext. Pomp. Sexti F. and Sext. Apuleius
Sexti F.

Augustus Ceesar died the 19th day of August: on which
day he had formerly entered upon the first consulship. Hen
lived seventy-five years, ten months, and twenty-six days. He
bore the empire alone, from the victory at Actium, forty-four
years, wanting only thirteen days.

“ Tiberius® held the empire in great slothfulness, with
grievous cruelty, wicked covetousness, and filthy lust ».”

AM. AUC. Tiber. A.D. CONSULS.

3942 4768 1 15 Drusus Ces. and C. Norbanus Flaccus.

3943 4769 2 16 C. Statil. Sisenna Taurus, and Secribonius
Libo.

3944 770 3 17 C.Cecil. Rufus,and L. Pomponianus Flaccus.

3945 771 4 18 Tiber. Ces. Aug. III. and Germanicus

Cees. II.
3946 772 5 19 M. Julius Silanus, and L. Norban Flac. vel
Balbus.
3947 773 6 20 M. Valerius Messala, and M. Aurel. Cotta.
39048 774 7 21 Tiber. Cees. Aug. 1V. and Drusus Cees. II.
3949 775 8 22 D.Haterius Agrippa,and C. Sulpitius Galba.

3950 776 9 23 C. Asinius Pollio, and C. Antistius Veter.

n Dion. Cass. lib. lvi. —Leusden’s edit., vol. ii. p.a56.
© English folio edit., vol. ii. p.106. p Eutrop. lib. vii.
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AM. AUC. Ter. AD. CONSULS.
3951 777 10 24 Sext. Cornel. Cethegus, and Visellius Varro.
3952 778 11 25 M. Asinius Agrippa, and Cossus Cornel

Lentulus.

3953 779 12 26 Cn Lentulus Getulicus, and C. Calvisius
Sabinus.

3954 480 13 27 M. Licinius Crassus, and P. L. Calphurnius
Piso

3955 481 14 28 Appius Jul. Silanus, and P. Silvius Nerva.
3956 482 15 29 C. Rubellius Geminus, and C. Fusius Ge-
minus.

In the early spring of this year came John baptizing. In
the month Tisri Christ is baptized, when he had now ac-
complished the nine-and-twentieth year of his age, and had
now newly entered upon his thirtieth. The thirtieth of Christ
is to be reckoned with the sixteenth of Tiberias.

Of Augustus, now entering upon his one-and-thirtieth year,
wherein Christ was born, Dion Cassius hath moreover these
words: IMAnpwlelons 8¢ xal tijs Tplrys Sexaerlas, T Hynpoviay
xal 70 téraprov &xBiaclels dibev vmedéfaro, mpgdrepds Te «xal
dxvmpdrepos ¥mo 100 yijpws: * Having now completed thrice ten
years, being compelled, indeed, to it, he continued his govern-
ment, and entered upon a fourth ten of years: being now
more easy and slothful by reason of age.” In this very year
was the taxation under Cyrenius, of which Luke speaks,
chap. ii. So that if it be asked when the fifth monarchy of
. the Romans arose, after the dissolution of those four men-
tioned by Daniel, an easy answer may be fetched from St.
Luke, who relates that in that very year wherein Christ was
born, Augustus laid a tax upon the whole world.

III. Christ was born in the thirty-fifth year of the reign
of Herod: which we gather from the observation of these
things : 1. Herodd reigned, from that time he was first de-
clared king by the Romans, seven-and-thirty years. 2. Be-
tween the death of Herod and the death of Augustus there
was this space of time :

1. Ther ten years current of the reign of Archelaus.

2. Coponiuss succeeds him, banished to Vienna in the
presidentship of Judea.

a Joseph. Antiq. lib. xvii. cap. 10. [xvii.8.1.] r Id.Ibid. c.15. [xvii.13. 3.
i *, Id. ibid. }:nd liE. xviii. c.:| 1. [xviii. 1. 1.] ]
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3. Marcus Ambibuchus [ Ambivius] succeeds Coponius.

4. Annius Rufust succeeds Ambibuchus [ Ambivius], during
whose presidentship Augustus dies.

Since, therefore, only fourteen years passed from the na-
tivity of Christ to the death of Augustus, out of which sum
when you shall have reckoned the ten years current of Ar-
chelaus,and the times of the three presidents, we must reckon
that Christ was not born but in the last years of Herod. Thus
we conjecture :

In his thirty-fifth Christ was born.

In his thirty-seventh, now newly begun, the wise men came :
presently after this was the slaying of the infants; and, after
a few months, the death of Herod.

I'V. Christ was born about the twenty-seventh year of the
presidentship of Hillel in the Saohedrim.

The rise of the family of Hillel took its beginning at the
decease of the Asmonean family (Herod, indeed, succeeded
in the kingly government); a family sprung from Babylon,
and, as was believed, of the stock of David. Foru ¢ a book
of genealogy was found at Jerusalem” (which we mentioned
before), * in which it was written, that Hillel was sprung
from the stock of David, by his wife Abital.”” Now Hillel went
up out of Babylon to Jerusalem, to inquire of the wise men
concerning some things, when now, after the death of Shemaia
and Abtalion, the two sons of Betira held the chief seats.
And when he who had resorted thither to learn something,
had taught them some things of the Passover rites, which
they had forgot, they put him into the chair. You have the
full story of it in the Jerusalem Talmud*. We mention it
chap. xxvi. 1.

Now Hillel went up to Jerusalem and took the chair a
hundred years before the destruction of the city: 13N Shmy
mw P man b WD 3T e 5512 ¢ Hillel y
and 2 his son Simeon, and his son Gamaliel, and his son
Simeon, bare the government for a hundred years before the
laying waste of the Temple.” Of those hundred years if you
take away two-and-thirty and a half of the life of Christ, and

t Joseph. Antiq. lib. xviii. ¢. 3. x Pesachin, fol. 33.1.
[xviii. 2. 2.] ¥ Bab. Schabb. fol. 15. 1.
v Hieros. Taanith, fol. 68.1. z English folio edit., vol.ii.p. 107.
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forty years (as it is commonly deputed) coming between the
death of Christ and the destruction of the city, there remain 2
the twenty-seven years of Hillel before the birth of our Sa-
viour.

Hillel held the government forty years: so that his death
happened about the twelfth or thirteenth year of Christ. His
son also held it after him, and his grandsons, in & long suc-
cession, even to R.Judah the Holy. The splendour and pomp
of this family of Hillel had so obscured the rest of the families
of David’s stock, that perhaps they believed or expected the
less, that the Messias should spring from any of them. Yea,
one in the Babylonian Gemara was almost persuaded, that
“ Rabbi Judah the Holy, of the Hillelian family, was the
Messias. Rabh® said, TVIPIT 1920 PO N 0 W IS
Messiak be among the living, our Holy Rabbi is such: if among
the dead, Daniel was he.”

V. Christ was born in the month of Tisri; somewhat an-
swering to our September. This we conclude, omitting other
things, by computing backwards from his death. For if he
died in his two-and-thirtieth year and a half, at the feast of
the Passover, in the month Nisan, you must necessarily lay
the time of his birth in the month Tisri. But that he died at
that age, not to make any delay by mentioning more things,
appears hence, that he was baptized now beginning his thir-
tieth year, and that he lived after his baptism three years
and a half; as the space of his public ministry is determined
by the angel -Gabriel, Dan. ix. [27]: “ In the half of a
week” (that is, three years and a half), «“ he shall make the
sacrifice to cease,” &c. But of this hereafter.

This month was ennobled in former times, 1. For the crea-
tion of the world. Weigh well Exod. xxiii. 15, Joel ii. 23.
2. For the nativity of the first fathers; which the Jewsc assert
not without reason. 3. For the repairing the tables of the
law.. For Moses, after the third fast of forty days, comes
down from the mountain, a messenger of good things, the
tenth day of this month, which was from hence appointed
for the feast of Expiation to following ages. 4. For the
dedication of the Temple, 1 Kings viii. 2. And, 5. For three

8 Leusden’s edition, vol. ii. :? b Sanhedr. fol. 98. 2.
¢ Hieros. Rosh Hashanah, fol. 56. 4.
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solemn feasts, namely, that of the Beginning of the Year,
that of Expiation, and that of Tabernacles. From this month
also was the beginning of the Jubilee.

VI. It is probable Christ was born at the feast of Taber-
nacles.

1. So it ariseth exactly to three-and-thirty years and a
balf, when he died at the feast of the Passover.

2. He fulfilled the typical equity of the Passover and Pen-
tecost, when, at the Passover, he offered himself for a pass-
over, at Pentecost he bestowed the Holy Ghost from heaven,
as at that time the law had been given from heaven. At
that time the first-fruits of the Spirit were given by him
(Rom. viii. 23), when the first-fruits of corn had been wont
to be given, Levit. xxiii. 17. It had been a wonder if he had
honoured the third solemnity, namely, the feast of Taber-
nacles, with no antitype.

3. The institution of the feast of Tabernacles agrees excel-
lently with the time of Christ’s birth. For when Moses went
down from the mount on the tenth day of the month Tisri,
declaring that God was appeased, that the people was par-
doned, and that the building of the holy tabernacle was forth-
with to be gone in hand with (hitherto hindered by and be-
cause of the golden calf), seeing that God now would dwell
among them, and forsake them no more; the Israelites imme-
diately pitch their tents, knowing they were not to depart
from that place before the divine tabernacle was finished, and
they set upon this work with all their strength. Whence the
tenth day of that month, wherein Moses came down and
brought this good news with him, was appointed for the feast
of Expiation ; and the fifteenth day, and seven days after, for
the feast of Tabernacles, in memory of their dwelling in tents
in the wilderness, when God dwelt in the midst of them:
which things with how aptly typical an aspect they respect
the incarnation, when God dwelt among men in human flesh,
is plain enough.

4. Weigh Zech. xiv. 16, 17: “ And it shall come to pass,
that every one that is left of all the nations which came
against Jerusalem shall even go up, from year to year, to
worship the King, the Lord of hosts, and to keep the feast of
Tabernacles. And it shall be, that whoso will not come up

LIGHTFOOT, VOL. 11, D
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of all the families of the earth unto Jerusalemn, to worship
the King, the Lord of hosts, even upon them shall be no
more rain.”

'Ev BnOAeéu: In Beth-lehem. It will not be improper here
to produce the Gemarists themselves, openly confessing that
the Messias was born now a good while ago before their times.
For so they write: « Afterd this the children of Israel shall
be converted, and shall inquire after the Lord their God, and
David their king, Hos. iii. 5. Our Rabbins say, That is king
Messias: if hee be among the living, his name is David ;
or if dead, David is his name. R. Tanchum said, Thus I
prove it: ‘ He showeth mercy to David his Messiah’ (Psalm
xviii. 50). R. Joshua Ben Levi saith, His name is Mm% 4
branch (Zech. iii. 8). R. Judan Bar Aibu saith, His name
is Menakem [Dn;‘D] [that is, wapdxAnros, the comforter].
And that which happened to a certain Jew, as he was
ploughing, agreeth with this business:—A certain Arabian
travelling, and hearing the ox bellow, said to the Jew at
plough, O Jew, loose thy oxen, and loose thy ploughs: for
behold! the Temple is laid waste’ The ox bellowed the
second time; the Arabian said to him, O Jew, Jew, yoke thy
owen and fit thy ploughs, for bekold! King Messiah 18 born.
Nobn Th 8 TP NBPY TN NBP INTY N
¢ NI, But, saith the Jew, ¢ What is his name?’ ¢Me-
nahem,’ saith he. ¢And what is the name of his father?’
¢ Hezekiah,” saith the Arabian. To whom the Jew, ¢ But
whence is he?” The other answered,  From the palace of
the king of Beth-lehem Judah.” Away he went, and sold his
oxen and his ploughs, and became a seller of infants’ swad-
dling-clothes, going about from town to town! When he
came to that city [Beth-lehem], all the women bought of him,
but the mother of Menahem bought nothing. He heard the
voice of the women saying, ‘O thoy mother of Menahem, thou
mother of Menahem, carry thy son the things that are heref
sold” But she replied, ¢ May the enemies of Israel be stran-
gled, because on the day that he was born the Temple was
laid waste!” To whom he said, ¢ But we hoped, that as it
was laid waste at his feet, so at his feet it would be built

d Hijeros. Beracoth, fol. 5. 1. ¢ English folio edit., vol.ii. p. 108.
t Leusden’s edition, vol. ii. p. 258.
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again.’ She saith, ‘I have no money.” To whom he replied,
¢ But why should this be prejudicial to him? Carry him what
you buy here; and if you have no money to-day, after some
days I will come back and receive it.” After some days he
returns to that city, and saith to her, ‘ How does the little
infant?’ And she said, ¢ From the time you saw me last,
spirits and tempests came, and snatched him away out of my
bhands.’ R.Bon saith, What need have we to learn from an
Arabian? Is it not plainly written, ¢ And Lebanon shall fall
before the powerful One ?’ (Isa. x. 34.) And what follows
after? ¢ A branch shall come out of the root of Jesse’” (Isa.
xi. 1).

The Babylonian doctors yield us a confession not very
unlike the former: ¢ R. Chaninah g saith, After four hundred
years are past from the destruction of the Temple, if any one
shall say to you, ‘Take to thyself for one penny a field worth
a thousand pence,’ do not take it.”” And again; “ After four
thousand two hundred thirty-and-one years from the creation
of the world, if any shall say to you, ‘Take for a penny a
field worth a thousand pence,’ take it not.” The Gloss is,
“ For that is the time of redemption; and you shall be
brought back to the holy mountain, to the inheritance of your
fathers : why, therefore, should you mispend your penny ¢”

You may fetch the reason of this calculation, if you are at
leisure, out of the tract Sanhedrimb: ¢ The tradition of the
school of Elias, The world is to last six thousand years,” &o.
And a little after;  Elias said to Rabh Judah, ¢ The world
shall last not less than eighty-five jubilees; and in the last
jubilee shall the Son of David come’ He saith to him,
*Whether in the beginning of it, or in the end ?’ He answered
him, ¢I know not.’ ¢ Whether is this whole time to be
finished first, or not?’ He answered him, ‘I know not.’
But Rabh Asher asserts that he answered thus, ¢ Until then
expect him not, but from thence expect him.”” Hear your
own countrymen, O Jew, how many centuries of years are
past by and gone from the eighty-fifth jubilee of the world,
that is, the year 4250, and yet the Messias of your expecta-
tion is not yet come.

Daniel’s weeks had so clearly defined the time of the true

€ Avodah Zarah, fol. 9. 2. h Fol. 97.
D2
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Messias's coming, that the minds of the whole nation were
raised into the expeotation of him. Hence it was doubted
of the Baptist whether he were not the Messias, Luke iii. 15.
Hence it was that the Jews are-gathered together from all
countries unto Jerusalem [Acts ii.], expecting, and eoming to
see, because at that time the term of revealing the Messias,
that had been prefixed by Daniel, was come. Hence it was
that there was so great a number of false Christs, Matt. xxiv.
5, &o., taking the occasion of their impostures hence, that now
. the time of that great expectation was at hand, and fulfilled :
and in one word, “ They thought the kingdom of God should
presently appear ;”” Luke xix. 11.

But when those times of expectation were past, nor did
such a Messias appear as they expected (for when they saw
the true Messias, they would not see him), they first broke
out into various and those wild conjectures of the time;
and at length all those conjectures coming to nothing, all
ended in this curse (the just cause of their eternal blindness),
]Y8p "orm b {0 BN May their soul be confounded who
compute the times !

Mdyot &n’ dvarordy: Wise men from the east.] Mdyo., Mags,
that is, wizards, or such as practised ill arts: for in this sense
alone this word ocours in holy writ.

From the east. This more generally denotes as much as,
¢ Out of the land of the heathen,’ in the same sense as ¢ the
queen of the south’ is taken, Matt. xii. 42 ; that is, ¢ a hea-
then queen.’ Consider this passage in the Talmud, Dp~ D
3 B phposs o phpos rs opm mmb
EXS 3N o2 “ From Rekam to the east, and Rekam is
as the east: from Ascalon to the south, and Ascalon is as
thei south: from Acon to the north, and Acon is as the
north.” These words R. Nissimk quotes from R. Judah, and
illustrates it with this Gloss, “ From Rekam to the furthest
bounds of the land eastward is heathen land ; and Rekam
itself is reckoned for the east of the world, and not for the
land of Israel. So also from Ascalon onwards to the south is
the heathen country, and Ascalon itself is reckoned for the
south :” that is, for heathen land.

Those countries where the sons of Abraham by his wife

1 English folio edition, vol.'ii. p. 109. k In Gittin, cap. 1. art. I.
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Keturah were dispersed, are more particularly called the
‘ eastern’ countries, Gen. xxv. 6, Judg. vi. 3, and elsewhere
often. And hence came these first-fruits of the Gentiles:
whence it is not unlikely that Jethro also came, the first pros-
elyte to the law. And that which is spoken by the Gemara
concerning the Arabian, the first pointer-out of the Messias
born, is perhaps some shadow of this story of the magicians’
coming out of Arabia, and who first publicly declared him to
be born.

Ver. 2: ERoper ydp alrob ov dorépa &v 1§ dvarorfj: For
we have ssen his star in the east.] We, being in the east,
have seen his star :—that heavenly light, which in that very
night wherein the Saviour was born shone round about the
shepherds of Beth-lehem, perhaps was seen by these magi-
cians, being then a great distance off, resembling a star
hanging over Judea; whence they might the more easily
guess that the happy sign belonged to the Jews.

Ver. 4!: Kal ovwayaydy wndvras tods *Apxiepels xal Tpau-
rareis Tov Aaot" And when he had gathered all the chief priests
and scribes of the people together.) That is, he assembled the
Sanhedrim. Herod is said by very many authors to have
slain the Sanhedrim, but this is neither to be understood
of the whole Sanhedrim, nor, if it were to be understood of
the whole, would it denote the total subversion of the San-
hedrim. The Babylonian Gemarists do thus relate the story :
“ Herod ™ was a servant of the Asmonean family. He cast
his eyes upon a young maid [of tkat family]. On a certain
day he heard the Bath Kol [a voice from heaven) saying,
Whatsoever servant shall now rebel shall prosper. He arose
up against his masters, and slew them all.” And a little
after; “ Herod said, Who is there that interprets these
words, ¢ Thou shalt set a king over thee out of the midst of
thy brethren ¢’ (Deut. xvii. 15.) The Rabbins [interpreted the
words]. He rose up and slew all the Rabbins, leaving only
Bava Ben Buta, with whom he consulted.”

Herod was to overcome two difficulties, that he might,
with the peace and favour of the Jews, become their king.
For, although he had been raised unto the kingdom by the
Romans, nevertheless, that he might establish his throne,

! Leusden’s edition, vol. ii. p. 259. = Bava Bathra, fol. 3. 3.
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the people remaining quiet and accepting him, first it seemed
necessary to him that the Asmonean family should be re-
moved out of the way, which, formerly governing the people,
they had some affection and love for, and which still remain-
ing, he suspected he could scarce be secure. Secondly, that
law of setting no king over them but of their brethren de-
barred him, since he himself was of the stock of Edom.
Therefore he took away all those Rabbins, who, adhering
stifly to this law, opposed, what they could, his coming to
the kingdom. ¢ But all the Rabbins indeed he slew not
(saith the Gloss upon the place alleged); for the sons of
Betira were left alive, who held the chair when Hillel came
out of Babylon.”

Therefore he slew not all the elders of the Sanhedrim,
but those only who, taking occasion from that law, opposed
his access to the kingdom. Out of that slaughter the two
sons of Betira escaped, who held the first places in the San-
hedrim after the death of Shemaiah and Abtalion. Shammai
also escaped, who, according as Josephus relates, foretold
this slaughter. Hillel escaped likewise, if he were then pre-
sent ; and Menahem, who certainly was there, and who
thenceforth sat second in the chair. Bava Ben Buta es-
caped also, as the Gemara relates, who afterward persuaded
Herod that he should repair the Temple to expiate this
bloody impiety. And others escaped.

"Apxuepeis® The chief priests] When the Sanhedrim ocon-
sisted of priests, Levites, and Israelites (as Maimonides»
teacheth), under the word é&pxuepeis, chigf priesis, are com-
prehended the two former; namely, whosoever of the clergy
were members of the Sanhedrim ; and under the scribes of the
people are comprehended all those of the Sanhedrim who were
not of the clergy.

Among© the priests were divers differences :

L. Of the priests some were called YN DY 3, as if
you would say the plebeian priests; namely, such who indeed
were not of the common people, but wanted school education,
and were not reckoned among the learned, nor among such
as were devoted to religion. For seeing the whole seed of
Aaron was sacerdotal, and priests were not so much made as

n In Sanhedr. cap. a. © English folio edition, vol. i. p. 110.
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born, no wonder if some ignorant and poor were found among
them. Hence is that distinetion, D"J15 ™31 byer ™y
]"up% The p poor Lsraclites and the poor priests are gatherers.
YONTT OY J19Y 2N Y10 4 Votary priest, and a Plebeian
priest. And caution is given, YN DY ]ﬂD‘? mnn PR
That o the oblation be not given to a Plebeian priest. And the
reason of it is added, « Because whosoever giveth an oblation
to a Plebeian priest doth all one as if he should give it to a
lion; of which it may be doubted whether he will tread it
under his feet and eat it or not. So it may be doubted of a
Plebeian priest, whether he will eat it in cleanness or in un-
cleanness.” However ignorant and illiterate these were, yet
they had their courses at the altar according to their lot,
being instructed at that time by certain rules for the per-
forming their office, appointed them by lot. You would stand
amazed to read those things ™ which are supposed concerning
the ignorance and rudeness even of the high-priest himself.

I1. There were others who were called YT VD
Idiot, or private, priests ; who although they both were
learned, and performed the public office at the altar, yet
were called private, because they were priests of a lower,
and not of a worthier, order.

IT1. The worthier degree of priests was fourfold, besides
the degree of the high-priest, and of the sagan his substi-
tute. For, 1. There were WD WNN the heads of the Ephe-
meries, or courses ; in number twenty-four. 2. There were
AR NN ONN the heads of the families in every course. Of's
both, see the Jerusalem Talmud. 3. W™HNA WYTW DIMON
The presidents over the various offices in the Temple. Of them,
see Shekalimt. 4. Any priests or Levites, indeed, (although
not of these orders,) that were chosen into the chief Sanhe-
drim. ’Apxtepets, chief priests, therefore, here and elsewhere,
where the discourse is of the Sanhedrim, were they who,
being of the priestly or Levitical stock, were chosen into that
chief senate.

Tpapparois tod Aaot- The soribes of the people.] -BDYD
A scribe, denotes more generally any man learned v, and

P Hieros. Trumoth, fol. 44.1.&2. : Taanith, fol. 68. 1.

1 Bab. Sanhedr. fol. go. 2. Cap. 5.
 Joma, cap. 1. u Leuageu’c edition, vol. ii. p. 260.
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is opposed to the word W12 rude, or clownish. * Two x, who
ate together, are bound to give thanks each by themselves,
D™MBID DITYOWD when both of them are scribss : M DN
$NZ MY TR DD N2 TN WD But if one be a
scribe, and the other ignorant [or a clown), let thg scribe give
thanks, and thence satisfaction i made for the duty of the tgno-
rant, or unlearned person.” So we read of IDX™MD “MEW
They scribes of the Samaritans ; that is, the learned among the
Samaritans: for among them there were no traditionarians. -

More particularly, OYDYD scribes, denote such, who,
being learned, and of scholastic education, addicted them-
selves especially to handling the pen, and to writing. Such
were the public notaries in the Sanhedrim, registrars in
the synagogues, amanuenses who employed themselves in
transcribing the law, phylacteries, short sentences to be
fixed upon the door-posts, bills of contracts, or divorce, &e.
And in this sense NED a scribe, and NI a Talmudic
doctor, are sometimes opposed ; although he was not NN
Tanna, a Talmudic doctor, who was not NI oD Sophra, a
scribe, in the sense above mentioned. Inz the Babylonian
Talmud it is disputed (a passage not unworthy our reading),
what disagreement in calculation may be borne with between
NI an expounder out of the chair, or the pulpits, and X™N:2D
a writer of contracts, or bills of divorce, or a register, &e.,
in reckoning up the year of the Temple, of the Greek empire,
&e. Concerning which matter, this, among other things,
is concluded on, FINEDVN NIN N2 NBD that a scribe
computes more briefly, a doctor more largely. It will not repent
one to read the place; nor that whole tract called NODM
OO The tract of the scribes ; which dictates to the scribes
of that sort of which we are now speaking, concerning writing
out the law, the phylacteries, &e.

But, above all others, the fathers of the traditions are
called scribes (who were, indeed, the elders of -the Sanhe-
drim) : which is clear enough in these and such-like expres-
sions: TV ™MD DM O™MOD M2 The words of
the scribes aremore lovely than the words of the law; that is,
traditions are better than the written law : D™D Y2a™™M ™M

x Bab. Berac. fol. 45. 2. ¥ Bab. Sotah, fol. 33. 2.
t Avodah Zarah, fol. g, 1, &c.
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This 15 of the words of the scribes : that is, “ this is from the
traditionary decrees.’

These, therefore, whom Matthew calls the scribes of the
people, were those elders of the Sanhedrim, who were not
sprung from the sacerdotal or Levitical stock, but of other
tribes: the elders of the Sanhedrim, sprung of the blood of
the priests, were the scribes of the clergy, the rest were the
scribes of the people.

Wea may therefore guess, and that no improbable con-
jeoture, that, in this assembly, called together by Herod,
these were present, among others:— 1. Hillel, the president.
2. Shammai, vice-president. 3. The sons of Betira, Judah,
and Joshua. 4. Bava Ben Buta. 5. Jonathan the son of
Uzziel, the Chaldee paraphrast. 6. Simeon, the son of Hillel.

Ver. 6: Otdauds éraxlorn €i* Art not the least.] These words
do not at all disagree with the words of the prophet whence
they are taken, Micah v. 2, "M ‘D’?Nﬁ 1'\'!"'!’7 "y
which I thus render, “ But thou, Beth-lehem Ephrata, it is a
small thing that thou art” [or, art reckoned] *“among the
thousands of Israel;” for thou art to be crowned with higher
dignity ; *for from thee shall go forth a ruler,” &c. And in
effect to this sense, unless I mistake, does the Chaldee para-
phrast plainly render it, whom I suspect to be present at this
very council, :FINONND NAMT D “Thou art within a
little to become chief.” See the same sense of the word
=% in the Targum upon Psalm Ixxiii. 2, Hos. i. 4, &e.

Ver. 9: ’Acriip, 8v eldov &v i} dvaroljj, mpofiyev alrovs® The
star, which they saw in the east, went befors them.] 1t is pro-
bable the star had shone in the very birthnight: and thence-
forward to this very time it had disappeared. The wise men
had no need of the star to be their guide when they were
going to Jerusalem, a city well known; but going forward
thence to Beth-lehem, and that, as it seems, by night, it was
their guide.

Ver. 14: "Avexdpnoer els Alyvaror: Departed into Egypt.]
Egypt was now replenished with Jews above measure, and
that, partly by reason of them that travelled thither under
Jochanan, the son of Kareah, Jer. xliii; partly with them
that flocked thither, more latewardly, to the temple of Onias,

a English folio edit., vol.ii. p. 111.
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of which Josephus writesb, and both Talmudsc: “ When
Simeon the Just said, ‘I shall die this year,” they said to him,
¢ Whom, therefore, shall we put in thy place? He answered,
11PN Y22 7107 ¢ Bekold ! my son Onias is defore you.’ They
made Onias therefore high-priest. But his brother Simeon
envied him. Onias, therefore, fled, first into the Royal Moun-
tain, and then into Egypt, and built there an altar, repeating
that of the prophet, ¢ In that day there shall be an altar to
the Lord in the midst of Egypt.’”

“ Hed that hath not seen the cathedral church of Alexan-
dria hath never seen the glory of Israel. It was after the
manner of a court-walk, double cloistered. There were some-
times there so many as doubly exceeded the number of those
that went out of Egypt. There were seventy golden chairs
set with gems, according to the number of the seventy elders.
A wooden pulpit also placed in the middle, in which the
bishop of the synagogue stood. And when the law was read,
after every benediction, a sign being given by a private person
waving a handkerchief, they all answered ¢ Amen.” But they
sat not confusedly and mixedly together ; but every artificere®
with the professors of the same art: so that if a stranger
came, he might mingle himself with the workmen of the same
trade, &c. These did wicked Trajan destroy,” &c.

The Babylonian Gemara f repeats almost the same things,
alleging these last matters after this manner: ¢ They sat not
confusedly, but the artificers by themselves, the silversmiths
by themselves, the braziers by themselves, the weavers by
themselves, &o; so that if a poor stranger came in, he might
know his own fellow-workmen, and betake himself to them,
and thence receive sustenance for himself and family.

So provision was made for the poverty of Joseph and Mary,
while they sojourned in Egypt (at Alexandria, probably),
partly by selling the presents of the wise men for food and
provision by the way; and partly by a supply of victuals from
their country-folks in Egypt when they had need.

There are some footsteps in the Talmudists of this jour-
ney of our Saviour into Egypt, but so corrupted with venom-

b Antiq. 1. xiii. ¢. 6. [xiii. 3. 1.] d Id. Succah, fol. 55. 1, 2.
¢ Menachoth, c. 13. Succah, c. ¢ Leusden’s edit., vol. ii. p. 261.
5. Hieros. Joma, fol. 43. 4. f Succah, fol. 51. 2.



Ch. ii. 16.) Ezercitations upon St. Matthew. 43

ous malice and blasphemy (as all their writings are), that
they seem only to have confessed the truth, that they might
have matter the more liberally to reproach him; for so they
speak: “ When Jannaig the king slew the Rabbins, R. Josua
Ben Perachiah, and Jesus, went away unto Alexandria in
Egypt. Simeon Ben Shetah sent thither, speaking thus,
¢ From me Jerusalem the holy city, to thee, O Alexandria in
Egypt, my sister, health. My husband dwells with thee,
while I, in the mean time, sit alone. Thereforeb he rose up,
and went.” And a little after; “ He brought forth four
hundred trumpets, and anathematized” [Jesus]. And a little
before that; * Eliseeus turned away Gehazi with both his
hands, and R. Josua Ben Perachiah thrust away Jesus with
both his hands.” )

“ Didi not Ben Satda bring enchantments out of Egypt
in the cutting which was in his flesh!” Under the name of
Ben Satda they wound our Jesus with their reproaches,
although the Glosser upon the place, from the authority of
R. Tam, denies it: for thus he; R. Tam saith, This was not
Jesus of Nazareth, because they say here, Ben Satda was in
the days of Paphus, the son of Judah, who was in the days of
R. Akiba: but Jesus was in the days of R. Josua, the son of
Perachiah,” &oc.

Ver. 16 : ’Ano dierois kai xarwrépw: From two years old, and
under.] It was now two years ago, or thereabouts, since the
star had shone, and Christ was born. The reason of the
tarrying of Joseph and Mary in Beth-lehem was this; that
they believed that the Messias, who, according to the pro-
phet was born there, should have been brought up nowhere
but there also; nor dared they to carry him elsewhere, before
they had leave to do so by an angel from heaven.

The Jewish nation are very purblind, how and whence the
Messias shall arise; and “ Nemo novit, no man knows whence
the Son of man is,” John vii. 27 ; that is, from what original.
It was doubted :NWT N™IDT M PN RWT XY M PR
whether® he should coms from the living or from the dead.
Only it was confessed by all without controversy, that he
should first make some show of himself from Beth-lehem,
which the priests and scribes of the people assert, ver. 4.

¢ Bab. Sanhedr. fol. 107. 3. 1 Schabb. fol. 104. 2.
b English folio edit., vol.ii. p. 112. k Hieros. Berac. fol. 5. 1.



44 ‘ Hebrew and Talmudical [Ch. ii. 23.

Hence you have Christ now in his second year at Beth-lehem,
whither Joseph and Mary had again betaken themselves with
him, when they had now presented him in the Temple, ac-
cording to the law, being forty days old, Luke ii. 22. And
they had taken care for his education in this place, and not
elsewhere, until he himself, going forth from hence, might
show himself openly the Messias, if they had not been sent
away somewhere else by permission from heaven.

Ver. 23: “Orc Nofwpaios xAnbiicerar He shall be called a
Nazarens.] Those things which are brought from Isa. xi. 1
concerning V3 Netzer, the Branch ; and those things also pro-
duced concerning Samson the Nazarite, a most noble type of
Christ, have their weight, by no means to be despised. We
add, that Matthew may be understood concerning the out-
ward, humble, and mean condition of our Saviour. And that
by the word Na{wpaios, Nazarene, he hints his sgparation and
estrangement from other men, as a despicable person, and un-
worthy of the society of men.

I. Let it be observed, that the evangelist does not cite
some one of the prophets, but all : 76 gn6ev & rév mpodnrév,
“gpoken by the prophets.” But now all the prophets, in a
manner; do preach the vile and abject condition of Christ ;
none, that his original should be out of Nazareth.

11 David, in his person, speaks thus; : /IO ST P
I was a stranger to my brethren, Psalm Ixix.g.

ITI. If you derive the word Nalwpatos, Nazarene, which
not a few do, from W) Nazir, a Nazirean, that word denotes
not only a separation, dedicated to God, such as that of the
Nazarenes was; but it signifies also the sgparation of a man
from others, as being unworthy of their society; Gen. xlix. 26,
“ They shall be on the head of Joseph, and on the crown of
the head of him that was sgparats from his brethren.”

Therefore, let us digest the sense of the evangelist by this
paraphrase: Joseph was to depart with Christ to Beth-lehem,
the city of David, or to Jerusalem, the royal city, had not
the fear of Archelaus hindered him. Therefore, by the sig-
nification of an angel, he is sent away into Galilee, a very
contemptible country, and into the city Nazareth, a place
of o account: whence, from this very place, and the name
of it, you may observe that fulfilled to a tittle which is so
often declared by the prophets, that the Messias should be
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Nazor, ['\‘\'Q] a dra@w, or separate from men, a8 if he were
a very vile person, and not worthy of their company.

CHAP. IILk

Ver. 1): ’lodvrns 6 Bamrioms xnpioowy & 1§ épiue Tis
"lovdalas: Jokn the Baptist preaching in the wilderness of Judea.)
That John was born in Hebron, one may not nnfitly conjec-
ture by comparing Luke i. 39 with Josh. xxi. 71 ; and that
he was born about the feast of the Passover, namely, half a
year before the nativity of our Saviour, Luke i. 36. So the
conceptions and births of the Baptist and our Saviour en-
nobled the four famous fekuphas [revolutions] of the year:
one being conceived at the summer solstice, the other at
the winter; one born at the vernal equinox, the other at the
autumnal. :

“John lived in the deserts, until he made himself known
unto Israel,” Luke i. 80. That is, if the pope’s school may
be interpreter, he led the life of a hermit. But,

I. Be ashamed, O papist, to be so ignorant of the sense
of the word &nuos, wilderness, or desert ; which in the
common dialect sounds all one as if it had been said, “ He
lived in the country, not in the city ; his education was more
coarse and plain in the country, without the breeding of the
university, or court at Jerusalem.” 'ND " T N
$ PN OO 10 MMbYTY Anm oblation for thanksgiving
consists of five Jerusalem seahs, which were in value siz seahs of
the wilderness ; that is, six country seahs.

“ A Jerusalemn seah exceeds a seah of the wilderness by
a sixth part.”

I PN« Theo trees of the wilderness are those
which are common, and not appropriate to one master:” that
i8, trees in groves and common meadows.

So 2 Cor. xi. 26: Kwdtvois &v moket, xwdivois év épnulg
that is, “ in perils in the city, and in perils in the country.”

I1. The wildernesses of the land of Canaan were not with-
out towns and cities; nor was he presently to be called an
Eromits who dwelt in the wilderness. The hill-country of

& English folio edit., vol. ii. p. 113. n Bab. Erubh. fol. 83. 1.
1 Leusdex’s edition, vol. ii. p. 262. © Rambam in Demai, cap. I.
= Menachoth, cap. 7. hal. 1.
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Judea, John's native soil, is called by the Talmudists, =7

'7?3.‘! The royal mountain, or hill; and by the Psalmist,
D™Y] 2N The desert hill-country, Psalm Ixxv. 6 ; and yet
“in the royal mountain were a myriad of cities.”

ITII. David passed much of his youth in the wilderness,
1 Sam. xvii. 28 : but yet, who will call him an eremite? In
the like sense I conceive John living in the deserts, not only
spending his time in leisure and contemplation, but employ-
ing himself in some work, or studies. For when I read, that
the youth of our Saviour was taken up in the carpenter’s
trade, I scarcely believe his forerunner employed his youth in
no calling at all.

Beginning now the thirtieth year of his age, when, accord-
ing to the custom of the priests, he ought to have come to
the chief Sanhedrim to undergo their examination, and to be
entered into the priesthood by them, “ the word of God
coming unto him,” Luke iii. 2, as it had done before to the
prophets, he is diverted to another ministry.

Ver. 2: Meravoeire: Repent ye.] A dootrine most fit for
the gospel, and most suitable to the time, and the word or the
phrase as agreeable to the doctrine.

I. A nation leavened with the error of the Pharisees, con-
cerning justification by the works of the law, was necessarily
to be called off to the contrary doctrine of repentance. No
receiving of the gospel was otherwise to be expected.

I1I. However the schools of the Pharisees had illy defined
repentance, which we observe presently, yet they asserted
that repentance itself was necessary to the reception of the
Messias. Concerningd this matter the Babylonian Gema-
rists do dispute: whom Kimechi also upon Isa. lix. 19 cites,
and determines the question: * From the words of our Rab-
bins (saith he) it is plain there arose a doubt among them
concerning this matter, namely, whether Israel were to be
redeemed with repentance or without repentance. And it
sprang from this occasion, that some texts of Scripture
seemed to go against them: such as those; ‘ He saw, and
there was no man, and he wondered, that there was none to
intercede ; thereforer, his own arm brought salvation’ And

P Hieros Taanith, fol. 69. 1. 9 Sanhedr. fol. 98, &c.
t English folio edit. vol. ii. p. 114.
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also, ‘ Not for-your sake, O Israel, do I this” And again,
¢ I will remember for them my old covenant,” &c. And these
places, on the other hand, make for repentance : ¢ Thou shalt
return to the Lord thy God, and shalt hearken to his voice.’
And again ; ¢ And thence thou shalt seek the Lord thy God,
and shalt find him, if thou seekest him with all thy heart,’
&c. But these may be reconciled after this manner; namely,
that many of Israel shall repent, when they shall see the
signs of redemption. And hence is that which is said, ¢ And
he saw that there . was no man,’ because they will not repent
until they see the beginning of redemption.”

“If Israel® shall repent but one day, forthwith the Redeemer
cometh.”

Therefore, it is very fitly argued by the Baptist, and by
our Saviour after him, Matt. iv. 17, from the approach of the
kingdom of heaven to repentance, since they themselves to
whom this is preached do acknowledge that thus the king-
dom of heaven, or the manifestation of the Messias, is to be
brought in. For however the Gemarists who dispute of this
were of a later age, yet for the most part they do but speak
the sense of their fathers.

II1. The word perdvoia, repentance, as it does very well
express the sense of true repentance, so among the Jews it
was necessaryt that it should be so expressed, among whom
repentance, for the most part, was thought to consist in the
confession of the mouth only. .

« Whosoevert, out of error or presumption, shall transgress
the precepts of the law, whether they be those that command
or those that forbid, when he repents and returns from his
gins, he is bound to make confession. 'Whosoever brings an
offering for a sin, committed either out of ignorance or pre-
sumption, his'sin is not expiated by the offering, until he
makes an oral confession. Or whosoever is guilty of death,
or of scourging by the Sanhedrim, his sin is not taken away
by his death, or by his scourging, if he do not repent and
make confession. And because the scape-goat is the expiation
for all Israel, therefore the high priest makes confession over
him for all Israel.”

s Hieros. Taanith, fol. 64. 1. t Leusden’s edition, vol. ii. p. 263.
v Maimon. in Teshubah, cap. 1.
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It is worthy observing, that, when John urgeth those that
came to his baptism to repent, it is said, that they were
baptized, “ confessing their sins:” which was a sign of re-
pentance highly requisite among the Jews, and necessary
for those that were then brought in to the profession of the
Grospel ; that hereby they might openly profess that they
renounced the doctrine of justification by the works of the
law.

It is worthy of observing also, that John said not, “ Repent,
and believe the gospel,” which our Saviour did, Matt. iv. 17,
(and yet John preached the gospel, Mark i. 1, 2, John i. 7) ;
for his office, chiefly, was to make Christ known, who when
he should come was to be the great preacher of the gospel.

Therefore the Baptist doth very properly urge repentance
upon those that looked for the Messias; and the text of the
Gospel used a very proper word to express true and lively
repentance.

"Hyywe yap 1) Baoikela tév odpavdv: For the kingdom of
heaven 18 at hand.] 1. The kingdom of heaven, in Matthew, is
the kingdom of God, for the most part, in the other evangel-
ists. Compare these places:

“ The kingdom of heawen is at
hand,” Matt. iv. 17.

“The poor in spirit, theirs is
the kingdom of hgaven,” Matt.
V. 3.

“The least in the kingdom of
heaven,” Matt. xi. 11.

“ The mysteries of the kingdom
of heaven,” Matt. xiii. 11.

“Little children, of such is
the kingdom of heaven,” Matt.
Xix. 14.

“The kingdom of God is at
hand,” Mark i. 15.

“ Blessed are the poor, for
yours is the kingdom of God,"
Luke vi. zo.

“The least in the kingdom of
God,” Luke vii. 28.

“ The mysteries of the kingdom
of God,” Luke viii. 10.

Little children, of such is
the kingdom of God,” Mark

X. 14.

And so we have it elsewhere very often. For O™WW
Heaven is very usually, in the Jewish dialect, taken for God,

Dan. iv. 23, Matt. xxi. 25, Luke xv. 21, John iii. 27.

And,

in these and such-like speeches, scattered in the Talmudists ;

DY T AR Death by the hand of heaven : OO O

b

DWW The name of heaven is profaned : NV NINDD The
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sworship of heaven : WY NMYWWD2 by the help of heaven,
&o. “Forx they called God by the name of Heaven, because
his habitation is in heaven.” '

The story of the Jews is related, groaning out under their
persecution these words, DYOUW N O Heavens! that is, as
the Gloss renders it, 77 FW W Ak/ Jahooah !

II. This ¥ manner of speech, the kingdom of heaven, is
taken from Daniel, chap. vii. 13, 14; where, after the de-
seription of the four earthly and tyrannical monarchies, that
is, the Babylonian, Mede-Persian, Grecian, and Syro-Grecian,
and the destruction of them at last ; the entrance and nature
of the reign of Christ is described, as it is universal over the
whole world, and eternal throughout all ages : * under whom
the rule, and dominion, and authority of kingdoms under the
whole heaven is given to the people of the saints of the Most
High,” ver. 27 : that is, “ Whereas, before, the rule had been
in the hands of heathen kings, under the reign of Christ
there should be Christian kings.” Unto which that of the
apostle hath respect, 1 Cor. vi. 2; “ Know ye not that the
saints shall judge the world?” - -

Truly I admire that the fulfilling of that vision and pro-
phecy in Daniel should be lengthened out still into I know
not what long and late expectation, not to receive its com-
pletion before Rome and antichrist shall fall ; since the books
of the Gospel afford us a commentary clearer than the sun,
that that kingdom of heaven took its beginning immedi-
ately upon the preaching of the Gospel. When both the
Baptist and Christ published the approach of the kingdom
of heaven from their very first preaching; certainly, for any
to think that the fulfilling of those things in Daniel did not
then begin, for my part, I think it is to grope in the dark,
either through wilfulness or ignorance.

1I1. The kingdom of heaven implies, 1. The exhibition
and manifestation of the Messias, Matt. xii. 28 ; * But if I,
by the finger of God, cast out devils, the kingdom of God is
come upon you :” that is, ¢ Hence is the manifestation of the
Messias.” See John iii. 3, xii. 13, &o. 2. The resurrection
of Christ ; death, hell, Satan, being conquered : whence is a

x Elias Levit. in Tishbi. y English folio edit., vol.ii. p. 115.
LIGHTFOOT, VOL. 11, E
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most evident manifestation that he is that ¢ eternal King,’ &o.:
see Matt. xxvi. 29, Rom. i. 4. 3. His vengeance upon the
Jowish z nation, his most implacable enemies: this is another,
and most eminent manifestation of him : see Matt. xvi. 28,
xix. 28. 4. His dominion by the sceptre of the gospel among
the Gentiles, Matt. xxi. 43. In this place which is before us
it points out the exhibition and revelation of the Messias.

IV. The phrase DM MY the kingdom of heaven very
frequently occurs in the Jewish writers. We will produce
some places; let the reader gather the sense of them :

“R. Joshua ® Ben Korcha saith, In reciting the phylac-
teries, why is 30 Hear, O Israel, [Deut. vi. 4, &o.] recited
before that passage YW DI TN And it shall come to pass,
if you shall hearken [Deut. xi. 13], &o. To wit, that a man
first take upon himself tho kingdom of heaven, and then the
yoke of the precept.” So the Jerusalem Misna hath it; but
the Babylonian thus: ¢ That a man first take upon himself
the yoke of the kingdom of Reaven, and then the yoke of the
precept.”

«Rabhb said to Rabbi Chaijah, Y3707 315 b nomm &b
s M5 1Y We never saw Rabbi [Judah] taking upon
himself the kingdom of heaven. Bar Pahti answered, At that
time when he put his hands to his face, he took upon him-
self the kingdom of heaven.” Where the Gloss speaks thus ;
“ We saw not that he took upon himself the kingdom of
heaven ; for until the time came of reciting the phylacteries,
he instructed his scholars; and when that time was come, I
saw him not interposing any space.”

“ Doth¢ any ease nature? Let him wash his hands, put on
his phylacteries, repeat them, and pray, OY2® Pbn M
sibY and this is the kingdom of heaven fulfilled” WD DN
omw oSy o man Sam v « 174 thou shalt Aave
explained Shaddas, and divided the letters of the kingdom of
heaven, thou shalt make the shadow of death to be cool to
thee ;" that is, “ If, in the repeating of that passage of the
phylacteries [Deut. vi. 4), ‘Hear, O Israel, the Lord our God
is one Lord,’ &c., you shall pronounce the letters distinctly

t Leusden’s edition, vol. ii. p. b Gemara Bab. ibid. fol. 3. 3.
264. ¢ Ibid. fol. 15, 1.
& Beracoth, cap. 2. hal. 2. 4 Ibid. col. 2. in the Gloss,
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and deliberately, so that you shall have sounded out the
names of God rightly, ‘ thou shalt make cool the shades of
death.’”” For the same Gloss had said, NVTD IV FINMP
omw Mobn h‘?:p The repeating of that passage, ‘ Hear, O
Israel, &o., is the taking of the kingdom of heaven upon thee.
But the repeating of that place, ‘And it shall be, if thou shalt
hearken,’ &o. [Deut. xix. 13] NP2p NVTO Y MY ON XM
ST DY s the taking of the yoke of the precept upon thee.”

« Rabbanf Gamaliel recited his phylacterical prayers on
the very night of his nuptials. And when his scholars said
unto him, ¢ Hast thou not taught us, O our master, that a
bridegroom is freed from the reciting of his phylacteries the
first night ¥ he answered, ‘1 will not hearken to you, nor will
I lay aside the kingdom of heaven from me, no, not for an
hour.””

“What & is the yoke of the kingdom of heaven? In like
manner as they lay the yoke upon an ox, that he may be
serviceable ; and if he bear not tha yoke, he becomes un-
profitable: so it becomes a man first to take the yoke upon
himself, and to serve in all things with it : but if he casts it
off, he is unprofitable : as it is said, ¢ Serve the Lord in fear.’
‘What means, ¢ in fear 2’ The same that is written, ¢ The fear
of the Lord is the beginning of wisdom.” And this is Zhe
kingdom of Reaven.”

“ Theb scholars of Jochanan Ben Zaccai askedi, Why a
servant was to be bored through the ear, rather than through
some other part of the body? He answered, When he heard
with the ear those words from mount Sinai, ¢ Thou shalt
have no other Lord before my face,’” he broke the yoke of #he
kingdom of heaven from him, and took upon himself the yoke
of flesh and blood.”

If by the kingdom of heaven, in these and other such-
like places, which it would be too much to heap together,
they mean the inward love and fear of God, which indeed
they seem to do; so far they agree with our gospel sense,
which asserts the inward and spiritual kingdom of Christ
especially. And if the words of our Saviour,  Behold, the

f In eodem, cap. 3, tract. Berac. 2 English folio edition, vol. ii. p.

hal. %o 116.
& Zohar. in Levit, fol. §3. i Hieros. Kiddushin, fol. g9. 4.
E 2
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kingdom of God is within you,” Luke xvii. 21, be suited to
this sense of the nation concerning the kingdom of heaven,
there is nothing sounds hard or rough in them: for it is as
much as if he had said «“ Do you think the kingdom of heaven
shall come with some remarkable observation, or perd moAAfs
pavracias, with much show ? Your very schools teach that the
kingdom of God is within a man.”

But, however they most ordinarily applied this manner,
of speech hither, yet. they used it also for the exhibition and
revelation of the Messiah in the like manner as the evan-
gelical history doth. Hence are these expressions, and the
like to them, in sacred writers; « The Pharisees agked Jesus
when the kingdom of God should comek.” * They thought
that the kingdom of God should presently be manifested!.”
« Josephus of Arimathea waited for the kingdom of God™.”

And these words in the Chaldee paraphrast, * Say ye to
the cities of Judah, The kingdom of your God is revealed,”
Isa. x1. g : « They shall see the kingdom of their Messiah,”
Isa. liii. 11.

The Baptist, therefore, by his preaching, stirs up the minds
of his hearers to meet the coming of the Messiah, now pre-
sently to be manifested, with that repentance and prepara-
tion as is meet.

Ver. 4: ‘H 8 rpodh adrod v axpldess His food was locusts.).
$DY2M. DT W22 MOR N W2 D YT Hen that by
vow tieth himself from flesh, is forbidden the flesh of fish and of
locusts. See the Babylonian Talmud° concerning locusts fit
for food.

Ver. 5P: ‘H meplywpos o "Topddvov: The region round. about
Jordan.] The word weplxwpos, the region round about, is used
- by the Jerusalem Gemara: NN MY DY A PN ANID
"3 "D “ From 9 Beth-horon to the sea is one region wep(-
Xwpos, round about,” or, one circumjacent region. ,Tleplywpos,
perhaps, both in the Talmudist and in the evangelist, is one
?nd t.;he same thing with a coast, or a country along a coast,
in Pliny: “ The country (saith her) along the coast is Sa-

maria:" that is, the sea-coast, and the country further, lying

k Luke xvii, 20. © Cholin, fol. 6,

1 Luke xix. 11. p[!”l’,f'l. Lo

: L‘!-ke Xxxui. 52,' &e. q Shﬂ'iith, fol, 38 .’:.ol' . p. ’65'
Hieros, Nedarim, fol. 40. 2. r Lib.v. cap. 13.
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along by that coast : which may be said also'concerning
the region round about Jordan. Strabor, concerning the plain
bordering on'Jordan, hath these words; “ It is a place of a
hundred furlongs, all well watered and full of dwellings.”

§. A few things concerning Baptism.

Ver. 6: Kal éBanrilovro: And were baptized.] It is no unfit
or unprofitable question, Whence it came to pass that there
was g0 great a conflux of men to the Baptist, and so ready a
reception of his baptism ?

1. The first reason is, Because the manifestation of the
Messias was then expected, the weeks of Daniel being now
spent to the last four years. Let us consult a little his
text :—

Dan. ix. 24. * Seventy weeks [of years] are decreed concern-
ing thy people,” &c. That is, four hundred and ninety years,
from the first of Cyrus to the death of Christ. These years
are divided into three parts, and they very unequal.

1. Into seven weeks, or forty-nine years, from the giving of
Oyrus’s patent for the rebuilding Jerusalem, to the finishing
the rebuilding of it by Nehemiah.

2. Into sixty-two weeks, or four hundred thirty-four years,
—namely, from the finishing the building of the city to the
beginning of the last week of the seventy. In which spaces of
time, the times of the Persian empire (which remained after
Nehemiah, if indeed there was any time now remaining), and
the times of the Grecian empire, and of the Syro-Grecian,
were all run out, and those times also, wherein the Romans
ruled over the Jews.

3. The holy text divides the last week, or the last seven
years, into two equal parts, ver. 27 ; which I thus render;
«“ And he shall strengthen, or confirm, the covenant with
many in that one week : and the half of that week shall make
the sacrifice and oblation to cease: or, in the half of that
week he shall make to cease,” &c. Not in the middle of that
week, but in the latter half, that is, the latter three years and
a half of the seven.

r [He seems to refer to a passage is not exact.]
in book xvi. (Syria), p. 1073 of Fal- 8 English folio edition, vol. ii. p.
coner’s edition. If so, the quotation 117,
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First, seven weeks having been reckoned up before, and
then sixty-two weeks, ver. 25,—now there remained one only
of the seventy ; and in reference to that, in the middle of it
the Messias shall begin his ministry ; which being finished in
three years and a half (the latter halved part of that week),
‘ he shall make the sacrifice and oblation to cease,” &ec.

The nation could not but know, could not but take great
notice of, the times so exactly set out by the angel Gabriel.
Since, therefore, the coming of the Messias was the great
wish and desire of all,—and since the time of his appearing
was 80 clearly decreed by the angel that nothing could be
more,—and when the latter half of the last seven years,
chiefly to be observed, was now, within a very little, come ;—
it is no wonder if the people, hearing from this venerable
preacher that the kingdom of heaven was now come, should
be stirred up beyond measure to meet him, and should flock
to him. For, as we observed before, “ They thought that the
kingdom of God would immediately be manifested,” Luke
xix. IT,

I1. Another reason of it was this,—the institution of bap-
tism, for an evangelical sacrament, was first in the hand of
the Baptist, who, ‘“ the word of the Lord coming to him,”
(Luke iii. 2,) went forth, backed with the same authority as
the chiefest prophets had in times past. But yet the first use
of baptism was not exhibited at that time. For baptism,
very many centuries of years backwards, had been both
known and received in most frequent use among the Jews,
—and for the very same end as it now obtains among Christ-
ians,—namely, that by it proselytes might be admitted into
the church; and hence it was called P2 Nbvam Baptism
Jor prosslytism : and was distinet from 1) NbYY Baptism
(or washing] from uncleanness. See the Babylonian Talmud
in Jevamoth®.

L I ascribe the first use of it, for this end, to the patri-
arch Jacob, when he chose into his family and church the
young women of Sychem, and other heathens who then lived
with him. “Jacob said to his family, and to all who were
with him, Put away from you the strange gods, and be ye

s Fol. 45. 2. in the Gloss.
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clean, and change your garments,” &oc. Gen. xxxv. 2. What
that word means, M) and be ye clean, Aben Ezra does

very well interpret to be MYV W™ the washing of the
body, or baptism ; which reason itself also persuades us to
believe.

II. All the nation of Israel do assert, as it were with one
mouth, that all the nation of Israel were brought into the
covenant, among other things, by baptism. ¢ Israel (saith
Maimonidest, the great interpreter of the Jewish law) was
admitted into the covenant by three things,—namely, by cir-
cumeision, baptism, and sacrifice. Circumcision was in Egypt ;
as it is said, * None uncircumcised shall eat of the passover.’
‘Baptism was in the wilderness before the giving of the law ;
as it is said, ¢ Thou shalt sanctify them to-day and to-morrow,
and let them wash their garments.’ ”

ITI. They assert, that that infinite number of proselytes in
the day of David and Solomon were admitted® by baptiem :
* Thex Sanhedrims received not proselytes in the days of
David and Solomon: not in the days of David, lest they
should betake themselves to proselytism out of a fear of the
kingdom of Israel: not in the days of Solomon, lest they
might do the same by reason of the glory of the kingdom.
And yet abundance of proselytes were made in the days of
David and Solomon before private men; and the great San-
hedrim was full of care about this business: for they would
not cast them out of the church, because they were bap-
tized,” &e.

IV. “ Whensoevery any heathen will betake himself, and
be joined to the covenant of Israel, and place himself under
the wings of the divine Majesty, and take the yoke of the
law upon him, voluntary circumcision, baptism, and obla-
tion, are required : but if it be a woman, baptism and obla-
tion.”

That was a common axiom Syawm bwaw W M PN
No man is a proselyte until he be circumcised and baptized.
It is disputed by the Babylonian Gemaraz, ¢ A proselyte, that
is circumocised and not baptized, what of him? R. Eliezer

t Issure Biah, cap. 13. x Maimonid. Issure Biah, cap.13.
©  Leusden’s edition, vol. ii. p. y Id. ibid.
266. 2 Jevamoth, fol. 46. 2.
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saith, Behold, he is a proselyte : for so we find concerning our
fathers, that they were circumoised, but not baptized. One is
baptized, but not circumcised ; what of him? R.Joshua saith,
Behold, he is a proselyte: for so we find concerning the maid-
servants, who were baptized, but not circumcised. Buta the
wise men say, Is he baptized, and not circumecised? Or, Is he
circumcised, and not baptized? He is not a proselyte, until
he be circumcised and baptized.”

But baptism was sufficient for women go far forth as this
held good, M3 nnai owh Aoy b ek
“ooND ¢ Oned baptizeth a heathen woman in the name of
a woman, we can assert that for a deed rightly done” Where
the Gloss is thus; « To be baptized in the name of a woman,
was to be baptized 11 N5 with the washing of a woman
polluted, and not with the baptism to proselytism. But we
may, nevertheless, assert her, who is so baptized, for a com-
plete proselytess; because that baptism of washing for un-
cleanness serves for proselytism to her; for a heathen woman
is not baptized [or washed] for uncleanness.”

V. They baptized also young children (for the most part
with their parents). T2 Ny 5y I Phvawn o M
Theyc< baptize a little proselyte according to the judgment of the
Sankedrim : that is, as the Gloss renders it, « If he be de-
prived of his father, and his mother brings him to be made
a proselyte, they baptize him [because none becomes a' pro-
selyte without circumcision and baptism] according to the
judgment [or right] of the Sanhedrim; that is, that three
men be present at the baptism, who are now instead of a
father to him.”

And the Gemara a little after; yym3ny 993 MY M
FIIN TV SN D NI WY IF with o proselyte
18 sons and his daughters are mads proselytes also, that which

is dong by their father redounds to their good. ADY 3N "N
b oo o3 B. Jossph saith, When they grow into
years, they may raract. Where the Gloss writes thus; * This
is to be understood of little children, who are made proselytes
together with their father.”

“Ad heathen woman, if she is made a proselytess, when

2 English folio edit., vol.ii. p.118. ¢ Bab. Erubhin, fol. 11. 1.
b Jevam. fol. 45. 2. 4 Jevam. fol. 78. 1.
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she is now big with child,—the child needs not baptism:
TN w5 NoYOT for the Baptism of his mother
serves him for baptism.” Otherwise, he were to be baptized.

0P NN APRY ONLN « Ift an Israslite take a Gentile
child, M PN N W or find a Gentile infant, and bap-
tizeth him in the name of a proselyte,—behold, he is a
proselyte.”

We cannot also pass over that, which indeed is worthy to
be remembered : *“ Anyf one’s servant is to be circumecised,
though he be unwilling; but any one’s son is not to be cir-
cumcised, if he be unwilling. R. Jochanan inquired, Behold
a little son; do you circumcise him by force! Yea, although
he be as the son of Urcan. R.Hezekiah saith, Behold, a man
finds an infant cast out, and he baptizeth him in the name of
a servant: in the name of a freeman, do you also circumcise
him in the name of a freeman.”

‘We have therefore alleged these things the more largely,
not only that you may receive satisfaction concerning the
thing propounded, namely, how it came to pass that the
people flocked, in so universal a concourse, to John’s baptism
(because baptism was no strange thing to the Jews); but
that some other things may be observed hence, which afford
some light to certain places of Scripture, and will help to clear
some knotty questions about baptism.

First, You see baptism inseparably joined to the circum-
cision of proselytes. There was, indeed, some little distance

" of time; for “ they8 were not baptized till the pain of circum-
cision was healed, because water might be injurious to the
wound.” But certainly baptism ever followed. We acknow-
ledge, indeed, that circumcision was plainly of divine institu-
tion ; but by whom baptism, that was inseparable from it, was
instituted, is doubtful. And yet it is worthy of observation,
our Saviour rejected circumecision, and retained the appendix
to it : and when all the Gentiles were now to be introduced
into the true religion, he preferred this * proselytical intro-
ductory’ (pardon the expression) unto the sacrament of en-
trance into the gospel.

One might observe the same almost in the eucharist. The

e Maimon. in Avadim, cap. 8. f Hieros. Jevamoth, fol. 8. 4.
€ gevam fol. 45. 2
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lamb in the Passover was of divine institution, and so indeed
was the bread. But whence was the wine? But yet, rejecting
the lamb, Christ instituted the sacrament in the bread and
wine.

Secondlyh, Observing from these things which have been
spoken, how very known and frequent the use of baptism was
among the Jews, the reason appears very easy why the San-
hedrim, by their messengers, inquired not of John concerning
the reason of baptism, but concerning the authority of the
baptizer; not what baptism meant, but whence he had a
license so to baptize, John i. 25.

Thirdly, Hence also the reason appears why the New Tes-
tament doth not prescribe, by some more accurate rule, who
the persons are to be baptized. The Anabaptists object, ¢ It
is not commanded to baptize infants,—therefore they are not
to be baptized” To whom I answer, ¢ It is not forbidden to
baptize infants,—therefore they are to be baptized.” And
the reason is plain. For when Pedobaptism in the Jewish
church was so known, usual, and frequent, in the admission
of proselytes, that nothing almost was more known, usual,
and frequent,—

1. There was no need to strengthen it with any precept,
when baptism was now passed into an evangelical sacrament.
For Christ took baptism into his hands, and into evangelical
use, as he found it; this only added, that he might promote
it to a worthier end and a larger use. The whole nation _
knew well enough that little children used to be baptizedi:
there was no need of a precept for that which had ever, by
common use, prevailed. If a royal proclamation should now
issue forth in these words, «“ Let every one resort, on the
Lord’s day, to the public assembly in the church;” certainly
he would be mad, who, in times to come, should argue hence
that prayers, sermons, singing of psalms, were not to be cele-
brated on the Lord’s day in the public assemblies, because
there is no mention of them in the proclamation. For the
proclamation provided for the celebration of the Lord’s day
in the public assemblies in general : but there was no need to
make mention of the particular kinds of the divine worship

b Leusden’s edit., vol.ii. p. 267. 1 English folio edit., vol.ii. p. 119.
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to be eelebrated there, when they were always, and every
where, well known and in daily use before the publishing of
the proclamation, and when it was published. The case is
the very same in baptism. Christ instituted it for an evan-
gelical sacrament, whereby all should be admitted into the
possession of the gospel, as heretofore it was used for admis-
sion into proselytism to the Jewish religion. The particulars
belonging to it,—as, the manner of baptizing, the age, the sex
to be baptized, &o.—had no need of a rule and definition ;
because these were, by the common use of them, sufficiently
known even to mechanics and the most ignorant men.

2. On the other hand, therefore, there was need of a plain
and open prohibition that infants and little children should
not be baptized, if our Saviour would not have had them bap-
tized. For, since it was most common, in all ages foregoing,
that little children should be baptized, if Christ had been
minded to have that custom abolished, he would have openly
forbidden it. Therefore his silence, and the silence of the
Scripture in this matter, confirms Psdobaptism, and con-
tinueth it unto all ages.

Fourthly, It is clear enough; by what hath been already
said, in what sense that is to be taken in the New Testament
which we sometimes meet with,—namely, that the master of
the family was baptized with his whole family, Acts xvi. 15,
33, &e. Nor is it of any strength which the Anti-pedobap-
tists contend for, that it cannot be proved there were infants
in those families; for the inquiry is not so proper, whether
there were infants in those families, a8 it is concluded truly
and deservedly,—if there were, they had all been to be bap-
tized. Nor do I believe this people, that flocked to John’s
baptism, were so forgetful of the manner and custom of the
nation, that they brought not their little children also with
them to be baptized.

Some things are now to be spoken of the manner and
form which John used.

First, In some things he seems to have followed the manner
whereby proselytes were baptized ; in other things, not to have
followed them. Concerning it the Talmudic Canons have these

eayings :—
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L nbvoa ) pbvasn PR Theyk do not baptize a prose-
lyte by night. Nor, indeed, “ were! the unclean to be washed
but in the day-time.” Maimonides adds, ¢ They™ baptized
not a proselyte on the sabbath, nor on a holy-day, nor by
night.”

11. b TOX N2 An proselyte hath need of three : that
is, it is required, that three men, who are scholars of the wise
men, be present at the baptism of a proselyte; who may take
care that the business be rightly performed, and may briefly
instruct the catechumen [the person to be baptized], and may

" judge of the matter itself. For the admission of a prose-

lyte was reckoned no light matter; e o ovop
$DMDDY Proselytese are dangerous to Israel, like the itch, was
an axiom. For they, either tenacious of their former customs,
or ignorant of the law of Israel, have corrupted others with
their example ; or, being mingled with Israel, were the cause
that the divine glory did rest the less upon them ; because it
resteth not on any but upon families of a nobler pedigree.
These reasons the Glossers give. When, therefore, the admis-
sion of proselytes was of so great moment, they were not to
be admitted but by the judicial consistory of zAree.

IIL ™3 PN Pomaon oo 113 n5Yawnb wsh mpna
Theyp baptize a proselyte in such a confluence of waters as was
Jit for the washing of @ menstruous woman. Of such a conflu-
ence of waters the lawyers have these words: “ A4 man that
hath the gonorrheea is cleansed nowhere bLut in a fountain :
‘but a menstruous woman, as also all other unclean persons,
were washed in some confluence of waters; in which so much
water ought to be as may serve to wash the whole body at
one dipping. Our wise men have esteemed this proportion to
be a cubit square, and three cubits depth: and this measure
contains forty seahs of water.”

When" it is said, that “ he that hath the gonorrheea is to
wash in a spring [or a stream]; but a menstruous woman, and
all other unclean persons, in some confluence of waters,”—it

k Jevamoth, fol. 46. 2. P Maimonid. Issur. Biah, in the
1 Megillah, fol. 30. 1. above place.

. m Igsure Biah, cap. 13. 9 Maim. in Mikvaoth, c. 1. 4.
n Jevam. in the above place. Talmud. in Mikvaoth, c. 2, 3.

°© Jevam. fol. 47. 2. r Leusden’s edit., vol. ii. p. 130.
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forbids not a menstruous woman, and other unclean persons,
to wash in streams, where they might : but it permits, where
they might not, to wash in some confluence of waters; which
was not lawful for a man that had the gonorrheea to do. The-
same i8 to be understood concerning the baptism of a prose-
lyte, who was allowed to wash himself in streams: and was
allowed also, where there were no streams, to wash in a con-
fluence of waters.

IV. When® a proselyte was to be circumecised, they first
asked him concerning the sincerity of his conversion to Ju-
daism: whether he offered not himself to proselytism for the
obtaining riches, for fear, or for love to some Israelite woman,
&ec. And when they saw that he came out of love of the law,
they instructed him concerning the various articles of the law,
of one God, of the evil of idolatry, of the reward of obedience,.
of the world to come, of the privileges of Israel, &ec. All
which, if he professed that he embraced them he is forthwith
circumcised.

« Ast soon as he grows whole of the wound of circum-
cision, they bring him to baptism; and being placed in the.
water, they again instruct him in some weightier and in
some lighter commands of the law. Which being heard,
1127 555 brevors s m 1y baw de plunges him-
self, and comes up, and behold, he is as an Israelits in all things.
The women place a woman in the waters up to the neck;
and two disciples of the wise men, standing without, instruct
her about some lighter precepts of the law and some weightier,
while she, in the meantime, stands in the waters.. T2 Y
: OFMIP NS And then she plungeth herself; and they,
turning away their faces, go out, while she comes up out of
the water.” .

In the baptizing of a proselyte, this is not to be passed
over, but let it be observed, namely, that W p‘rmn
others Baptized him, and that SaWy NWTY ke baptized him-
self, or dipped, or plunged himself in the waters. Now,
what that plunging was, you may understand from those
things which Maimonides speaks in Mikvaoth in the place
before cited. 9 55 * Every person baptized” [or dipped,

8 English folio edition, vol. ii. p. 120.
t Jevam, Maimon. in the places above.
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whether he were washed from pollution, or baptized into pros-
elytism], “ must dip his whole body, now stripped and made
naked, at one dipping. And wheresoever in the law washing
of the body or garments is mentioned, it means nothing else
than the washing of the whole body. For if any wash him-
self all over, except the very top of his little finger, he is still
in his uncleanness. And if any hath much hair, he must
wash all the hair of his head, for that also was reckoned for
the body. But if any should enter into the water with their
clothes on, yet their washing holds goed ; because the water
would pass through their clothes, and their garments would
not hinder it.”

And now, a little to compare the baptism of John with
that proselytical baptism, and. ours with both, these things
are to be considered :—

I. If you compare the washing of polluted persons, pre-
scribed by the law, with the baptism of proselytes,—both that
and this imply uncleanness, however something different ;
that implies legal uncleanness,—this, heathen,—but both pol-
luting. But a proselyte was baptized not only into the wash-
ing-off of that Grentile pollution, nor only thereby to be trans-
planted into the religion of the Jews; but that, by the most
accurate rite of translation that could possibly be, he might
8o pass into an Israelite, that, being married to an Israelite
woman, he might produce a free and legitimate seed, and an
undefiled offspring. Hence, servants that were taken into a
family were baptized,—and servants also that were to be
made free: not so much because they were defiled with
heathen uncleanness, as that, by that rite 27 b5b bavos
becoming Israslites in all respects, they might be more fit
to match with Israelites, and their children be accounted as
Lsraelites. And hence the sons of proselytes, in following
generations, were circumcised indeed, but not baptized. They
were circumcised, that they might take upon themselves the
obligation of the law; but they needed not baptism, because
they were already Israelites. From these things it is plain
that there was some difference as to the end, between the
Mosaical washings of unclean persons, and the baptism of
proselytes; and some between the baptism of proselytes and
John’s baptism: not as though they concurred not in some
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parallel end; but because other ends were added over and
above to this or that, or some ends were withdrawn.

II. The baptism of proselytes was the bringing over of
Gentiles into the Jewish religion ; the baptiem of John was
the bringing over of Jews into another religion. And hence
it is the more to be wondered at, that the people so readily
flocked to him, when he introduced a baptism so different
from the known proselytical baptism. The reason of which
is to be fetched from hence,—that at the coming of the
Messias they thought, not without cause, that the state of
things was plainly to be changed ; and that, from the oracles
of the prophets, who, with one mouth, described the times of
the Messias for a new world. Hence was that received opin-
jon, : bW wMd” M “pn TrYw oww RSN That
God, at that tims, would renew the world for a thousand
years. See the Aruch, in the word 7%, and after in chap.
xxiv. 3. And that also, that they used N1 DSV the world
to come, by a form of speech very common among them, for
the times of the Messias; which we observe more largely
elsewhere.

III. The baptism of proselytes was an obligation to per-
form the law; that of John was an obligation to repentance.
For although proselytical baptism admitted of some ends,—
and circumcision® of others,—yet a traditional and erroneous
doctrine at that time had joined this to both, that the pros-
elyte covenanted in both, and obliged himself to perform the
law; to which that of the apostle relates, Gal. v. 3, «I testifyx
again to every man that is circumcised, that he is a debtor
to do the whole law.”

But the baptism of John was a ‘baptism of repentance ;’
Mark i. 4: which being undertaken, they who were baptized
professed to renounce their own legal righteousness ; and, on
the contrary, acknowledged themselves to be obliged to re-
pentance and faith in the Messias to come. How much the
Pharisaical doctrine of justification differed from the evan-
gelical, so much the obligation undertaken in the baptism of
proselytes differed from the obligation undertaken in the bap-
tism of John : which obligation also holds amongst Christians
to the end of the world.

@ Leusden’s edit., vol. ii. p. 269. x English folio edit., vol. ii. p. 131,
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IV. That the baptism of John was by plunging the body
(after the same manner as the washing of unclean persons,
and the baptism of proselytes was), seems to appear from
those things which are related of him; namely, that he
“ baptized in Jordan ;" that he baptized *“in Afnon, because
there was much water there;” and that Christ, being bap-
tized, ““ came up out of the water:” to which that seems to
be parallel, Acts viii. 38, « Philip and the eunuch went down
into the water,” &c. Some complain, that this rite is not
retained in the Christian church, as though it something
derogated from the truth of baptism; or as though it were
to be called an innovation, when the sprinkling of water is
used instead of plunging. This is no place to dispute of these
things. Let us return these three things only for a present
answer :—

1. That the notion of washing in John’s baptism differs
from ours, in that he baptized none who were not brought
over from one religion, and that an irreligious one too,—into
another, and that a true one. But there is no place for this
among us who are born Christians: the condition, therefore,
being varied, the rite is not only lawfully, but deservedly,
varied also. Our baptism argues defilement, indeed, and un-
cleanness ; and demonstrates this doctrinally,—that we, being
polluted, have need of washing: but this is to be understood
of our natural and sinful stain, to be washed away by the
blood of Christ and the grace of God: with which stain, in-
deed, they were defiled who were baptized by John. But to
denote this washing by a sacramental sign, the sprinkling of
water is as sufficient as the dipping into water,—when, in
truth, this argues washing and purification as well as that.
But those who were baptized by John were blemished with
another stain, and that an outward one, and after a manner
vigible ; that is, a polluted religion,—namely, Judaism, or
heathenism ; from which, if, according to the custom of the
nation, they passed by a deeper and severer washing,—they
neither underwent it without reason; nor with any reason
may it be laid upon us, whose condition is different from
theirs.

2. Since dipping was a rite used only in the Jewish nation
and proper to it, it were something hard, if all nations should
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be subjected under it; but especially, when it is neither
necessarily to be esteemed of the essence of baptism, and is
moreover so harsh and dangerous, that, in regard of these
things, it scarcely gave place to circumcision. We read that
some, leavened with Judaism to the highest degree, yet wished
that dipping in purification might be taken away, because it
was accompanied with so much severity. ‘Iny the days of
R. Joshua Ben Levi, some endeavoured to abolish this dipping,
for the sake of the women of Galilee ; because, by reason of
the cold, they became barren. R. Joshua Ben Levi said
unto them, Do ye go about to take away that which hedges
in Israel from transgression {" Surely it is hard to lay this
yoke upon the neck of all nations, which seemed too rough
to the Jews themselves, and not to be borne by them, men
too much given to such kind of severer rites. And if it be
demanded of them who went about to take away that dip-
ping, Would you have no purification at all by water? it is
probable that they would have allowed of the sprinkling of
water, which is less harsh, and not less agreeable to the thing
itself.

8. The following ages, with good reason, and by divine
prescript, administered a baptism differing in a greater matter
from the baptism of John; and therefore it was less to differ
in a less matter. The application of water was necessarily
of the essence of baptism; but the application of it in this or
that manner speaks but a circumstance: the adding also of
the word was of the nature of a sacrament ; but the chang-
ing of the word into this or that form, would you not call this
a circumstance also? And yet we read the form of baptism
go changed, that you may observe it to have been threefold in
the history of the New Testament.

Secondly, In reference to the form of John's baptism
{which thing we have propounded to consider in the second
place], it is not at all to be doubted but he baptized “in the
name of the Messias now ready to come:” and it may be
gathered from his words, and from his story. As yet he
knew not that Jesus of Nazareth was the Messias; which he
confesseth himself, John i. 31: yet he knew well enough,
that the Messias was coming ; therefore, he baptized those

¥ Hieros. Beracoth, fol. 6. 3.
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that came to him in his name, instructing them in the doc-
trine of the gospel, concerning faith in the Messias, and
repentance; that they might be the readier to receive the
Messias when he should manifest himself. Consider well
Mal. iii. 1, Lukez i. 17, John i. 4, 31, &c. The apostles,
baptizing the Jews, baptized them “in the name of Jesus;”
because Jesus of Nazareth had now been revealed for the
Messias; and that they did, when it had been before com-
manded them by Christ, « Baptize all nations in the name of
the Father, and of the Son, and of the Holy Ghost.” So you
must understand that which is spoken, John iii. 23, iv. 2, con-
cerning the disciples of Christ baptizing ; namely, thata they
baptized in ‘the name of Jesus,’ that thence it might be
known that Jesus of Nazareth was the Messias, in the name
of whom, suddenly to come, John had baptized. That of St.
Peter is plain, Acts ii. 38 ; “ Be baptized, every one of you,
in the name of Jesus Christ:”’ and that, Acts viii. 16, “ They
were baptized in the name of Jesus.”

But the apostles baptized the Gentiles, according to the
precept of our Lord, “ In the name of the Father, and of the
Son, and of the Holy Ghost,” Matt. xxviii. i9. For since
it was very much controverted among the Jews about the
true Messias, and that unbelieving nation denied, stiffly and
without ceasing, that Jesus of Nazareth was he (under which
virulent spirit they labour even to this day), it was not without
cause, yea, nor without necessity, that they baptized in the
name of Jesus; that by that seal might be confirmed this
most principal truth in the gospel, and that those that were
baptized might profess it; that Jesus of Nazareth was the
true Messias. But among the Gentiles, the controversy was
not concerning the true Messias, but concerning the true
God: among them, therefore, it was needful that baptism
should be conferred in the name of the true God, * Father,
Son, and Holy Spirit.”

We suppose, therefore, that men, women, and children
came to John’s baptism, according to the manner of the
nation in the reception of proselytes; namely, that they
standing in Jordan were taught by John that they were

z English folio edit., vol.ii. p. 122. & Leusden’s edit., vol. i. p. 270.
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baptized into the name of the Messias, that was now imme-
diately to come; and into the profession of the doctrine of
the gospel concerning faith and repentance; that they plunged
themselves into the river, and so came out. And that which
is said of them, that they were baptized by him * confessing
their sins,” is to be understood according to the tenour of the
Baptist’s preaching; not that they did this man by man, or
by some auricular confession made to John, or by openly
declaring some particular sing; but when the doctrine of
John exhorted them to repentance and to faith in the Mes-
sias, they renounced and disowned the doetrine and opinion
of justification by their works, wherewith they had been
beforetime leavened, and acknowledged and confessed them-
selves sinners.

’Ev 1¢ 'lopddvy" In Jordan.] John could not baptize in
any part of Jordan, so it were within the bounds of Judea
(which the evangelists assert), which had not been dried up,
and had afforded a passage to the Israelites when they came
out of Egypt, and were now entering into the promised land.

§ Some few remarks concerning the Pharisees
and Sadducses.

Ver. 7: 13y 8¢ moAhovs t@v dapicaloy xal Zaddovkalwv
And seeing many of the Pharisces and Sadducees.] To at-
tempt a history of the Pharisess and Sadducees, after so
many very learned men, who have treated of their original,
manners, and institutions, would be next to madness: we
will briefly touch at a few things, and those, perhaps, less
obvious.

1. That the Pharisees do not derive their name (as some
would have it) from the word WD which signifies to ezpound,
is sufficiently evinced by this, that there were women-Phari-
sees, as well as men. R.Joshua® saith, A religious man
foolish, a wicked man crafty, a woman-Pharises, and the
dashing of the Pharisees [against the stones], destroy the
world.” Those things are worth observing, which are spoke
by the Babylonian Gemarists on that clause, NYND TN
A woman-Pharisee. Ty by mbvm R
: 05w “Han bn A v vh s wbo A

b Sotah, cap. 3. hal. 4.
F2
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“ Tho Rabbins teach. A praying [ procax] maid, a gadding
widow, and a boy whose months are not fulfilled, thess corrupt
the world. But R.Jochanan saith, We learn the shunning of
sin from a maid, and the receiving of a reward from a widow.
¢ The shunning of sin from a maid;’ for R. Jochanan heard a
certain maid prostrate on her face thus praying; KEternal
Lord, thou hast created Paradise, thou hast created hell also,
thou hast created the righteous, and thou hast created the
wicked : let it be thy good pleasure that I be not a scandal
to men. ‘The receiving of a reward from a widow;’ for there
was a certain widow, who, when there were synagogues nearer
everywhere, she always resortedc to the school of R. Jocha-
nan to pray: to whom R. Jochanan said, O my daughter,
are there not synagogues at hand round about you? But
she answered, O @» MDD 30 NN Will thers not e
roward for my steps [or, for my journey hither] ? for [the tra-
dition] saith, These destroy the world, as Joanna, the daughter
of Retib.”

s bz b, by one Gloss, is rendered nbya
IO, that is, ¢ maid given to prayer, or a maid of many
prayers. By another it is rendered, MMM &n'a'mn a
maid given to fasting: :.‘P‘)‘lr\n W TN losing Aer
virginity by fasting.

A gadding widow they call her, “ who always goes about
from place to place to visit her neighbours;” they are the
words of the Gloss. ‘“ And these corrupt the world, because
they are no other but bawds and sorceresses, and yet they
pretend sanetity.”

“ Joanna the daughter of Retib [the Gloss also being wit-
ness] was a certain sorceress widow, who, when the time of
any child’s birth drew near, shut up the womb of the child-
bearing woman with magic arts, that she could not be de-
livered. And when the poor woman had endured long and
great torments, she would say, ‘I will go and pray for you;
perhaps my prayers will be heard :' when she was gone, she
would dissolve the enchantments, and presently the infant
would be born. On a certain day as a hired man wrought in
her house, she being gone to a woman's labour, he heard the

¢ English folio edition, vol. ii, p. 123.
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charms tinkling in a pan; and, takingd off the cover, the
charms presently came out, and strait the infant is born ; and
hence it was known that she was a witch.”

I have therefore cited these passages, not only that it may
be shown that there were women-Pharisees, and so that the
name is not taken from tnferpreting or expounding, but that
it may be observed also what kind of women, for the most
part, embrace Pharisaism ; namely, widows and maids, under
the veil of sanctity and devotion, hiding and practising all
manner of wickedness. And so much we gain of the history
of the Pharisees, while we are tracing the etymology of the
word.

I1. That the Pharisess therefore were so called from the
word WD, signifying separation, is more commonly asserted,
and more truly; and the thing itself, as well as the word,
speaks it. So that by a word more known to us, you might
rightly call the Pharisces, Separatists ; but in what sense, has
need of more narrow inquiry. The differences of the Jewish
people are to be disposed here into divers ranks: and, first,
we will begin with the women.

1. It were an infinite task to search particularly, how their
canons indulged (shall I say?) or prescribed the woman a free-
dom from very many rites, in which a great part of the Jew-
ish religion was placed. How numberless are the times that
that occurs in the Talmudic pandect, DUBPY TN DWW
™MD “ Womenc, servants, and children, are not nd to these
things. Womenf, servants, and children, are not bound to
recite their phylactories, nor to wear them. D"W) b jnob
DWW The Passovers of women ure at their own will.” And,
not to dwell upon things that are obvious, let this one serve
instead of many : “As8 certain matron asked R. Eleazar, Why,
when Aaron sinned in making the golden calf, the people are
punished with a threefold death? He answered, Let not a
woman be learned beyond her distaff. Hircanus his son said
unto him, Because no answer is given her in one word out of
the law, she will withdraw from us three hundred tenth cori
yearly. To whom he replied, Let them rather go and be
burnt, than the words of the law be delivered to women.”

4 Leusden’s edition, vol.ii. p. 271.  f Hieros. Kiddush. fol. 61. 3.
eBertu:cap3lml;; & Bab. Sotah, fol. 21. 2.
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From hence it appears that the women that embraced
Pharisaism did it of their own free will and vow, not by
command : which the men-Pharisees also did.

2. Pass we from the women to the men; and, first, to the
lowest degrees of men in the distinction relating to religion ;
namely, to them whom they ordinarily called =12 slliterate,
and YWY DY the people of the earth, or the plebeians. Of
them, thus the Gemara in Sotahb newly cited : *“ One reads
the Scriptures, and recites the Misna, and yet he waits not
upon the scholars of the wise men ; what of him? R. Eleazar
said, YYNTT DY N This is one of the people of the earth.
R. Samuel Bar Nachmani saith, ™2 M 7V Behold, this
8 an illiterate man. R. Jannai saith, ¢ Behold, this is a
Cuthean.” R. Achabar saith, ¢ Bebold, this is a magi-
cian’” And a little after, “ Who is YN DY the people of
the earth? R. Meith saith, ¢ He that recites not his phy-
lacteries morning and evening with his prayers. But the
wise men say, ¢ He, whosoever he be, that lays not up his
phylacteries.” DBen Azzai saith, ¢ He who hath not a fringe
on his garment.’ R. Jochanan Ben Joseph saith, ¢ He that
instructs not his sons in the doctrine of the law.” Others
say, ¢ He who, although he read the Secriptures, and repeats
the traditions, yet attends not on the scholars of the wise
men, this is, 7'y the peopls of the earth [or the plebeians).
Does he read the Seriptures, and not repeat the tradition?
Behold, this man is ™2 ¢//iterate.” The Gloss upon the
place speaks thus, «“ The people of the earth are they of whom
there is suspicion of tenths and cleanness :” that is, lest they
tithe not rightly, nor take care aright concerning cleansings.
And "2 the slliterate person is "Y' Y] more vile than, or
inferior to, the people of the earth.” Compare that, John vii. 49,
* this people that knoweth not the law is cursed.”

Thei O™MAM and DYON “I'D'?J'\ colleagues or associates,
and scholars of the wise men, were opposed to these vulgar
persons. Under the title of DMWY Y150 scholars of the
wise men, are comprehended all that were learned and
studious : under the title of OY™2M religious, as well learned
as unlearned. There were some of the learned whom they
commonly called 33N N2 or 237 P2 colleagues

k Fol. 22. 1. i English folio edit., vol. ii. p. 124.
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of the Rabbins; who as yet were candidates, and not pre-
ferred to the public office of teaching or judging. The thing
may be illustrated by one example: “ D3> Ym D™MMIAN
A la ] ‘D'H"p‘) Dok the D™, the colleagues enter in to ap-
point the new moon # R. Hoshaia said, When I was ~2m
a colleague, R. Samuel Ben R. Isaac led me in to the appoint-
ment of the new moon, but I knew not whether I were of
the number or no.” And a little after; «“ Do the colleagues
{or fellows] go in to intercalate the year? Let us learn this
from the example of Rabban Gamaliel, who said, Let the
seven seniors meet me in the chamber. But eight entered,
¢ Who came in hither,” saith he, ¢ without leave?” ¢I,’ an-
swered Samuel the Little.”

In this sense the word ™2 a colleague, differs nothing from
oo 5N a scholar of a wise man, in that both signify a
student and a learned man. But the word “2r1 a collsague,
hath a wider sense, denoting all such who kave more pro-
fensedly devoted themselves to religion, and have professed a
more devout life and rule than the common people, whether
they were learned or unlearned, whether of the sect of the
Pharisees, or of the Sadducees, or some other. Henoce you
have mention of MY DAY a! religious Samaritan, and of
"DVl aem™ rohgwuo baker. And the phrase seems to
be drawn from Psalm cxix. 63 ; TN wm-'a:‘a N 3

“I am " a companion of all those that fear thee ]"1""7:7 1'73,7
mNan M2 Zhey taks upon them the habit of relegum See
the Babylonian Talmud in Avodah Zarash® in the Gloss.
That distinction alse is worthy of consideration, of N™N2IY
NMIN2N and N NI Ther greater and-the less re-

Yet the word seems sometimes to be appropriated: to the
Pharisees, as being men who, above all others, put on a
splendidly oloaked religion, which appears enough from the
history of the Gospel. So, perhaps, is that to be underatood,
8o 19T NN Fhe raligious Galileans purify : that is,
as the Gloss explains it, ¢ They cleanse their wine and their
oil for a drink-offering, if perhaps the Temple may be built

k Hieros. Sanhedr. fol. 18. 3. ° Fol. 7.1.
1 Bab. Berac. fol. 44. 3. P Hieros. Bava Bathra, fol. 17. 1.
m Joma, fol. 8. 3. a Niddabh, fol. 6. 3.

» Leusden’s edition, vol. ii. p. 272.



72 Hebrew and Talmudical [Ch. iii. .

in their days.” Which, neyertheless, the Aruch citing, thus
explains them :7 T3 by phoW DN The religious
eat their common food in cleanness. By which very thing the

Gloss defines Pharisess ; T2 }.‘1"‘)‘#” "‘73'1!*'7 ]"\D'ﬁb‘?
Tor the Pharisees ; that is, to them that eat their common jfood
in cleanness. Behold, how the word D™ religious, and
]"wﬁg Phasrisess, are convertible terms ; and how this was
the proper notion whereby a Pharisee was defined, «“ That he
ate his common food in eleanness :” that is, that he washed his
hands when he ate.

I1I. We must not think that Pharisaism arose altogether
and at once, but it was long a-conceiving, and of no fixed
form when it was brought forth. The same may, in a man-
ner, be said of this, which is of the traditions: both these
and that were the issue of many years. Thes traditionarians
do refer the first conception of the Traditions to the times of
Ezra. But how many centuries of years passed before the
birth of this whole monster was full ripe? In like manner,
the first seeds of Pharisaism were cast long before its birth ;
and being now brought forth, was a long time growing, be-
fore it came to maturity; if so be any can define what its
maturity was,

‘We observe presently, that the foundations of Sadduceeism
were laid in the days of Ezra, before there were any Sad-
ducees : in his days also, I suspect, the foundations of Phari-
saism were laid long before there were any Pharisses. For,
since the Pharisess were marked with that title because they
separated themselves from other men, as more profane ;
and since, in the days of Ezra and Nehemiah, it was the
great care, and that a holy care too, to separate the seed of
Tsrael from the heathen inhabitants of the land, to wit, the
Samaritans, the Ashdodites, the Moabites, &c., not much
after ; some men, arrogating too much for themselves, took
occasion hence of separating themselves from the men of
the Israelitic seed, as too profane, and very unfit (alas!) for
their communion. Which very thing we experience in our
present Separatists. For when the Scripture commands
Christians that they communicate not * with unbelievers,

 In Chagigah, fol. 18. 2.
s Hieros. X&egill. fol. 75. 1. Bab. Bava Kama, fol. 82. 1.
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with those who are without,” &c., that is, with heathens ;
some do hence make a pretence of withdrawing themselves
from the assemblies of Christians: by what right, by what
foundation, let themselves look to it.

We shall not trace the time wherein the name of Pka-
risee first arose; this is done by learneder men: and there-
fore let it be enough to have observed that only. After
once this pretence of religion was received, * that it was a
pious matter to separate a man’s self from the common peo-
ple,” superstition increased every day, which served for a
stay and patronage to this sect and separation. For when
they had espoused a religion so supercilious, that they com-
monly said, ““ Stand off, I am holier than thou’” (which was
also foretold by the prophet with an execration, Isa. Ixv. 5.),
and that they placed the highest sanctimony! in this, to
withdraw themselves from the common people, as profane ;
it was certainly necessary to eircumscribe, and to put them-
selves under a more austere rule and discipline, that they
might retain the name and fame of religious persons in other
things besides that separation, that argued so much pride
and arrogancy. Hence the troubles about tithings and
washings arose, and increased age after age: hence sprang
the frequent fastings and prayers, the cares of the phylacte-
ries, fringes, and other matters without number: so that (a
thing fatal to Separatists) this sect, at last, was crumbled
into sects, and a Pharises was, in a manner, the same to a
Pharises, that the people of the earth was to a Pharises.

Botht® Talmuds reckon seven sects of Pharisees, and so
does the Aruchz: which it will not be irksome to describe
with their pencil, that the reader may see to what a degree
of madness this sect was come, as well as to what a degree of
hypocrisy. | "D VAW The Pharisess are seven :

1. MO0 WD 4 Sheckemite Pharisee. DIV FTOIM IMOY M
Thisy [Pleanbee] does as Shechem. Where the Gloss is,
“ Who js circumcised, but not for the honour of God.”
a2 gl '717 TONED 10 He* carrieth his precepts upon his
shoulders : that is, as the Aruch explains it, “ wood to

t Englisk folio edition, vol. ii. p. tah, fol. 20. 3. Bab. Sotah, fol.
123, 22. 2.
8 Hieros, in Berac, fol. 13.32. So- xIn w1, v Bab. z Hieros.
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make a booth [in the feast of Tabernacles], or something of
that nature.”

2. O D 4 Pharises struck, or dashing. R HPINTT
w3 Whoa dasheth his fost. The GHoss is, * He who walketh
in humility, the heel of one foot touching the great toe of the
other: nor did he kft up his feet from the earth, so that his
toes were dashed against the stones.” The Aruch writes,
“ Who withdrew himself a great way off, that he might not
press upon men in the ways, and dashed his feet against
the stones.” : MY T2 NINY "0 {PN Strike® me (or sur-
round me), and yet I will perform the command.

3. NI 0D A < Pharises that lets out his blood.  Hed
strikes out his blood against the walls.” The Gloss is;
“ He shows himself such a one as if his eyes were hood-
winked, that he might not look upon a woman; and here-
upon dashed his head against the walls, and let out his
blood.” The Aruch writes, “ He so pressed up himself
against the walls, that he might not touch those that passed
by, that by the dashing he fetched blood of himself."—« He®
performed one precept, and one duty, and struck out blood
at each.”

4. NYM YD A Pharises of the mortar. The Aruch
thus describes him; “ He went in a loose coat, resembling a
mortar with the mouth turned downwards. So he, with his
loose garment, was straiter above and broader below.” In
the Jerusalem Talmud he is called ™23 WD, “ who saith,
I withdraw whatsoever is mine, and fulfil the command.”

5. TTIOYNY YP2WT T YD “ The Pharisse which saith,
Let me know what my duty is, and I will do it.” T havef
done my duty, that the command may be performed accord-
ing to it.” The Aruch thus; “ As though he should say,
There is no man can show me wherein I have transgressed.”

6. TN YD A Pharisse of fear : such was Job.

7. TN WD A Pharises of love: {3 3mn 5 P
DIMIND TS TAD KON Among all these, none is worthy
to be loved but the Pharisee of love: as Abrakam.

Whether Pharisaism ran out into any of these sects in
the days of the Baptist, we dispute not. Let it be granted,

& Bab. b Hieros. d Bab, ¢ Hieros,
¢ Leusden’s edit., vol. ii. p. 273. f Hieros. & Hieros.
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that the best and the most modest of that order came to
his baptism : the best of the Pkarisess certainly were the
worst of men. And it is so much the more to be wondered
at that these men should receive his baptism after that man-
ner as they did; when it was highly contrary to the rule
of the Pharisees to converse among the common people, of
whom there was so great a concourse to John; and highly
contrary to the doctrine of the Pharisees, so much as to
dream of any righteousness, besides that which was of the
works of the law, which the doctrine of John diametrically
contradicted.

The original of the Sadducees, learned men as well Jews
as Christians, do, for the most part, refer to one Zadoc,
a scholar of Antigonus Socheus; which Antigonus took the
chief seat in the Sanhedrim after the death of Simeon the
Just. Of him thus speaks the tract Avothb: ¢ Antigonus of
Socho received traditions of Simeon the Just. He said, Be
not as servants, who wait upon their master for the sake of
the reward ; but be ye like servants who wait upon their
master not for the sake of the reward: but let the fear of
the Lord rule you.”

“ This wise man (saith Rambami upon the place) had two
scholars, Zadoc and Baithus ; who, when they heard this
from their master, said among themselves, when they were
gone away, Our master in his. exposition teacheth us that
there is neither reward nor punishment, nor any expectation
at all [for the future]: for they understood not what he
meant : therefore, they mutually strengthened one another,
and departed from the rule, and forsook the law : and some
company adhered to both. The wise men, therefore, called
them Sadducees and Baithusees.” And a little after; * But
in these countries, namely in Egypt, they call them Karaites,
OYWNP; but Sadducees and Baithusees are their names among
‘the wise men.” See also the Avoth of R. Nathank.

Yet! that raiseth a scruple here : « Atm the conclusion of
all prayers in the Temple they said, oby Ty Jor ever. But
when the heretics brake in and said, There was no age but

h Cap. 1. Christians as Maimonides.)
. 1 [A pame formed from the ini- k Cap. 5.
tials of the full name, Rabdi Moses 1 lish folio edit., vol. ii. p.126.

ben Maimon., better known among ™ Bab. Berac. fol. 54.
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one, it was appointed to be said, DS'B?.‘! ™ DS'!}?H ™ for
ever and ever, or from age to age.” Upon these words thus
the Gloss; “In the first Temple they said only, ¢ Blessed be
the Lord God of Israel for ever’ But when the heretics
brake in and said there was no age but this, Ezra aud his con-
sistory appointed that it should be said, D51 TN DLW
Jfor ever and ever, or from age to age, to imply there is a double
world [this, and one to come], to root out of the heart the
opinion of those that deny the resurrection of the dead.”

Take notice, reader, that ¢ there were some who denied
the resurrection of the dead in the days of Ezra,” when as
ybt Zadoc, the father of the Sadducees, was not born. After
Ezra, and his great synagogue (which endured many a year
after Ezra was dead), sat Simeon the Just, performing the
office of the high-priest, for the space of forty years: and
Antigonus Socheus, the master of Zadoc, succeeded him in
the chair of the Sanhedrim. So that although the Saddu-
cees, with good reason, do bear an ill report for denying the
resurrection, and that was their principal heresy; yet that
heresy was, when as yet there were no heretics, called by
the name of Sadducees. To which, perhaps, those words do
agree (which sufficiently taste of such a heresy), “ Ye have
said, It is in vain to serve God,” &c., Mal. iii. 14.

It is not, therefore, to be denied that the Sadduces-keretics
were so named from Zadoc; but that the heresy of the Sad-
ducees, concerning the resurrection, was older than that name,
one may suppose not without reason; nor that that cursed
doctrine first arose from the words of Antigonus, illy under-
stood by Zadoc and Baithus, but was of an ancienter original,
when as yet the prophets Zecharias, Malachi, and Ezra him-
gelf, were alive, if that Ezra were not the same with Malachi,
as the Jews suppose. Therefore I do rather think that heresy
sprang from the misunderstanding of the words of Ezekiel,
chap. xxxvii ; which some understanding according to the let-
ter, and, together with it, seeing no resurrection, dreamt that
there would be none afterward. And this doctrine increased,
and exalted itself into a sect; when, at length, Zadoc and
Baithus asserted that it was so determined out of the chair
by their master Antigonus®, the president of the Sanhedrim.

n Leusden’s edition, vol. ii. p. 274.



N s ~ ~—e < e stpesisliraciot- s Biogr iy S =~ I R R S SRR =

Ch. iii. 7.] Ezercitations upon St. Matthew. K

When I fetch the rise of the Sadducess not much after
the death of Simeon the Just, that does not unseasonably
come into my mind, which is mentioned by the Talmudists,
that the state of things became worse after his death.  All°
the days of Simeon the Just, the scape-goat had scarce come
to the middle of the precipice of the mountain [whence he
was cast down], but he was broken into pieces: but, when
Simeon the Just was dead, he fled away [alive] into the
desert, and was eaten by Saracens. While Simeon the Just
lived, the lot of God [in the day of expiation] went forth
always to the right hand: Simeon the Just being dead, it
went forth sometimes to the right hand and sometimes to
the left. All the days of Simeon the Just, the little scarlet
tongue looked always white ; but when Simeon the Just was
dead, it sometimes looked white and sometimes red. All
the days of Simeon the Just, the west light always burnt;
but when he was dead, it sometimes burnt and sometimes
went out. All the days of Simeon the Just, the fire upon
the altar burnt clear and bright; and, after two pieces of
wood laid on in the morning, they laid on nothing else the
whole day: but when he was dead, the force of the fire
languished in that manner that they were compelled to sup-
ply it all the day. All the days of Simeon the Just, a bless-
ing was sent upon the two loaves and the show-bread, so
that a portion came to every priest, to the quantity of an
olive at least ; and there were some who ate till they were
satisfied, and there were others to whom something re-
mained after they had eaten their fill : but when Simeon the
Just was dead, that blessing was withdrawn, and so little
remained to each, that those that were modest withdrew
their hands, and those that were greedy still stretched them
out.”

Tevvjpara &xidvdy: Generation of vipers.] L. "Oges,
serpents, chap. xxiii. 33. Not so much * the seed of Abra-
ham,” which ye boast of, as “ the seed of the serpent,” ‘O
*Avréxpiatos, 8 Avriceluevos, the Antichrist, the Opposer, 2 Thess.
ii. 4. A nation and offspring diametrically opposite, and an
enemy to that seed of the woman, and which was to bruise
his heel.”

° Hieros. Joma, fol. 43. 3.
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II. Hence, not without ground, it is concluded that that
nation was rejected and given over to a reprobate sense,
even before the coming of Christ. They were not only yeved,
a generation, but yevvipara, an offspring of vipers, serpents
sprung from serpents. Nor is it wonder that they were re-
jected by God, when they had long since rejected God, and
God’s word, by their traditions. See that Matt. xiii. 13—15,
1 Pet. ii. 10, “ Ye were not a people.”

There was, indeed, a certain remnant among them to be
gathered by Christ: and when that was gathered, the rest
of the nation was delivered over to everlasting perdition.
Thisp is that Aeiuua, that remnant of the apostle, Rom.
xi. 5, which then was, when he writ those things; which
then was to be gathered, before the destruction of that
nation.

Duyety and tiis peNhodons dpyfis® To fly from the wrath to
come.] These words respect the very last words of the Old
Testament, “lest I smite the earth with a curse,” Mal. iv.[6];
and denote the most miserable destruction of the nation, and
now almost ready to fall upon them.

The receiving of John's baptism signed and fenced those
that received it from the ruin that was just coming. To this
belongs that of St. Peter, Epist. i. ch. iii. 20, 21 : in that man-
ner a8 Noah and his sons were by water delivered from the
flood, “so also baptism now, the antitype of that type, saveth
us” from the deluge of divine indignation, which in a short
time is to overflow the Jewish nation. Think here, if those
that came to baptism brought not their little ones with them
to baptism: when, by the plain words of the Baptist, those
that are baptized are said to * fly from the wrath to come ¢”
that is, ‘ the wrath of God,’ that was not long hence to destroy
the nation by a most sad overthrow.

Ver. 9: M3 3o¢nre Aéyew Think not to say.] A Jerusalem
phrase, to be met with everywhere in the Talmud: "% 22D
To think a word, or to be of that opinion.

Ver. 10: “H &l mpds ™ pilav: The axe is laid to the root.]
These words seem to be taken from Isa. x.33,34. The de-
struction of the nation was to proceed from the Romans, who

» English folio edition, vol. ii. p. 127.
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had now a great while held them under the yoke. That axe,
now laid to the root of the tree, shall certainly cut it down,
if from this last dressing by the gospel it bears not fruit.
In the Talmuds, those words of Isaiah are applied to the
destruction of the city; and thence it is argued, that the
Messias should be born not much after the time of that
destruction, because presently after the threatening of that
ruin follows, ““ A Branch shall arise out of the stock of Jesse,”
Isa. xi. 1.

Ver.11: Ob odx elul ixavds ra dmodijuara Basrdoar Whose
shoes I am not worthy to bear.] In Luke it is, Aboat 70v fudvra
16y Vmodnudrwv, to unloose the latchet of his shoes : which comes
to the same thing: both sound to the same import, as if he
had said, ¢ Whose servant I am not worthy to be.”

“ A Canaanite” servant is like a farm, in respect of buying:
for he is bought with money, or with a writing, MPI2 W%
or by some service dome, as a pledge or pawn. And what is
such a pawning in the buying of servants? Namely, that he
looseth the shoe of him [who buys], or binds on his shoe, or
carries to the bath such things as be necessary for him,” &e.
These things Maimonides produceth out of the Talmud,
where these words are, *“ Hows is a servantt bought M2
by servics? He looseneth the buyer’s shoe; he carrieth such
things after him as are necessary for the bath: he un-
clothes him; washes, anoints, rubs, dresses him; puts on his
shoes, and lifts him up from the earth,” &c. See also the
Tosaphta®.

This, by the way, is to be noted, which the Gloss intimates,
that all servants, of what heathen nation soever, bought by
the Jews, were called ¢ Canaanite servants,’ because it is said
of Canaan, “ Canaan a servant of servants.”

Ver. 15%: Ofrw mpénov éotiv juiv mAnpdoas waocay dixatood-
v Thus it becomes us to fulfil all righteousness.] That is, ¢ that
we fulfil every thing that is just’ Now in the baptiem of
Christ there were these two just things especially :—I. That
this great priest, being initiated into his ministerial office,
should answer the type of the admission of the Levitical

1 Hieros. Beracoth, fol. 5. 1. t Leusden’s edition, vol. ii. p. 375.

r Maimon. in 719'D1 cap. 2. ® Ad Kiddush. cap.1.
* Bab. Kiddushin, fol. 23. 2. x English folio edit., vol.ii. p.128.
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priests, who were initiated by washing and anointing; so was
he by baptism, and the Holy Ghost. II. When, by the in-
stitution of Christ, those that entered into the profession of
the gospel were to be introduced by baptism, it was just,
yea, necessary, that Christ, being to enter into the same
profession, and to preach it too, should be admitted by
baptism.

Ver.16: Kai Banricels & 'Inoods” And Jesus being baptized.)
I. That Christ conversed upon earth two-and-thirty years and
@ half (as many years as David lived at Jerusalem ; compare
-2 Sam. v. 5), is proved hence :—1. That he was baptized when
he had now completed his twenty-ninth year, and had newly
begun his thirtieth. That the words of Luke imply, doel érév
Tpidrovra dpxdueros dv He began to be about thirty years old.
Which words, although they are applied by some Christians
to I know not what large latitude,—yet in the Jewish schools,
and among that pation, they would not admit, certainly, of
another sense than we produce. For therey this axiom holds,
TIW WM MY TN O The first day of the year is
reckoned for that year. And, questionless, Luke speaks with
the vulgar. For let it be supposed that the evangelist uttered
these words in some Jewish school, «“ N. was baptized é&pxd-
pevos by Goel Tpidrovra érdv, beginning to be about thirty years
old :™ how could it be understood by them of the thirtieth
complete (much less of the thirty-first, or thirty-second, as
some wrest it)? when the words dpxduevos doei, beginning to
be about, do so harmoniously agree with the said axiom, as
scarcely any thing can do more clearly. 2. That, from his
baptism to his cross, he lived three years and a half. This is
intimated by the angel Gabriel, Dan. ix. 27; “In the half of
a week™ (that is, in three years and a half) “ he shall make
the sacrifice and oblation to cease;™ and it is confirmed from
the computation in the evangelists, but especially in John,
who clearly mentioneth four Passovers (chap. ii. 13, v.1, vi. 4,
and xiii.1) after his forty days’ fast, and not a little time spent
in Galilee.

I1. Therefore, we suppose Christ was baptized about the
feast of Tabernacles, in the month Tisri, at which time we

¥ Rosh Hashanah, fol. 3. 2.
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suppose him born; and that John was born about the feast
of the Passover, and at. that time began to baptize. For
when Christ lived two-and-thirty years and a half, and died
at the feast of the Passover, you must necessarily reduce
his birth to the month Tisri, and about the time of the feast
of Tabernacles : and when John the Baptist was elder than he
by half & year, you must necessarily suppose him born about
the feast of the Passover. But of these things we have said
something already.

Ver. 17: Kal o), pwri) é tév odpavdr: And behold, a voics
JSrom heaven.] Christ was honoured with a threefold testimony,
pronounced by a voice from heaven, according to his threefold
office. See what we say at chap. xvii. 2.

You find not a voice sent from heaven between the giving
of the law and the baptism of Christ. What things the Jews
relate of Bath Kolz, they must pardon me if T esteem them,
partly, for Jewish fables,—partly, for devilish witchcrafts.
They hold it for a tradition: ¢ Afters the death of the last
prophets, Haggai, Zechariah, Malachi, wipr mm mpbro)
$ ONYOYY the Holy Spirit departed from Israel [which was
most true] : 5 NAY PwmAEN 15 "BYNY but they used
thoncsforth the Bath Kol.” “ The Bath Kol was this;
S S A wee omwn o sen Dyws Whend o
voice (or thunder) came out of heaven, amother voice came out
Jrom it.”’

But why, 1 pray, was prophecy withdrawn, if heavenly
oracles were to be continued? Why, also, was Urim and
Thummim taken away? Or rather, why was it not restored
after the Babylonian captivity? For « Five things (say theyc)
were wanting under the second Temple?, which were under
the first; namely, the fire from heaven, the ark, Urim and
Thummim, the oil of anointing, and the Holy Spirit.” It
would certainly be a wonder, if God, taking away from his
people his ordinary oracles, should bestow upon them a
nobler oracle, or as noble; and that when the nation had
degenerated, and were sunk into all kind of impiety, supersti-

2 [%p n3 Hebr. Filia vocis. See art. ’ﬁ
Buxtorf Lex. Rabb. col. 320.] ¢ Hieros. Taanith, fol. 65. 1.
& Bab. Sanhed. fol. 11. 1. 4 English folio edition, vol. ii. p.

b Pigke Tosaph. in Sanhed. cap.1. 139.
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tion, heresy. When the last prophets, Haggai and the rest,
were dead, the Sadducean heresy, concerning the resurrec-
tion crept in, and the Pharisaical heresy also, weakening all
Seripture, and making it of none effect by vain traditions.
And shall T believe that God should so indulge his people,
when they were guilty of so grievous apostasy, as to vouch-
safe to talk familiarly with them from heaven, and¢ to afford
them oracles so sublime, so frequent, as the prophets them-
selves had not the like? If I may speak plainly what I
think, I should reduce those numberless stories of the Bath
Kol which ocour everywhere under these two heads ;
namely, that very many are mere fables, invented for this
purpose, that hence the worth of this or that Rabbin or
story may be illustrated : the rest are mere magical and dia-
bolical delusions.

When I read these and such-like passages, thatf the Bath
Kol in Jericho gave witness to Hillel, that he was worthy to
have the Holy Ghost abide upon him; that the Batk Kol in
Jabneh yielded the same testimony to Samuel the Little;
that thes Bath Kol again in Jabneh determined the contro-
versies between the schools of Shammai and Hillel, for those
of Hillel;” and innumerable other stories of that kind, I
cannot but either suspect these to be tales, or that these
voices were framed by art magic for the honour of the
Rabbins.

It is remarkable what is related in the Jerusalem Talmudb;
Lo na ryvw e ot b "W R, Bliecer saih,
They follow the hearing of Bath Kol. And a little after;
“ R. Jochanan, and R.Simeon Ben Lachish, desired to see
the face of Samuel [the Babylonian Doctor]; Let us follow,
say they, the hearing of Bath Kol. Travelling therefore, near
a school, they heard a boy’s voice reading [in 1 Sam. xxv. 1.]
P SNy And Semusl disd. They observed this, and so
it came to pass, for Samuel of Babylon was dead.”

“R.Jonah and R. Josah went to visit R. Acha lying sick :
Let us follow, say they, the hearing of Bath Kol. They heard
the voice of a certain woman speaking to her neighbour, ¢ The

¢ Leusden’s edit., vol. ii. p. 3246. ¢ Hieros. Berac. fol. 3. 2.
limBab. Sanhed. in the above P Schab. fol.8. 3.
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light is put out.” To whom she said, ‘ Let it not be put out,
nor let the light of Israel be quenched.””

Behold! reader, a people very well contented to be deceived
with & new kind of Bath Kol. Compare these things with
Virgil's lotsi, of which the Roman historians speak frequently.
Not to be more tedious therefore in this matter, let two
things only be observed: 1. That the nation, under the
second Temple was given to magical arts beyond measure.
And, 2. That it was given to an easiness of believing all
manner of delusions beyond measure. And one may safely
suspect, that those voices which they thought to be from
heaven, and noted with the name of Bath Kol, were either
formed by the devil in the air to deceive the people, or by
magicians by devilish art to promote their own affairs.
Hence the apostle Peter saith with good reason, that * the
word of prophecy was surer than a voice from heaven;”
2 Pet. 1. 19.

The very same which I judge of the Bath Kol, is my -
opinion also of the frequent appearances of Elias, with which
the leaves of the Talmud do every where abound; namely,
that in very many places the stories are false, and, in the rest,
the apparitions of him were diabolical. See the notes upon
the tenth verse of the seventeenth chapter.

CHAP. 1V,

Ver. 1: ’AnjxOn els iy &muov 930 1od [Ivedparos wepaoc-
Givar, &c. He was led up by the Spirit into the wilderness to be
tempted, &c.] The war, proclaimed of old in Eden between
the serpent, and the seed of the serpent, and the seed of the
woman, Gen. iii. 15, now takes place; when that promised
seed of the woman comes forth into the field (being initiated
by baptism, and anointed by the Holy Ghost, unto the public
office of his ministry) to fight with that old serpent, and at
last to bruise his head. And, since the devil was always &
most impudent epirit, now he. takes upon him a more har-
dened boldness than ever, even of waging war with him whom
he knew to be the Son of God, because from thatk ancient
proclamation of this war he knew well enough that he should
bruise his heel.

i [See Smith’s Dict. G. and R. Antiquities, art. Sortes.]
k English folio edition, vol. ii. p. 133.
G 2
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The first scene or field of the combat was the *desert of
Judea,” which Luke intimates, when he saith, that ‘ Jesus
returned from Jordan, and that he was led by the Spirit into
the wilderness;” that is, from the same coast or region of
Jordan in which he had been baptized.

The time of his temptations was from the middle of the
month Tisri to the end of forty days; that is, from the begin-
ning of our month of October to the middle of November, or
thereabouts : so that he conflicted with cold, as well as want
and Satan.

The manner of his temptations was twofold. First, invi-
sibly, as the devil is wont to tempt sinners; and this for
forty days: while the tempter endeavoured with all his in-
dustry to throw in his suggestions, if possible, into the mind
of Christ, as he does to mortal men. Which when he could
not compass, because he found ¢ nothing in him’ in which
such a temptation might fix itself, John xiv. 30, he attempted
another way, namely, by appearing to him in a visible shape,
and conversing with him, and that in the form of an angel of
light. Let the evangelists be compared. Mark [i. 13.] saith,
“he was tempted forty days:” so also doth Luke [iv. 2.]: but
Matthew, that ““ the tempter came to him after forty days ;”
that is, in & visible form.

The matter of his temptations was very like the temptations
of Eve. She fell by the “lust of the flesh, the lust of the
eye, and the pride of life:” which are the heads of all sins,
1 John ii. 16.

By “ the lust of the eyes :” for ¢ she saw the fruit, that it
was pleasant to the sight.”

By “the lust of the flesh ;” she lusted for it, because “ it
was desirable to be eaten.”

By «the pride of life;” not contented with the state of
perfection wherein she was created, she affected a higher;
and she “took! of the fruit, and did eat,” that she might
become wiser by it.

The same tempter set upon our Saviour with the same
stratagems.

I. As Eve was deceived by mistaking his person, supposing
a good angel disooursed with her when it was a bad, so the

1 Leusden’s edition, vol. ii. p. 277.
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devil in like manner puts on the good angel here, clothed
with light and feigned glory.

II. He endeavours to ensnare Christ by the lust of the
flesh ;” ¢ Command that these stones be made bread:” by
« the lust of the eye;” * All these things will I give thee, and
the glory of them :”” by ¢ the pride of life;” * ¢ Throw thyself
down,’ and fly in the air, and be held up by angels.”

Ver. 5: Enl 70 wrepbywov rob iepod Upon the pinnacle of
the Temple.) Whether he placed him upon the Temple itself,
or upon some building within the holy circuit, it is in vain to
seek, because it cannot be found. If it were upon the Temple
itself, I should reflect upon the top of the o porch of the
Temple : if upon some other building, I should reflest upon
the Srodv Baci\uciy, the royal gallery. The priests were
wont sometimes to go up to the top of the Temple, stairs
being made for this purpose, and described in the Talmudic
book entitled Middoth™ ; and they are said to have ascended
hither, * when® fire was first put to the Temple, and to have
thrown up the keys of the chambers of the Temple towards
heaven, with these words ; ¢ O thou eternal Lord, because we
are not worthy to keep these keys, to thee they are delivered.’
And there came, as it were, the form of a hand out of heaven,
and took them from them: and they leaped down, and fell
into the fire.”

Above all other parts of the Temple the o porch of the
Temple, yea, the whole mpdvaov, space before i, may not un-
fitly be called 7o wreptyior rob lepod, the wing of the Templs,
because, like wings, it extended itself in breadth on each side,
far beyond the breadth of the Temple: which we take notice
of elsewhere.

If, therefore, the devil had placed Christ in the very pre-
cipice of this part of the Temple, he may well be said to have
placed him upon the wing of the Temple, both because this
part was like a wing to the Temple itself, and that that pre-
cipice was the wing of this part.

But if you suppose him placed énl erodr Bagikiucy, upon the
royal gallery, look upon it thus painted out by Josephus:
“One the south part [of the court of the Gentiles] was the

m Cap. ® Bab. Taanith, fol. 29. 1.
° Antuq hb xv cap. 14. [Hudson, p. 703.] [xv 11. 5.]
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arod Bacikixi), the king’s gallery, that deserves to be mentioned
among the most magnificent things under the sun: for upon
a huge depth of a valley, scarcely to be fathomed by the eye
of him that stands above, Herod erected a gallery of a vast
height ; from the top of which if any looked down, axoro-
ungy olx fwovpéuns Tis Sews els duérpnrov Tov Buldy he
would grow dizzy, his eyes not being able to reach to so vast
a depth.”’

Ver. 8P : Aelwow aird mdoas ras Bacikelas Tov xbopov, &e.
Showed him all the kingdoms of the world, &o.] That ls,
Rome with her empire and state. For, 1. That empire is
called néoa olxovuérm, all the world, (which word Luke [iv. 5.]
useth in this story,) both in sacred and profane writers.
2. At this time all cities were of little account in compa-
rison of Rome, nor did any part of the earth bear any vogue
without that empire. 3. Rome was ‘the seat of Satan,’
Rev. xiii. 2 ; and he granted to the beast of that city both
it and the dominion. 4. This therefore seems to be that
whereby he attempts to ensnare our Saviour in this object,
namely, that he promiseth to give him the pomp and power
of Ceesar, and to deliver into his hand the highest empire of
the world, that is, the Roman. This, antichrist afterward
obtained.

Ver.13: Kal xaralimov miy Nafapel, éN0dv kargmoer els
Kamepvaoly: And, leaving Naszareth, he came and dwelt at
Capernaum.] Why he left Nazareth after he had passed six
or seven-and-twenty years there, the reason appears, Luke
iv. 28, &0. 'We do not read that he returned thither again ;
and so, unhappy Nazareth, thou perishest by thine own folly
and perverseness. Whether his father Joseph had any in-
heritance at Capernaum, which he possessed as his heir, or
rather dwelt there in some hired house, we dispute not. This
is certainly called his city, Matt. ix. 1, &e.; and here, as a
citizen, he paid the half-shekel, Matt. xvii. 24. Where it is
worthy ma.rkmg what is said by the Jews: W2 N ™MD
SR 2 W YOIND N Howa long does a man duwell in
some city before he bo as one of the citizens ¥ Twelve months.
The same is recited againr elsewhere. The Jerusalem Ge-

P English fokio edit., vol.ii. p.131. 9 Bava Bathra, 1. hal. 6.
r Bab. ganﬁedr fol. 112. 1. P
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mara thus explains it ; “ If he tarry in the city thirty days,
he becomes as one of the citizens in respect of the alms-chest;
if six months, he becomes a citizen in respect of clothing ; if
twelve months, in respect of tributes and taxes.” The Baby-
lonian adds, “ if nine months, in respect of burial.” That is,
if any abide in a city thirty days, they require of him alms for
the poor; if six months, he is bound, with the other citizens,
to clothe the poor ; if nine months, to bury the dead poor; if
twelve months, he is bound to undergo all other taxes with
the rest of the citizens. See the Gloss.

Ver. 15: T7 ZaBovAoy, xal yij Nepbarein: The land of Za-
bulon, and the land of Nephthali.] It is needful that the
words of Isaiah be considered, whence these words are taken.
He had been discoursing, in the eighth chapter towards the
end, concerning the straits and miseries that compassed
the transgressors of the law and the testimony. ¢ To the
law and to the testimony,” &o., ver.20. 2y TMYRI 713 "N

“But if & man transgress against it [that is, /TP and ﬂ'n;m
the law and the testimony], it will redound to his ha.rdshlp, and
he shall suffer hunger,” &o., ver. 21.  “ And he shall look to
the earth, and behold trouble and darkness, dimness of an-
guish, and he shall be driven to darkness,” ver. 22. _And
then it follows, chap. ix. 1, -'l‘? P glal WWR‘? man 8D

« For the dimness shall not be like to that wherein it was 1ll
with him, at what time the former [afflicter] lightly touched
the land of Zabulon, and the land of Nephthali, and the latter
grievously afflicted,” &c. * That people who sat in darkness,
saw a great light,” &e.

That which the prophet means here is this: 1. That
the contemners of Emanuel and his testimony, that is, the
gospel, should undergo far greater calamities than those
places had undergone, either under their first conqueror
Ben- t, or under the second, the king of Assyriav. For
those places saw light at last restored to them, when the
Messias preached the gospel there: but the contemners of
the gospel are driven into eternal darkness. 2. He foretells
the morning of liberty, and of evangelical light, to arise
there, where the first darkness and the calamities of their

8 Leusden’s edition, vol. ii. p. t 1 Kings xv. 20.
2%8. u 32 Kings xv. 29.
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captivity had arisen. St. Matthew citing these words, that
he might show the prophecy to be fulfilled, of that light
that should arise there, omits those words which speak of
their former misery, that is, the first clause of the verse;
and produceth those words only, and that very fitly too,
which make to his purpose, and which aim directly thither
by the prophet’s intention. The prophet Hosea affords us
an instance of ourtailing * a sentence after that manner, chap.
i. 11, ii. 1; when he proclaims Israel and Judah miserable,
he calls them ¢ Lo-Ammi,’ and ¢ Lo-Ruchamah ;’ when happy,
¢ Ammi,’ and ‘ Ruchamah.’

Mépav 70b "lopddvov: Beyond Jordan.] Not by Jordan, but
beyond Jordan. For the latter afflicter, the king of Assyria,
had carried away that country also into bapnishment and
bonds, 1 Chron. v. 26. Here is an ellipsis of the conjunc-
tion and.

Ver. 18 : Bé\Aovras dugiBAnarpov els iy OdAaccar: Casting
a net into the sea.] TTMIAV DY MM Parm Fishingy in the
sea of Tiberias, in Talmudic speech. There the fathers of
the traditions dream that Joshua the son of Nun gave ten
laws to the Israelites, concerning having some things in com-
mon, as lawful, and to be allowed of : FIVY PN Y ' 1’
NI Our Rabbins have a tradition that Joshua ordained
ten conditions : PoMm Py AT That cattle graze in
common n woody places. & DIPMNTYY OWY ]"'LOP‘?DW And
that a man gather wood in common in kis neighbour's field, &o.
Among others, ™T™21Y Yo ~mn 1orMN And that any, in
common, spread his ndts for fishing in the sea of Tiberias. But
yet under this caution, FI3'ODM M TaYM Yoo oTEY 85
That none set up a wall, whickh may be any stop to ships. The
Gloss ig, “ It is the manner of fishermen to fasten stakes in
the water, and to make fences of canes or reeds, in which
the fish may be taken : but this is not permitted, because it
is an impediment to the ships.” However therefore the sea
of Tiberias belonged to the tribe of Nephthali, yet it was
free for any Israelite to fish in it, so it were under the con-
dition mentioned.

Ver. 19: ‘AMets dvfpdmwr Fishers of men.] This phrase

x English folio edition, vol. ii. p.13a3.
Y Bava Kama, in the place above.
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is something agreeable with that of Maimonides 2 upon the
Talmud, $FTNA S1% M2 V27 N0 8OO A faker of the
law.

Ver. 21 : IdcwBov tov 100 ZePedalov: James the son of Ze-
bedes] We meet® with a certain Rabbin of this very same
name, Y123 N2 3N N R. Jacod the son of Zabdi.

Ver. 23: Addokwr &v tais ovvaywyals albrér Teaching in
their synagogues.] Since we meet with very frequent mention
of synagogues every where in the books of the Gospel, it may
be needful to know something more clearly what the customs
and institutions of the synagogues were, for the better un-
derstanding very many things which have some reference
thereunto in the New Testament : let us here despatch the
history of them év émropjj, as briefly as we may, now when
the mention of synagogues first occurs.

§ Of the Synagogues.

I. A synagogue was not formed anywhere but where
there were ten learned men professedly students of the law.
1. Let that of the Talmud® be observed. ITOYIA W PN
“What isa great city? + 13502 ¥ M2 O O3 That in whick
were ten men of leisure. DI M VT NI NND If there
be less than this number, behold, it is a village”’ 2. Observe
that of Maimonides®; “ Wheresoever there be ten of Israel,
there a house must needs be built, to which they may resort
to prayers in the time of prayer, and this house is called a
synagogue.” Not that any ten of Israel made a synagogue ;
but wheresoever were ten learned men, and studious of the
law, these were called ]‘3‘7702 Batlanin, men of leisure ;
““ who were not to be esteemed for lazy and idle persons, but
NI IR ppown jnonbon pabwa such whod,” not
being encumbered with worldly things, ¢ were at letsure only

%o take care of the affairs of the synagogues, and to give them-
selves to the study of the law.”

Thee reason of the number of ten, though lean and empty
enough, is given in the Talmudf: and it is this; N7 Ty

£ Torah, cap. 1. d lish folio edition, vol. ii. p.
[ Hiel'?;. bfaasar Sheni, fol. 55. 2. 133.E.g 7 wP
b Megill. cap. 1. hal. 3. € Leusden’s edit., vol. ii. p. 279.

¢ Tephillah, cap. 11. f Sanhedr. cap. 4. hal. 6.
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ooy A oongraym consists of tem : which they prove
hence, because it is said, NN37Y o >0 3 B )Y "I'_\?g w
« How long shall I bear with this evil oongregatum, . (Numb.
xiv. 27.) Take away Joshua and Caleb, and there remain
only ten ;” namely, of the spies of the land.

I1. Of these ten men :

1. Three bear the magistracy, and were called ‘7\:7 “1a

TRe bonch of thres: whose office it was to decide the
differences arising between the members of the synagogue,
and to take care about other matters of the synagogue.
These judged concerning money-matters, thefts, losses, re-
stitutions, ravishing a virgin, of a man enticing a virgin, of
the admission of proselytes, xeiofecla, laying on of hands,
and divers other things, of which see the tract Sanhedrims.
These were properly, and with good reason, called doxiwovvd-
ywyou, rulers of the synagogus, because on them laid the chief
care of things, and the chief power.

2. Besides these there was ° the public minister of the
synagogue,” who prayed publicly, and took care about the
reading of the law, and sometimes preached, if there were
not some other to discharge this office. This person was
called V2" IO the angel of the church, and MDY P
the Chazan or bishop of the congregation. The Aruch gives the
reason of the name: “ The Chazan (saith he) is 2% oo
the angel of the church (or the public minister), and the Targum
renders the word ™1\ by the word W7 one that over-
sees; TNND TR VT for it is inoumbent on him to over-
866 how the reader reads, and whom he may call out to read
in the law.” The public minister of the synagogue himself
read not the law publicly; but, every sabbath, he called out
seven of the synagogue (on other days, fewer) whom he judged
fit to read. He stood by him that read, with great care ob-
serving that he read nothing either falsely or improperly;
and ealling him back and correcting him if he had failed in
any thing. And hence he was called T, that is, &¢mloxomos,
or oversser. Certainly the signification of the word dishop,
and angel of the church, had been determined with less noise,
if recourse had been made to the proper fountains, and men

& Cap. 4. hal. 1.
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had not vainly disputed about the signification of words,
taken I know not whenee. The service and worship of the
Temple being abolished, as being ceremonial, God trans-
planted the worship and public adoration of God used in
the synagogues, which was moral, into the Christian church ;
to wit, the public ministry, public prayers, reading God's
word, and preaching, &c. Hence the names of the minis-
ters of the Gospel were the very same, ths angdl of the church,
and the bishop ; which belonged to the ministers in the syna-
gogues.

3. There were also three deacons, or almoners, on whom
was the care of the poor; and these were called Parnasinb,
[1"037D] or Pastors. And these seven perhaps were reputed
T W MW the ssven good men of the city ; of whom
there is frequent remembrance in the Talmudists.

Of these Parnasin we shall only produce these things.
There were two, who demanded alms of the townsmen; and
they were oallod TIPTR N2 X0 the twoi collsctors of alms.
FT2 POND Y WD M1 N TN To whom was added
a third to distribute .

“ R. Chelbok in the name of R. Ba Bar Zabda saith, They
do not make fewer than three Parnasin. For I see the judg-
ments about many matters to be managed by three : there-
fore much more these which concern life. R. Josi in the
name of R. Jochanan saith, They do not make two brethren
Parnasin. R. Josi went to Cephar, intending there to set
Parnasin over them, but they received him not. He went
away, after he had said these words before them, Ben Bebai
was only set over the threaded [linen of the lamps], and yet
he was reckoned worthy to be numbered with the eminent
men of that age. [See Shekalim, cap.5.] Ye who are set
over the lives of men, how much more are ye so! R. Chaggai,
when he appointed the Parnasin, argued to them out of the
law, all dominion that is given is given from the law. By me
kings reign. R. Chaiia Bar Ba PNOW DWD s dpxovras,
rulers, over them, that is, he appointed Parnasin. R. Lazar
was a Parnas.”

This perhaps holds out a light to those words of the

b [See Buxtorf Lex.T. & R. sub ! Maimon. in Sanhedr. cap. 1.
v. col. 1822.] & Hieros. Peah, fol. 31. 1.
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apostle, 1 Tim. iii. 13, “They that have performed the office of
a deacon well have obtained to themselves a good degree :”’
that is, being faithful in their care and provision for the
poor, as to their corporal life, they may well be probationers
for the care of souls. For when those Parnasin, as also all
the ten, were learned and studious, they might with good
reason be preferred from the care of bodies to that of souls.
The apostles’ deacons are to be reckoned also of the same
learned and studious rank. And now let us turn our eyes
a little from the synagogues to Christian churches, in the
history of the New Testament. When the Romans permitted
the Jewish synagogues to use their own laws and proper
government, why, I pray, should there not be the same to-
leration allowed to the apostolical churches? The Roman!
censure had as yet made no difference between the Judaizing
synagogues of the Jews, and the Christian synagogues or
churches of Jews; nor did it permit them to live after their
own laws, and forbid these. I am not, therefore, afraid to
assert, that the churches of that first age were wanting to
themselves, if they took not up the same liberty of govern-
ment as the Romans allowed the Jewish synagogues to use.
And I do not think that was said by the apostle, 1 Cor. vi.
2, 3, &c. without this foundation. Therefore, this power of
their own government being allowed them, if so be they were
minded to enjoy what they might, how easily may those words
of the apostle be understood, which have so racked learned
men (shall I say?), or which have been so racked by them,
1 Tim. v. 17m: Ol xaA@s mpoeordres mpeafirepor, &e. « Let
the elders that rule well,” &e.

4. We may reckon the eighth man of these ten to be the
122D, that is, tke interpreter in the synagogue; who, being
gkilled in the tongues, and standing by him that read in the
law, rendered in the mother-tongue, verse by verse, those
things that were read out of the Hebrew text. The duty of
this interpreter, and the rules of his duty, you may read at
large in the Talmudn».

| English folio edition, vol.ii. p. ™ Megill. cap. 4. Maimon. in Te-
134- g gohxllah , cap. rpz, &c. Massecheth
m  Leusden’s edition, vol. ii. p. pherim, cap. 10, &c. and else-
280. where.
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The use of such an interpreter, they think, was drawn
down to them from the times of Ezra, and not without good
reason. AN NPT T IA 0PI WM « Ande they
read in the book of the law : tlbat was the text. TN umm
DY Ezplaining : that was the Targum. Y ’DDiD mtm
DMWY And added the meaning : they are the accents:
PO M NPPB NN and thay understood the text :
that was the Masoreth.” See Nehem. viii. 8; see also Buxtorf’s
Tiberias, chap. viii.

5. We do not readily know whom to name for the ninth
and tenth of this last three. Let us suppose them to be the
master of the divinity-school, and his interpreter: of whom we
shall have a fuller occasion of inquiry. And thus much con-
cerning the head of the synagogue, that learned Decemvirate,
which was also the representative body of the synagogue.

ITI. The days wherein they met together in the synagogue
were the sabbath, and the second day and the fifth of every
week. Of the sabbath there is no question. They refer the
appointment of the second and fifth days to Ezra. “ Eazra
(say theyP) decreed ten decrees. He appointed the public
reading of the law in the second and fifth days of the week.
Also on the sabbath at the time of the sacrifice. He ap-
pointed washing to those that had the gonorrhcea. He ap-
pointed the session of the judges in cities on the second and
fifth days of the week,” &c. Hence, perhaps, it will appear
in what sense that is to be understood, Acts xiii. 42, ITapexd-
Aovy Ta v els 10 perafy odBBarorv Aaknbiivas alrols 1o pipara
raira. “ The Gentiles besought that these words might be
preached to them the naxt sabbath, or the sabdbath between ;”
that is, on the days of that intervening week, wherein they
met together in the synagogue.

IV. Synagogues were anciently builded in fields. “Toq the
evening recital of the phylacteries are to be added two
prayers going before, and two following after.” Where the
Gloss thus; “ The Rabbins instituted that prayer [Y2"3'Y W],
that they might retain their colleagues in the synagogue.
And this certainly respected their synagogues at that time,

© Hieros. Megill. fol. Kama, fol. 83. 1.
P Ibid. fol. 75. 1. ‘hb Bava 4 Bah. Beracoth, fol. 2. 1.
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because they were situated in the fields, where they might be
in danger.” And so Rabbenu Asherr upon the same tract;
“ Anciently their synagogues were in fields : therefore they
were afraid to tarry there, until the evening prayers were
ended. Tt was therefore appointed that they should recite
some verses, in which a short sum of all the eighteen prayers
had been compacted ; after which that prayer 13°)%3 18" was
to be recited.”

But the following times brought back their synagogues for
the most part into the cities; and provision was made by
sharp canons, that a synagogue should be built in the highest
place of the city, and that no house should be built higher
than it.

V. The like provision was made, that every one at the
stated times of prayer should frequent the synagogue. “ Gods
does not refuse the prayers, although sinners are mingled
there. Therefore it is necessary that a man associate himself
with the congregation, and that he pray not alone when an
opportunity is given of praying with the congregation. Let
every one therefore come morning and evening to the syna-
gogue.” And “ Itt is forbidden to pass by the synagogue in
the time of prayer, unless a man carry some burden upon his
back : or unless there be more synagogues in the same city ;
for then it may be judged that he goes to another; or unless
there be two doors in the synagogue; for it may be judged
that he passed by one to go in at another. But if he carry
his phylacteries upon his head, then it is allowed him to pass
by, because they bear him witness that he is not unmindful
of the law.” These things are taken out of the Babylonian
Talmudv: where these are also added : “ The holy blessed
one saith, Whosoever employeth himself in the study of the
law, and in the returning of meroy, and whosoever prays with
the synagogue, I account concerning him, as if he redeemed
me and my sons from the nations of the world. And whoso-
ever prays not with the synagogue is called an ¢ill neighbour,’
as it is said, ‘ Thus saith the Lord of all my evil neighbours,’”
&o. Jer. xii. 14.

r Fol. 69. 3. t Chap. 6.
8 Maim. in Tephill. cap. 8. u Ber th, fol. 8. 1.
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VI.x When they were met together in the synagogue on
the sabbath-day (for this being observed, there is no need to
speak any thing of the other days), the service being begun,
the minister of the church calls out seven, whomsoever he
pleases to call out, to read the law in their order. First, a
priest, then a Levite, if they were present; and after these
five Israelites. Henoe it is, O young student in Hebrew
learning, that in some editions of the Hebrew Bible you see
marked in the margin of the Pentateuch, 1. ) The priest.
2. MY The Levite. 3. X0"D0 The third. 4. Y2 The fourth.
5. YO The fifth. 6. YOO The siath. 7. "0 The seventh :
—denoting by these words the order of the readers, and mea-
suring out hereby the portion read by each one. Thus, I sup-
pose, Christ was called out by the angel of the church of Naza-
reth, Luke iv. 16, and reading according to the custom as a
member of that synagogue.

There is no need to mention that prayers were made pub-
licly by the angel of the church for the whole congregation,
and that the congregation answered dmen to every prayer :
and it would be too much particularly to enumerate what
those prayers were, and to recite them. It is known enough
to all that prayers, and reading of the law and the prophets,
was the chief ¥ business in the synagogue, and that both were
under the care of the angel of the synagogue.

I. There seemed to have been catechizing of boys in
the synagogue. Consider what that means, 13} Y102 DY)
 What? is the prévilage of women ? : NAWIS 12D ™I ™MDN
This, that their sons read in the synagoguwe. VT MIANNI
u’Jl:P Y2 That their husbands recite in the school of the doctors.

ere the Gloss thus, “ The boys that were scholars were
wont to be instructed [or to learn] before their master in the
synagogue.”

II. The Targumist, or Interpreter, who stood by him that
read in the law, and rendered what was read out of the He-
brew original into the mother-tongue,—sometimes used a
liberty of enlarging himself in paraphrase. Examples of this
we meet with in the Talmud #, and also in the Chaldee para-
phrast himself.

x English _foh’o edit., vol. ii. p. 135. s Hieros. Biccurim, fol. 65. 4.
Y Leusden’s edit., vol. ii. p.281.  Sanhedr. fol. 20. 3. Bab. Berac. fol.
z Bab. Berac. fol. 17. 1. 28. 1. and elsewhere.
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I11. Observe that of the Glosser, MEATY YWY DN ™1
$POINTT M DY) Women® and the common people were wont
to mest togather to hear the exposition or the sermon. But of
what place is this better to be understood than of the syna-
gogue ! That especially being well weighed which immedi-
ately followeth, D235 Ni¢ b PIOYT PO Y And
they had need of ewpounders [or preachers] to affect their hoarts :
which is not much unlike that which is said Aots xiii. 13, El
€11 Adyos &y Suiv mapakhijoews mpds tov Aady If ye have any
word of exhortation for the people, say on.

IV. Service being done in the synagogue, they went to
dinner. And after dinner to WA N2 the sckool, or the
church) or a lecture of divinity ; call it by what name you
will. It is called also not seldom by the Talmudists 12"
and NDXD The synagogue. In this sense, it may be, is
NN RPN the upper synagogue to be taken, mentioned
in the Talmud ¢ ; if it be not to be taken of the Sanhedrim.
In this place a doctor read to his auditors some traditional
matter, and expounded it. TN P DWW WY NN
NN Ind the Beth Midrash they taught traditions, and their

There are three things to be taken notice of concerning
the rites used in this place.

I. He that read to the auditors spake not out with an
audible voice, but muttered it with a small whisper in some-
body’s ear; and he pronounced it aloud to all the people.
So that here the doctor had his interpreter in this sense, as
well as the reader of the law his in the synagogue. * Rabh®
went to the place of R. Shilla, /by opmb MmN (T 1A
and there was no tnterpreter to stand by R. Shilla; Rabh there-
fore stood by him.” Where the Gloss hath these words,
NN T N « He had no speaker, that is, PAXNIW
he had no tnterpreter present, who stood before the dogtor when
he was reading the leoture. : ™Y PO > wMS ToNM
And the doctor whispered him in the ear tn Hebrew, and he ren-
dered it in the mother-tongue to the people.” Hither that of
our Saviour hath respect, Matt. x. 27; “ What ye hear in

® In Bab. Schab. fol. 30. 2. 4 Gloss. in Bab. Berac. fol. 17. 1.
¢ Hieros. Schab, fol. 3. 1. ¢ Bab. Jomas, fol. 20. 2.
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the ear, that preach ye upon the house-tops.” Consult the
same place.

2. It was customary in this place, and in these exercises,
to propound questions. In that remarkable story of re-
moving Rabban Gamaliel of Jafne from his presidegtship,
which we meet with in diversf places of both Talmuds: when
they met together in the Beth Midrash, bnen Swvwm oy
“ The questioner stood forth and asked, The evening prayer, is
it observed by way of duty, or of free will?” And after a few
lines, the mention of an interpreter occurs: *“The whole mul-
titude murmured against it, and said to Hotspith the inter-
preter, ¢ Hold your peace;’ and he held his peace, &o.

3. While the interpreter preached from the mouth of the
doctor, the people sat upon the earth. “ Let® not a judge
go upon the heads of the holy people.” The Gloss is,
“ While the interpreter preached ™12 the synagogue [or
the whols congregation) sat on the ground: and whosoever
walked through the middle of them to take his place, seemed
as if he walked upon their heads.”

Onel may safely be of opinion that the word ovvaywyy,
synagogue, was used sometimes in the New Testament in this
senge ; and that Christ sometimes preached in these divinity-
schools, as well as in the synagogues.

But by what right was Christ permitted by the rulers of
the synagogue to .preach, being the son of a carpenter, and
of no learned education? Was it allowed any illiterate person,
or mechanio, to preach in the synagogues, if he had the con-
fidence himself to it? By no means. For it was permitted to
none to teach there but those that were learned. But there
were two things especially that gave Christ admission to
preach in every synagogue ; namely, the fame of his miracles,
and that he gave out himself the head of a religious sect.
For however the religion of Christ and his disciples was both
scorned and hated by the scribes and Pharisees, yet they ac-
counted them among the religious in the same sense as they
did the Sadducees; that is, distinguished from TNT DY
the common people, or the seculars, who took little care of

! Hieros. Berac. fol. 7. 4. Taa- & Bah. Sanhedr. fol. 7. 2.
nith, fol. 67. 4. Bab. . fol. b Englisk folio edition, vol. ii. p.
27. 2. 136.
LIGHTFOOT, VOL. I ]
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religion. When, therefore, Christ was reckoned among the
religious, and grew so famous by the rumour of his miracles,
and the shining rays of his doctrine, no wonder if he raised
among the people an earnest desire of hearing him, and ob-
tained, among the governors of the synagogues a liberty of
preaching.

CHAP. Vi

Vers. 3, 4, 5, &c.: Maxdpior, paxdpio, &ec. Blessed,
blessed, &c.] It is commanded, Deut. xxvii, that, upon the
entrance of the people into the promised land, blessings
and curses should be denounced from the mounts Gerizim
and Ebal: the curses being particularly reckoned up, but
the blessings not so. Which seems not to be without a
mystery, since the law brought the curse with it; but Christ,
who should bring the blessing, was yet to come a great
while hence. Now he is present pronouncing the blessings,
and that on a mountain. The Jewish writers do thus relate
that matter :

“ Sixk tribes went up to the top of mount Gerizim, and
six to the top of mount Ebal. But the priests and the Le-
vites stood below with the ark of the covenant. The priests
compassed the ark ; the Levites compassed the priests; and
the whole people of Israel stood on one side and on the
other : as it is said, ¢ All Israel and the elders,” &c. (Josh.
viii. 33.) Turning their faces to mount Gerizim, they began
with the blessing, ‘ Blessed is the man that shall make no
idol, or molten image,” &c. And both the one and the other
answered, Amen. Turning their faces to mount Ebal, they
pronounced the curse, ¢ Cursed is the man who shall make an
idol, or molten image :’ and both the one and the other an-
swered, Amen. And so of the rest. And at last, turning
their faces to Gerizim, they began with the blessing, ¢ Blessed
is the man who shall continue in all the words of the law ;’
and the answer on both sides is, Amen. Turning their faces
to Ebal, they pronounce the curse, ¢ Cursed is every one that
shall not continue in all the words of the law:’ and the an-
swer from both sides is, Amen,” &ec. .

In like manner Christ here, having begun with blessings,

i Leusden’s edition, vol. ii. p. 282.
k Talm. in Sotah, cap. 7. Tosaph. in Sotah, cap. 8.
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« Blessed, blessed,” thundereth out curses, “ Woe, woe,”
Luke vi. 24—26.

That which many do comment concerning the octonary
number of beatitudes hath too much curiosity, and little
benefit. It hath that which is like it among the Jews: for
thus they write!; ‘ There is a tradition from the school of
" R. Esaiah Ben Korcha, that twenty blessings are pronounced
in the Book of the Psalms, and in like manner twenty woes
in the Book of Isaiah. ¢ But I say,” saith Rabbi, ‘ that there
are two-and-twenty blessings, according to the number of the
two-and-twenty letters.”

“ Abraham ™ was blessed with seven blessings.”

“ These® six are blessed, every onme with six blessings,
David, Daniel, and his three companions, and king Messias.”

Ver. 8°: Maxdpiot oi kafapol 7jj xapdlg: Blessed are the pure
tn heart] Hearken, O Pharisee, all whose praise lies in
outward cleanness. How foolish is this boasting of a Jew !
“ ComeP and see, saith R. Simeon Ben Eleazar, how far the
purity of Israel extends itself : when it is not only appointed,
that a clean man eat not with an unclean woman ; but [that
an unclean man eat not with an unclean man] that a Pha-
risee that hath the gonorrheea eat not with a common person
that hath the gonorrheea.”

Ver. 9: Maxdpiot ol elpnvonotol: Blessed ars the peacemakers.]

Land o] b o P2 0w nNan Makinga
peace between neighbours is numbered among those things
which bring forth good fruit in this life, and benefit in the
life to come.

Ver.17: Mi vouloyre 87 fAGov xarakboar Tov vduov, &ec.
Think not that I am come to destroy the law, &e.] 1. It was
the opinion of the nation concerning the Messias, that he
would bring in a new law, but not at all to the prejudice or
damage of Moses and the prophets: but that he would ad-
vance the Mosaic law to the very highest pitch, and would
fulfil those things that were foretold by the prophets, and
that according to the letter, even to the greatest pomp.

! Midr. Tillin upon Psal. i. R. © English folio edition, vol. ii. p.

Sol. upon Isa. v. 137.
m Baal Turim upon Gen. xii. P Bab. Schab. fol. 13. 1.
n Targ. upon Ruth iii. 1 Peah, cap. 1. hal. 1.
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II. The scribes and Pharisees, therefore, snatch an ocea-
sion of cavilling against Christ ; and readily objected that he
was not the true Messias, because he abolished the doctrines
of the traditions which they obtruded upon the people for
Moses and the prophets.

III. He meets with this prejudice here and so onwards
by many arguments, as namely, 1. That he abolished not the
law when he abolished traditions; for therefore he came that
he might fulfil the law. 2. That he asserts, that “ not one
iota shall perish from the law.” 3. That he brought in an
observation of the law much more pure and excellent than
the Pharisaical observation of it was: which he confirms even
to the end of the chapter, explaining the law according to its
genuine and spiritual sense.

Ver. 18 : ’Apyw yap Aéyw dpivr: Verddy, I say unto you.] 1.
Such an asseveration was usual to the nation, though the
syllables were something changed. “ Ar certain matron said
to R. Judah Bar Allai, Thy face is like to a swineherd or a
usurer. To whom he answered, Y™\ “1"1‘7 NPT
oN In truth, both are forbidden mes. The Gloss there,
NPT “ In truth is & manner of speech used in
swearing.”

I1. But our Saviour useth this phrase by the highest divine
right. 1. Because he is « Amen, the faithful witness,” Rev.
iii. 14, 2 Cor. i. 20: see also Isa. Ixv. 162 ; and Kimehi there.
2. Because he published the gospel, the highest truth, John
xviii. 37, &c. 3. By this asseveration he doth well oppose
his divine oracles against the insolent madness of the tradi-
tional doctors, who did often vent their blasphemous and
frivolous tales under this seal, “ON NON2 They speak in
truth : and “ wheresoever this is said (say they), it is ‘[’7}'!
DN FIOMY o tradition of Moses from Sinai.”

‘Iéra & One jot.] The Jerusalem Gemaristst speak almost
to the same sense: “ The Book of Deuteronomy came and
prostrated itself before God, and said, ¢ O Lord of the uni-
verse, thou hast written in me thy law, but now a testament
defective in some part is defective in all. Behold, Solomon
endeavours to root the letter Jod out of me’ [to wit, in this

r Bab. Berac. fol. 55. 1. 8 Leusden’s edition, vol. ii. p. 283.
t Sanhedr. fol. 20. 3.
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text, OV mm NL) He shall not multiply wives, Deut.

xvii. 17]. The holy blessed God answered, ¢ Solomon and a
thousand such as he shall perish, but the least word shall not
perish out of thee,” R. Honna said in the name of R. Acha,
The letter Jod which God took out of the name of Sarai our
mother, was® given half to Sara and half to Abraham. A
tradition of R. Hoshaia : The letter Jod came and prostrated
itself before God, and said, ‘O eternal Lord, thou hast rooted
me out of the name of that holy woman.’ The blessed God
answered, ¢ Hitherto thou hast been in the name of a woman,
and that in the end [viz. in Sarai]; but henceforward thou
shalt be in the name of a man, and that in the beginning.’
Hence is that which is written, ¢ And Moses called the name
of Hoshea, Jehoshua.’” The Babylonians also do relate this
translation of the letter Jod out of the name of Sarai to the
name of Joshua, after this manner: “Thex letter Jod, saith
God, which I took out of the name of Sarai, stood and cried
to me for very many years, How long will it be ere Joshua
arise? to whose name I have added it.”

You have an example of the eternal duration of this very
little letter Jod, in Deut. xxxii. 18, where, in the word wﬁn
it is written even less than itself, and yet it stands immortal
in that its diminutive state unto this very day, and so shall
for ever.

Therey is a certain little city mentioned by name ™Y
Derokreth, which, by reason of the smallness of it, was called
Jod in the Gloss. Andz there was a rabbin named Rabh
Jod. Of the letter Jod, see Midrash Tillin upon the hundred
and fourteenth Psalm.

Mia repala: One tittle.] It seems to denote the little heads
or dashes of letters, whereby the difference is made between
letters of a form almost alike. The matter may be illustrated

by these examples, WU W™ W WO NOT N
™ NS If® it were Daleth, and a man should have formed
it into Resh [on the sabbath], or should kave formed Resh into
Daleth, he is guslty.

u English folio edition, vol. ii. p. y ga}). Taanith, fol. 21. 2.
138. z Fol. 23. 3.
x Sanhedr. fol. 107. 1. a Hieros. Schab. fol. 10. 4.



102 Hebrew and Talmudical [Ch. v.18.

« Itb is written [Lev. xxii. 32.] W07 Dw-Niy abbrn &b
Yo shall not profane my holy name: whosoever shall change

11 [Cheth] into ;7 [He], destroys the world [for then nb

ID'm, written with i1 [He], makes this sense, Yo skall not
‘ praise’ my holy name). It is written [Ps. cl. 6], MWD by
m ‘7'7'_71'1 Let every spirit praise the Lord : whosoever
changeth 1 [He] into 17 [Cheth], destroys the world. It is
written [Jer. v. 12], T2 WOITD They lied against the Lord :
whosoever changeth 1 [Beth] into 3 [Caph), destroys the
world. It is written [1 Sam. ii. 2], T W PN Thero
s none holy as the Lord: whosoever changeth 5 [Caph] into
3 [Beth], destroys the world. It is written [Deut. vi. 4],
T T ISR T The Lord our God s one Lord :

he that changeth R [Da.leth] into = [Resh], destroys the
world.”

But that our Saviour, by léra kal xepaia, jot and tittle, did
not only understand the bare letters, or the little marks that
distinguished them, appears sufficiently from verse 19, where
he renders it, one of ¢ these least commands:” in which
sense is that also in the Jerusalem Gemara of Solomon’s
rooting out Jod, that is, evacuating that precept M3 N
OW) He shall not multiply wives. And yet it appears enough
hence, that our Saviour also so far asserts the uncorrupt im-
mortality and purity of the holy text, that no particle of the
sacred sense should perish, from the beginning of the law to
the end of it.

To him that diligently considers these words of our Saviour,
their opinion offers itself, who suppose that the whole alphabet
of the law, or rather the original character of it is perished ;
namely, the Samaritan, in which they think the law was first
given and written; and that that Hebrew wherein we now
read the Bible was substituted in its stead. We shall not
expatiate in the question; but let me, with the reader’s good
leave, produce and consider some passages of the Talmud,
whence, if I be not mistaken, Christians seem first to have
taken up this -opinion.

b Tanchum, fol. 1. 1.
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The Jerusalem Talmud treats of this matter in these
words: “R. Jochanan de Beth Gubrin saithc, There are
four noble tongues which the world useth: the mother-
tongue, for singing; the Roman, for war; the Syriac, for
mourning ; the Hebrew, for elocution: and there are some
which add the Assyrian, for writing. The Assyrian hath
writing [that is, letters or characters], but a language it hath
not. The Hebrew hath a language, but writing it hath not.
They chose to themselves the Hebrew language in the Assy-
rian character. But why is it called “™WON the Assyrian?
2N02 WD NYW Becauss it s blessed (or direct) in its
writing. R. Levi saith, Because it came up into their hands
out of Assyria.”

“ A tradition. R. Josi saith, Ezra was fit, by whose hands
the law might have been given, but that the age of Moses
prevented. But although the-law was not given by his hand,
yet writing [that is, the forms of the letters] and the language
were given by his hand. ¢ And the writing of the epistle was
writ in Syriac, and rendered in Syriac,” Ezra iv.7. ¢ And
they could not read the writing,” Dan. v. 8. From whence is
shown that the writing [that is, the form of the characters
and letters] wag given that very same day. R. Nathan saith :
The law was given in breakingd [that is, in letters more rude
and more disjoined]: and the matter is as R. Josi saith.
Rabbi [Judah Hacocodesh] saith, The law was given in the
Assyrian language ; and when they sinned it was turned into
breaking. And when they were worthy in the days of Ezra,
it was turned for them again into the Assyrian. I show®
to-day, that I will render to you XY™ Mishneh, the doubled,
or, a8 if he should say the secandede (Zech. ix.12). And he
shall write for himself the Mishneh (the doubled) of this law
in a book (Deut. xvii. 18), namely, in a writing that was to
be changed. R. Simeon Ben Eleazar saith, in the name
of R. Eleazar Ben Parta, and he in the name of R. Lazar
the Hammodean, The law was given in Assyrian writing.

Whence is that proved? from those words, DYTYIY "M
(Exod. xxvii. 10). DMY5 DWW TN by ow v

¢ In Megill. fol 71.3, 3. 4 Leusden’s edmou, vol. ii. p. 284.
© English folio edition, vol. ii. p. 139.
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that the letter \ [ Vau] in the law is like a pillar.” So the Jeru-
salem Talmudists.

Discourse is had of the same business in the Babylonian
Talmudf, and almost in the same words, these being added
over: “ The law was given to Israel in Hebrew writing, and
in the holy language. And it was given to them again in the
days of Ezra, in Assyrian writing, and the Syriac language.
The Israelites chose to themselves the Assyrian writing, and
the holy language: DS N™MAY N> MBS I
N and left the Hebrew writing and the Syriac language
to ignorant persons. IWOVTT N1 But who are thoss idiols
(or ignorant persons)? R. Chasda saith, "R T%¢ Sama-
ritans. And what is the Hebrew writing? R. Chasda saith,
MM 2N that is, sccording to the Gloss,  Great lot-
ters, such as those are which are writ in charms and upon
d-orposts.”

That we may a little apprehend the meaning of the Rab-
bins, let it be observed,

I. That by ¢ the mother-tongue’ (the Hebrew, Syriac, Ro-
man, being named particularly) no other certainly can be
understood than the Greek, we have shown at the three-and-
twentieth verse of the first chapter. o

IT. That that writing which the Gemarists call ™2y 2an>
and which we have interpreted by a very known word, Hebrew
writing.—is not therefore called Y21y, because this was proper
to the Israelites, or because it was the ancient writing, but

(as the Gloss very aptly) "M 3y 1 5w “ay and
because the writing or character was in use among them that
dwelt beyond Euphrates. In the same sense as some would
have Abraham called ™Y Hebrew, signifying on the other side, -
that is, deyond or on the other side of Amana.

Many nations were united into one language, that is, the
old Syriac,—namely, the Chaldeans, the Mesopotamians, the
Assyrians, the Syrians. Of these some were the sons of Sem
and some of Ham. Though all had the same language, it is
no wonder if all had not the same letters. The Assyrians and
Israelites refer their original to Sem; these had the Assyrian
writing : the sons of Ham that inhabited beyond Euphrates

! Sanhedr. fol. 21. 2. et 22. 1.



Ch.v.18.] Ewercitations upon St. Matthew. 1056

had another; perbaps that which is now called by us the
Samaritan, which it may be the sons of Ham the Canaanites
used.
III. That the law was given by Moses in Assyrian letters,
is the opinion (as you see) of some Talmudists; and that, in-
deed, the sounder by much. For to think that the divine
law was writ in characters proper to the cursed seed of Ham,
is agreeable neither to the dignity of the law, nor indeed to
reason itself. They that assert the mother-writing was
Asgyrian, do indeed confess that the characters of the law
were changed ; but this was done by reason of the sin of the
people, and through negligence. For when under the first
Temple the lsraelites degenerated into Canaanitish manners,
perhaps they used the letters of the Canaanites, which were
the same with those of the inhabitants beyond Euphrates.
These words of theirs put the matter out of doubt: « The
law was given to Israel in the Assyrian writing in the days
of Moses: but when they sinned under the first Temple
and contemned the law, it was changed into breaking to
them.”

Therefore, according to these men’s opinion, the Assyrian
writing was the original of the law, and endured and obtained
unto the degenerate age under the first Temple. Theun they
think it was changed into the writing used beyond Euphrates
or the Samaritan; or, if you will, the Canaanitish (if so be
these were not one and the same); but by Ezra it was at last
restored into the original Assyrian.

Truly, I wonder that learned men should attribute so
much to this tradition (for whenoe else they have received
their opinion, I do not understand), that they should think
that the primitive writing of the law was in Samaritan :
seeing that which the Gemarists assert oconcerning the
changing of the characters rests upon so brittle and totter-
ing a foundation, that it is much more probable that there
was no change at all (but that the law was first writ in Assy-
rian by Moses, and in the Assyrian also by Ezra), because
the change cannot be built and established upon stronger
arguments.

A second question might follow conoerning Keri and Kethib :
and a suspicion might also arise, that the text of the law was



106 Hebrew and Talmudical [Ch.v.18.

not preserved perfect to one jot and ome tittls, when so many
various readings do so frequently occur. Concerning this
business we will offer these few things only, that so we may
return to our task :—

I. These things are delivered by tradition ; W¥» D™MBD “3
T2 « Thoys found three books in the court, SIYD DD the
book MY Meoni, the book WYY Zaatuti, and the book
N Hi, In one they found written, 23D WNYD TNN2
oW o 10 ¢ The eternal God is thy refuge:” but in the
two other they found it written, Dp TN WD (Deut.
xxxiii. 27)5 ¢ TN DU OWO W™D They approved [or
confirmed) those two, but rejected that one. In one they found®
written, DNIDY M3 M NN rg'avm but in two it was
writteni, : D" 13 My AR MM ¢ And he sent young
men of the children of Israel’ (Exod. xxiv. 5). Those two
they confirmed, but that one they rejected. In one they
found written, N7 YON She was nine; but in the two was
written, N7 FOY NN Ske was eleven : those two they
confirmed, and that one they rejected.”

I do much suspect that these three books laid up in the
court answered to the threefold congregation of the Jews,
namely, in Judea, Babylon, and Egypt, whence these copies
might be particularly taken. For, however that nation was
scattered abroad almost throughout the whole world, yet, by
number and companies scarcely to be numbered, it more
plentifully increased in these three countries than any where
else: in Judea, by those that returned from Babylon ; in
Babylon, by those that returned not; and in Egypt, by the
temple of Onias. The two copies that agreed, I judge to be
out of Judea and Babylon; that that differed to be out of
Egypt : and this last I suspect by this, that the word Y}
Zaatuts smells of the Seventy interpreters, whom the Jews of
Egypt might be judged, for the very sake of the place, to
favour more than any elsewhere. Fork it is asserted by the
Jewish writers, that "} was one of those changes which
the Septuagint brought into the sacred text.

IL Tt is therefore very probable, that the Keri and Kethib

& Hieros. Taanith, fol. 68. 1. ! Leusden’s edit., vol. ii. p. 284.
b English folio edition, vol. ii. p. k 8Maasechetb Sopherim, cap. 1.
140. art. 8.



Ch. v. 21, 22.]  Ewercilations upon St. Matthew. 107

were compacted from the comparing of the two copies of the
greatest authority, that is, the Jewish and the Babylonian :
which when they differed from one another in so many places
in certain little dashes of writing, but little or nothing at all
as to the sense, by very sound counsel they provided that
both should be reserved, so that both copies might have their
worth preserved, and the sacred text its purity and fulness,
whilst not one jot nor one tittle of it perished.

Ver. 21: "Hrodoare: Ye have heard.] That is, ye have re-
ceived it by tradition. DT YN WHY ON If! they have
heard [that is, learned by tradition), they speak to them. DN
VMY FYMCTT They learned by hearing, that is, by tradition ;
a saying very frequent in Maimonides.

“Or &ppéthy rois dpxalois” That it was said by them of old time.)
That is, it is an old tradition.” For the particular passages
of the law which are here cited by our Saviour are not pro-
duced as the bare words of Moses, but as clothed in the
Glosses of the Scribes; which most plainly appears above the
rest, ver. 43, and sufficiently in this first allegation, where
those words, ¢ Whosoever shall kill shall be guilty of the
judgment,” do hold out the false paint of tradition, and, as
we observe in the following verses, such as misrepresents the
law, and makes it of none effect. If it be asked, why Christ
makes mention of  those of old time?” it may be answered,
that the memory of the ancienter Fathers of the Traditions
was venerable among the people. Reverend was the name
DYYONN OYTDIT of the first good men, and DIYNONN DMIM
the first wise men. Therefore Christ chose to confute their
dootrines and Glosses, that he might more clearly prove the
vanity of traditions, when he reproved their most famous men.
But the sense which we have produced is plain, and without
any difficulty ; as if he should say, “ It is an old tradition
which hath obtained for many ages.”

Ver. 22: 'Eyd 3¢ Aéyo vptv: But I say unto you.] N
$ WS But I say, the words of one that refutes or determines
a question, very frequently to be met with in the Hebrew
writers. To this you may lay that of Isaiah, chap.ii. 3, *“ And
he will teach us of his ways,” &o. Where Kimchi writes thus,

! Sanhedr. cap. 11. hal. 1.
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PO T NV TSR This teacher s hing Mossias. Aad
that of Zechariah, chap. xi. 8 ; where this great Shepherd de-
stroys “ three evil shepherds,” namely, the Pharisee, and the
Sadducee, and the Essene.

‘Oni™ 7mas & dpyddpevos T¢ ddeAdy avrod elxi), &e. That
whosoever is angry with his brother without & cause, &o.] First
let us treat of the words, and then of the sentences.

With his brother :] The Jewish schools do thus distinguish
between a brother and a neighbour; that a drother signifies
an Israelite by nation and blood : @ neighbour, an Israelite in
religion and worship, that is, a proselyte. The author of
Aruch, in the word M1 |2 A son of the covenant, writes
thus; * The sons of the covenant, these are Israel. And
when the Seripture saith, ¢ If any one’s ox gore the ox of his
neighbour,” it excludes all the heathen, in that it eaith, ¢ of
his neighbour.””” Maimonides writes thus; “It» is all one
to kill an Israelite and a Canaanite servant: for both, the
punishment is death ; but an Israelite who shall kill 227 =2
a stranger-inkabitant shall not be punished with death, be-
cause it is said, ¢ Whosoever shall proudly rise up against his
neighbour to kill him,’ Exod. xxi. 14: and it is needless to
say he shall not be punished with death for killing a heathen.”
Where this is to be noted, that heathens and stranger-in-
habitants, who were not admitted to perfect and complete
proselytism, were not qualified with the title of neighbour,
nor with any privileges.

But under the Gospel, where there is no distinction of na-
tions or tribes, drother is taken in the same latitude as among
the Jews both brother and neighbour were ; that is, for all pro-
fessing the gospel : and is contradistinguished to the Asathon,
1 Cor. v. 11, “If any one who is called a brother :” and Matt.
xviii. 15, “ If thy drother sin against thee,” &ec., ver. 17, “If
he hear not the church, let him be a Aeathen.”

But° neighbour is extended to all, even such as are strangers
to our religion: Luke x. 29, 30, &e.

He shall be guslty ] 29I or MM words signifying gutlt
or debt, to be met with a thousand times in the Talmudists.
Isa. xxiv. 23; * They shall be gathered together, as captives

m Engluhfolw edition, vol. ii. p. 141. o Inrmmc. 2.
© Leusden’s edition, vol il p. 286.
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are gathered into prison.” Where R. Solomon speaks thus,
omb o A, “Evoxoi yeévry els yéevvav, Guilty of
hell unto hell : which agrees yith the last clause of this verse.

Of the council:) T¢ ovvedply, of the Sanhedrim : that is, of
the judgment, or tribunal of the magistrate. For that xpice:,
Judgment, in the olause before, is to be referred to the judg-
ment of God, will appear by what follows.

‘Paxd, Raca.] A word used by one that despiseth another
in the highest scorn: very usual in the Hebrew writers, and
very common in the mouth of the nation.

“ One P returned to repentance: his wife said to him, [1p™
Raca, if it be appointed you to repent, the very girdle where-
with you gird yourself shall not be your own.”

“ A9 heathen said to an Israelite, Very suitable food is
made ready for you at my house. What is it? saith the
other. To whom he replied, Swine’s flesh. Raca (saith the
Jew), I must not eat of clean beasts with you.”

“ Ar king’s daughter was married to a certain dirty fellow.
He commands her to stand by him as a mean servant, and
to be his butler. To whom she said, Raca, I am a king’s
daughter.”

“ One® of the scholars of R. Jochanan made sport with the
teaching of his master: but returning at last to a sober
mind, Teach thou, O master, saith he, for thou art worthy to
teach: for I have found and seen that which thou hast
taught. To whom he replied, FP™, Raca, thou hadst not
believed, unless thou hadst seen.”

« At certain captain saluted a religious man praying in
the way, but he saluted him not again : he waited till he had
done his prayer, and saith to him, P, Raca, it is written in
your law,” &e.

Els miw yéevvav 1ob mvpds: Into hell-fire.] The Jews do very
usually express Aell, or the place of the damned, by the word
DY Gehsnmom, which might be shown in infinite examples ;
the manner of speech being taken from the valley of Hinnom,
a place infamous for foul idolatry committed there; for the
howlings of infants roasted to Moloch; filth carried out

P Tanchum, fol. g. col. 2. s Id. fol. 38. col. 4.
q 1d. fol. 18. col. 4. t Bah. Berac. fol. 33. 3.
¥ Midrash Tillin upon Psal. cxxxvii.
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thither ; and for a fire that always was burning, and so mos¢
fit to represent the horror of hell.

“ There" are three doors of {rehenna ; one in the wilder-
ness, as it is written, ¢ They went down, and all that belonged
to them, alive into hell’ (Num. xvi. 33.) Another in the sea,
as it is written, ¢ Out of the belly of hell have I called; thou
hast heard my voice’ (Jonah ii. 2). The third in Jerusalem,
as it is written, Thus saith the Lord, whose fire is in Sion,
and his furnace in Jerusalem,’ Isa. xxxi. 9. The tradition
of the school of R. Ismael ; ¢ Whose fire is in Sion,’ this is the
gate of Gehenna.”

The Chaldee paraphrast upon Isaiah, chap. xxxiii. 14,
oby MY DO Gelenna, eternal fire, &. Téewra wupds
alwvlov, the Gehenna of alernal fire.

We come now to the sentences and sense of the verse.
A threefold punishment is adjudged to a threefold wicked-
ness. Judgment to him that is angry DM, that is, without
cause*. Judgment also, and that by the Sanhedrim, to him
that calls Raca. Judgment of kell to him that calleth Mwpe,
Fool.

That which is here produced of the threefold Sanhedrim
among the Jews pleases me not, because, passing over other
reasons, mention of the Sanhedrim is made only in the middle
clause.

How the judgment in the first clause is to be distinguished
from the judgment of the Sanhedrin in the second, will very
easily appear from this Gloss and commentary of the Talmud-
ists, ¢ Of not killing :” “ HeY is a manslayer, whosoever shall
strike his neighbour with a stone or iron, or thrust him into
the water, or fire, whence he cannot come out, so that he die,
he is guilty. But if he shall thrust another into the water or
fire, whence he might come out, if he die, he is guiltless. A
man sets a dog or serpent on another, he is guiltless.” See
also the Babylonian Gemara there; “Whosoeverz shall slay his
neighbour with his own hand, striking him with his sword, or
with a stone, so that he kills him ; or shall strangle or burn
him so that he die, in any manner whatsoever killing him in
his own person; behold, such a one is to be put to death by

u Bab. Erubhin, fol. 19. 1. ¥ Sanhedr. cap. ¢. bal. 1.
x English folio edit., vol.ii. p.142.  * Maimon. in My cap. 1.
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the Sanhedrim. But he that hires another by a reward to
kill his neighbour, or who sends his servants, and they kill
him; or he that thrusts him violently upon a lion, or upon
some other beast, and the beast kill him; or he that kills
himself, D7 720 YW I B every ons of these is a
shedder of blood, and the iniquity of manslaughter is in his
band, and he is Liable to death DMWY, by the hand of God ;
but he is not to be punished with death by the Sanhedrim.”

Behold a double manslayer ! Behold a double judgment !
Now let the words of our Saviour be applied to this Gloss of
the ancients upon the law of murder: ¢ Do ye hear,” saith
he, «“ what is said by the ancients, Whosoever shall kill, after
what manner soever a man shall kill him, whether by the
hand of one that he hath hired, or by his servants, or by set-
ting a beast on him; he is guilty of the judgment of God,
though not of the judgment of the Sanhedrim : and whoso-
ever shall kill his neighbour by himself, none other inter-
posing, this man is liable to the judgment of the Sanhedrim:
but I say unto you, That whosoever is rashly angry with his
brother, this man is liable to the judgment of God; and
whosoever shall say to his brother, Raca, he is liable to the
Sanhedrim.”

These words of our Saviour, perhaps, we shall more truly
understand ® by comparing some more phrases and doctrines,
very usual in the Jewish schools. Such as these, )1 "D
DAY YT 2N DN Absolved® from the judgment of men,
but guilty in the judgment of Heaven, that is, of God. TN
DMWY YT TN Y2 Death by the Sankedrim, and death by
the hand of Heaven.

And in a word, NM) cutting off, speaks vengeance by the
hand of God. They are very much deceived who under-
stand D and MNMD cutting off, of which there is very
frequent mention in the Holy Bible, concerning the cutting-
off from the public assembly dy ecclestastical censure, when as
it means nothing else than cutting off by divine vengeance.
There is nothing more usual and common among the Hebrew
canonists, than to adjudge very many transgressions to
outting off, in that worn phrase, NN\D YN Ly 2 or O

» Leusden’s edit., vol.ii. p. 287. b Hieros. Bava Kama, fol. 5. 2.
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D 2 T “ If he shall do this out of presumption, he is
guilty of cutting off ; but if he shall do it out of ignorance, he
is bound for a sacrifice for sin.” When they adjudge a thing
or & guilty person to cutting off, they deliver and leave him
to the judgment of God ; nevertheless, a censure and punish-
ment from the Sanhedrim sometimes is added, and some-
times not. Which might be illustrated by infinite examples,
but we are afraid of being tedious. Let these two be enough
on both sides.

I. Of mere delivering over to the judgment of God, with-
out any punishment inflicted by the Sanhedrim, those words
speak, which were lately cited,  He is absolved from the
judgment of men, but liable to the judgment of Heaven.”

II. Of the judgment of God and of the Sanhedrim joined
together, these words in the same place speak : “ If he that
is made guilty by the Sanhedrim be bound to make restitu-
tion, Heaven [or God] doth not pardon him until he pay it.”
But he that bears a punishment laid on him by the Sanhe-
drim is absolved from cutting off. “ Allc persons guilty of
outting off, when they are beaten are absolved from their
cutting off: as it is said, ¢ And thy brother become vile in
thy sight” When he shall be beaten, behold, he is thy
brother.”

"Evoxos els yéevvay tob mupos, Liable or guilty even to the
hell-fire. He had said xploe:, guilty of fudgment, and ovvedply,
of the council, before ; but now he saith els yéevvav, unto hell,
and that in a higher emphasis; as if he should have said,
“ Whosoever shall say to his brother, Mwp?, Fool, shall be
guilty of judgment, even unto the judgment of hell.”’

But what was there more grievous in the word fool, than
in the word Raca? Let king Solomon be the interpreter,
who everywhere by a fool understands a wicked and reprobate
person ; foolishness being opposed to spiritual wisdom. Raca
denotes indeed morosity, and lghtness of manners and lifs:
but fool judgeth bitterly of the spiritual and eternal state,
and decreeth a man to certain destruction. Let the judgings
#nd censures of the scribes and Pharisees concerning the com-
mon people serve us instead of a lexicon. They did not onlyd
suffer themselves to be styled D™ wise men, but also arro-

¢ Bab. Megill. fol. 7. 2. 4 English folio edition, vol. i. p. 143.
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gated it to themselves, as their merit and due. But what do
they say of the common people? “ This people, that knoweth
not the law, is cursed,” John vii. 49.

You have a form of speaking, not much unlike this which
is now under our hands: 131 N TAY TN N
Hee that calls his neighbour Servant, let kim be in excom-
muntcation. The Gloss is, “ They therefore excommuni-
cate him, because he vilified an Israelite : him, therefore, they
vilify in like manner.”—DW2ATWNTT NIR W0 WD “If he
call him bastard, let him be punished with forty stripes.
YAD WY TW YO If wicked man, let it descend with him
into his life:” that is, according to the Gloss, *into misery
and penury.”

After this manner, therefore, our Saviour suits a different
punishment to different sins by a most just parity, and a very
equal compensation: to unjust anger, the just anger and
judgment of God; to public reproach, a public trial; and
hell-fire to the censure that adjudgeth another thither.

Ver. 23: “Or 6 dderpds gov &ew v rkata gob, &c. That thy
brother hath ought against thee, &c.] The emphasis is chiefly
in the particle 7. For that which the Jews restrained only
to pecuniary damages, Christ extends to all offences against
.our brother.

“Hef that offers an oblation, not restoring that which he
had unjustly taken away, does not do that which is his duty.”
And again; * Heg that steals any thing from his neighbour,
yea, though it be but a farthing, and swears falsely, is bound
to restitution, meeting the wronged party half way.” See
-also Baal Turim upon Lev. vi.

PR DN (DI D TY DONF DR A PR “Ank
oblation is not offered for a sin, unless that which is [wrong-
fully] taken away, be first restored either to the owner or the
priest.”” In like manner, ¢ Hei that swears falsely, either of
the Pruta [small money], or what the Pruta is worth, is
bound to inquire after the owner, even as far as the islands
in the sea, and to make restitution.”

Observe, how provision is here made for pecuniary damages

¢ Bab. Kiddushin, fol. 38. 1. £ Hal. 5.
Chetubh. fol. 0. 1. and elsewhere. h Maimon. in Gezelah, cap. 8.
f Bava Kama, cap. 9. hal. 12. t Cap. 7.
LIGHTFOOT, VOL, II. 1
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only and bare. restitution, which might be done without a
charitable mind and a brotherly heart. But Christ urgeth
charity, reconciliation of mind, and a pure desire of reunion
with our offended brother; and that not only in money mat-
ters, but in any other, and for whatever cause, wherein our
neighbour complains that he is grieved.

Ver. 24 : "A¢es &xei 70 36pdv oov Eumpealer 10t Busiacmplov:
Leavek there thy gift before the altar.] This business was alto-
gether unusual in gifts offered at the altar, in such a cause.
We read, indeed, of the drink-offering, delayed after the
sacrifice was offered : “ Forl the wise men say, That a man
is not held in his sin, when the drink-offering is put off by
some delay; because one may offer his sacrifice to-day, but
his drink-offering”twenty days hence.” We read also that
the oblation of a sacrifice presented even at the altar, in some
cases hath not only been delayed, but the sacrifice itself hath
been rejected ; that is, if, in that instant, discovery'was made,
in sacrificing the beast, either of a blemish, or of somewhat
else, whereby it became an illegal sacrifice; or if some un-
cleanness or other cause appeared in the offerer, whereby he
was rendered unfit for the present to offer a gift. Of which
things, causing the oblation of the sacrifice already presented
at the altar to be deferred, the Hebrew lawyers speak much.
But among those things we do not meet at all with this
whereof our Saviour is here speaking: so that he seems to
enjoin some new matter,—and not new alone, but seemingly
impossible. For the offended brother might perhaps be
absent in the furthest parts of the land of Israel, so that he
could not be spoke with, and his pardon asked in very many
days after: and what shall become of the beast in the mean
time, which is left at the altar? It is a wonder indeed that
our Saviour, treating of the worship at the altar, should pre-
scribe such a duty, which was both unusual (in such a case)
and next to impossible. But it is answered :—

I. It was a custom and a law among the Jews, that the
sacrifices of particular men should not presently, as soon as
they were due, be brought to the altar, but that they should
be reserved to the feast next following, whatsoever that were,
whether the Passover, or Pentecost, or Tabernacles, to be

k Leusden’s edit., vol. ii. p. 288. ! Tosaphta ad Corbanoth, cap. 5.
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then offered. ¢ Teemiilgm women, women that have the
gonorrhcea, and men that have the gonorrhcea, reserve their
pigeons until they go up to the feast.””—¢ The oblationsn
which were devoted before the feast shall be offered at the
feast : for it is said, These things shall ye do in their solemni-
ties,” &c. But now all the Israelites were present at the
feasts; and any brother, against whom one had sinned, was
not then far off from the altar. Unto which time and custom
of the nation it is equal to think Christ alluded.

II. He° does silently chastise the curiosity used in defer-
ring of a sacrifice brought about lesser matters, when this
that was greater was unregarded. And he teacheth, that
Grod is worshipped in vain without true charity to our brother.
The same also, in effect, do the GemaristsP confess.

Ver. 25: “Ews Srov €l & 1j 08¢ per’ atroir Whilst thou art
n the way with him.] That is, < while thou goest with him zo
the magistrate,” &’ 8pxovra, Luke xii. 58 ; where there is a
clear distinction between d&pxovra, the magistrate, and xpiriy,
the judge: so that by dpxovra, magistrate, or ruler, one may
understand the judges in the lower Sanhedrims; by xpimv,
Judge, the judges in the highest. That allusion is here made
to contentions about money matters, sufficiently appears from
the following words, ver. 26 ; “Thou shalt by no means come
out of prison till thou hast paid the uttermost farthing.”
Nowa it was the business of the bench, that consisted of
three men, to judge of such matters.

The words, therefore, of the verse have this sense : ¢ Does
your neighbour accuse you of some damage, or of money
that is due to him? and are ye now going in the way to the
bench of three to commence the suit ! compound with your
adversary, lest he compel you to some higher tribunal, where
your danger will be greater.” * Forr if the lender say to
the debtor, * Let us go, that judgment may be had of our case
from the chief Sanhedrim,” they force the debtor to go up
thence with him. In like manner, if any accuse another of
something taken away from him, or of some damage done

™ Bab. Sanhedr. fol. 11. 1. P Bab. Joma, fol. 87. 1.
. n Hieros. Rosh. Hashanah, fol. a9 Sanhedr. cap. 1. hal. 1.

56. 2. r Maimon. in Sanheder. cap. 6.
© English folio edit., vol. ii. p. 144.
12
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him, and he that is the accuser will have the higher Sanhe-
drim to judge of the suit; they force the debtor to go up
thence with him. And so it is done with all other things of
that nature.

Before, Christ had argued from pisty, that men should seek
to be reconciled ; now he argues from prudence, and an honest
care of a man’s self.

Kal 6 xpimis o€ wapady 1§ vmnpéry” And the judge deliver
thes to the officer.] A word answering to YD or VYWD
or NIV an_erecutioner, a whipper, among the Rabbins.
w551 75NN DI DYWHW Judges and offcers
shalt thou make thee in all thy gates, Deut. xvi. 18. DY™W
“ares vergers and scourge-bearers [executioners] who stand
before the judges. These go through the lanes and streets
and inns, and take care about weights and measures; and
scourge those that do amiss. But all their business is by the
order of the judges. Whomsoever they see doing evil, they
bring before the judges,” &e. And FmYT Y™ P\W’? N2 DR
VITIDS YOMID 3 MY Wihososvert goss out into the stredt,
lot him reckon concerning himself, as if he were already delivered
over to the officer ; that is, as the Gloss hath it, ¢ Contentions
and contentious men will there be met with Gentiles and
Israelites : so that let him reckon concerning himself, as
though he were already delivered over to the officer, ready
to lead him away before the judges.” The Gloss upon Babyl,
Joma® writes thus; NN ¢ is the executioner of the San-
hedrim, whose office is to whip.”

Ver. 26 : Kodpdvrv Farthing.] According to the Jerusa-
lem Talmud, it is DWIWTY) Kordiontes ; according to the Ba-
bylonian, ™)) Kontrik. For thus they write:

$PYIND PO W “ Two * assars make a pondiony.

D™ Y0ON W Two semisses make an assar.

$ DIODN DUMNYTIP W Two farthings a semissis.

DO MBYD "2 Two prutaks a farthing.

DR 2D 1T A = pondion is in value two assars.

{]POIOIDN W O An assar is two semisses.

s Maimon. in Sanhedr. cap. 1. Y Leusden’s edition, vol. ii. p. 289.
t Bab. Schabb. fol. 32.1. z Bab. Kiddush. cap. 1. Alphesius,
u Fol. 15. 1. ibid. fol. 625. 2.

x Hieros. Kiddushin, fol. 58. 4.




Ch.v.26.]  Ewercitations upon St. Matthew. 117

$PPMOLNP W DNUCN A semissis is two farthings.

{PMTD MY PO A kontric, or a farthing, is two

prutahs.”’ :

That which is here said by the Jerusalem Talmud, 2@
DUNYTYY MWD Two prutaks make a farthing, is the very
same thing that is said, Mark xii. 42, Aenrd 3o, § dors xo-
dpdvrns, Two mites, which make a farthing. A prutah was the
very least piece among coins. So Maimonides®, MMD PR
PR TTOVD MWD That which is not worth a prutah, is® not
to be reckoned among riches. Hence are those numberless
passages in the Talmudic Pandects relating to the prutah:
“Hec that steals less than a prufak is not bound to pay
five-fold.” “ Nod land is bought for a price less than a
prutah,” that is, given as an earnest.

You have the value of these coins in the same Maimoni-
des: ¢ Selaa (saith hee) is in value four-pence: a penny, six
meahs. Now a meah, in the days of Moses our master, was
called a gerah; it contains two pondions; a pondion, two
assars; and a prutah is the eighth part of an assar. The
weight of a meah, which is also called a gerah, is sixteen
barleycorns. And the weight of an assar is four barley-
corns. And the weight of a prutah is half a barleycorn.”

Luke hath &rxarov Aentov, the last mite, chap. xii. 59 ; that
is, the last prutak, which YpOLNIT VDWW FIILM N wasf the
eighth part of the Italian assarius. Therefore, xodpars, a far-
thing, was so called, not that it was the fourth part of a penny,
but the fourth part of an assar ; which how very small a part
of a penny it was, we may observe Dy those things that are
said by both Gemaras in the place before cited.

£ ADD YD W “ Six silver meaks make a penny.

$PIIND W VD A meak is worth two pondions.

$PND W PIND A pondion is worth two assars.”

Let this be noted by the way ; {1 a meah, which, as Mai-
monides before testifies, was anciently called a gerak, was also
commonly called 3 zuz, in the Talmudists. For as it is said
here, ™1 ADD MMM WW siw meaks of silver make a penny, so
in Rambam, £ “Y )™ a & penny contains siz zuzim.

® Gezelah, c. 7. - e In Tract. Shekalim, cap. .
b English folio edit., vol.ii. p.145.  f Kiddush. cap. 1. hal. 1.
¢ Gezelah, c. 7. € In Peab, cap. ult. hal. 7.

4 Id. in Mecherah, cap. 1, &c.
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The prutah, as it was the least piece of money among the
Jews, so it seems to have been a coin merely Jewish, not
Roman. For although the Jews, being subjects to the Ro-
mans, used Roman money, and thence, as our Saviour argues,
confessed their subjection to the Romans; yet they were per-
mitted to use their own money, which appears by the com-
mon use of the shekels and half-shekels among them : with
good reason, therefore, one may hold the xodpdvrys, the far-
thing, was the least Roman coin, and the Aewrdv, the prutah,
the least Jewish. Whilst our Saviour mentions both, he is
not inconstant to his own speech, but speaks more to the
capacity of all.

Ver. 27: "Hxovoare, 8ri &ppéfy 7ols dpxalos, OF poixedoas Ye
have heard, that it hath been said by them of old time, Thou shalt
not commit adultery.] He citeth not the command or text of
Moses, as barely delivered by Moses, but as deformed by
those of old time with such a gloss as almost evacuated all
the force of the command ; for they interpreted it of the act
of adultery only, and that with a married woman. So the
enumeration of the six hundred and thirteen precepts of the
law, and that, Exod. xx. 14, ¢ Thou shalt not commit adultery,’
hath these words, “ This is the thirty-fifth precept of the law,
namely, That no man lie with another man’s wife.”

Ver. 28: [las 6 BAémwv yvvaika mpds 10 émbupiioar, &ec.
Whosoever looketh upon a woman to lust after her, &e.] “ Heh
that looketh upon a woman’s heel, is as if he looked upon
her belly : and he that looks upon her belly, is as if he lay
with her.” And yet, D3 5onomd "3 "1 So w1 B
Iti was Rabban Gamaliel’s custom to look upon women. And
in the other Talmud; * Hei that looks upon the little finger
of a woman, is as if he looked upon her privy parts.” And
yet “ Rabh Gidalk and R. Jochanan were wont to sit at the
place of dipping, where the women were washed ; and when
they were admonished by some of the danger of lascivious-
ness, R.Jochanan answered, ¢ I am of the seed of Joseph, over
whom an evil affection could not rule.” ”

Ver. 30: El i d¢fud gov xelp oxavdar{let ae, Exoyov atmiy:
If thy right hand offend thee, cut it off) See here Babyl.

b Hieros. Challah, fol. 58. 3. J Bab. Berac. fol. 24. s.
i 1d. Berac. fol. 12. 3. k Ibid. fol. 20. 1.
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Niddah, fol. 13, quite through. Among other things, R.
Tarphon saith, ¢ Whosoever brings his hand to his modest
parts, let his hand be cut off unto his navel.” And a little
after; ‘It is better that his belly should be cleft in two, than
that he should descend into the well of corruption.” The
discourse is of moving the hand to the privy member, thatl,
by the handling it, it might be known whether the party had
the gonorrhcea, or no : and m yet they adjudge never so little
handling it to cutting off the hand. Read the place, if you
have leisure.

Ver. 31: “Os &v é&mordop v yvvaixe, dére abry &moord-
owvr: Whosoever puttath away his wifs, let him give her a bill
of divorcement.] Notice is to be taken how our Saviour passeth
into these words, namely, by using the particle 3¢, duz. ’Ep-
pébn 8¢, “ But it hath been said.” This particle hath this
emphasis in this place, that it whispers a silent objection,
which is answered in the following verse. Christ had eaid,
“ Whosoever looks upon a woman to lust after her hath
committed adultery already:™ but the Jewish lawyers said,
“If any one sees & woman which he is delighted withal above
his wife, let him dismiss his wife and marry her.”

Among the chapters of Talmudical doctrine, we meet with
none concerning which it is treated more largely, and more
to a punctilio, than of divorces : and yet there the chief care
is not so much of a just cause of it as of the manner and form
of doing it. To him that turns over the book Gitfin (as also,
indeed, the whole Seder Nashim, that part of the Talmud
that treats of women), the diligence of the Masters about
this matter will appear such that they seem to have dwelt,
not without some complacency, upon this article above all
others.

God, indeed, granted to that nation a law concerning di-
vorces, Deut. xxiv. 1, permitted only “for the hardness of
their hearts,” Matt. xix. 8: in which permission, neverthe-
less, they boast, as though it were indulged them by mere
privilege. When God had established that fatal law of pu-
nishing adultery by death (Deut. xxii.), for the terror of
the people, and for their avoiding of that sin; the same mer-
ciful God foreseeing also how hard (occasion being taken

1 Leusden’s edition, vol. ii. p.2go. ™ English folio edit., vol.ii. p. 146.
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from this law) the issue of this might be to the women, by
reason of the roughness of the men ; lusting, perhaps, after
other women, and loathing their own wives; he more gra-
ciously provided against such kind of wife-killing by a law,
mltlgatmg the former, and allowed the putting away a wife
in the same ease, concerning which that fatal law was given ;
namely, in the case of adultery. So that that law of divorce,
in the exhibition of it, implied their hearts to be hard ; and,
in the use of it, they shewed them to be carnal. And yet hear
them thus boasting of that law: “The Lord of Israel saith,
N9 N3t VD That ke hatath putting away, Mal. ii. 16. Through
the whole chapter, saith R. Chananiah in the name of R. Phi-
neas, he is called the Lord of Hosts : but here, of Jsrael, that
it might appear that God subscribed not his name to divorces,
but only among the Israelites. As if he should say, ¢ To the
Israelites 1 have granted the putting away of wives; to the
Gentiles I have not granted it.” R. Chaijah Rabbah saith,
Divorces are not granted to the nations of the world.”

. Some of them interpreted this law of Moses (as by right
they ought to interpret it), of the case of adwultery only. * Thee
school of Shammai said, A wife is not to be divorced, unless
for filthiness: [that is, adultery] only, because it is said, %3
27 PYW P12 W21 Because ke hath found filthy nakedness in
her,” that is, adultery.

“ Rabh Papa saidp, If he find not adultery in her, what
then? Rabba answered, When the merciful God revealed con-
cerning him that corrupted a maid, that it was not lawful for
him to put her away in his whole life (Deut. xxii. 29), you are
thence taught concerning the matter propounded, that it is
not lawful to put her away, if he shall not find filthiness in his
wife.”

With the like honesty have some commented upon those
words cited out of the prophet, n‘gu._v N0 2 For ke hateth
putting away. “ R.Jochanan saithd, The putting away of a
wife is odious.” Which others also have granted, indeed, of
the first wife, but not of those that a nan took to himself
over and above. For this is approved among them for a canon,

n Hieros. in Kiddushin, fol. 58. 3. P Gemara, ib.
o Gittin, cap. 9. hal. ult. 1 Ihid.
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“Let’ no man put away his first wife unless for adultery.”
And «R. Eliezer saiths, For the divorcing of the first wife,
even the altar itself sheds tears.” Which Gloss they fetch
from thence, where it is said, ** Let no man deal treacherously
towards the wife of his youth ;” Mal.ii.15.

The Jews used polygamy, and the divorcing of their wives,
with one and the same license : and this, that they might
have change, and all for the sake of lust. It is lawful (say
theyt) to have many wives together, even as many as you will :
but our wise men have decreed, That no man have above four
wives.” But they restrained this, not so much out of some
principles of chastity, as that lest a man, being burdened with
many wives, might not be able to afford them food and clothing,
and due benevolence: for thus they comment concerning this
bridle of polygamy.

For what causes they put away their wives there is no
need to inquire; for this they did for any cause of their own
free will.

I. « It is commanded to divorce a wife that is not of good
behaviour, and who is not modest as becomes a daughter of
Israel.” So they speak in Maimonides and Gittin in the place
abovet specified : where this also is added in the Gemarists :
“ R. Meir saith, As men have their pleasures concerning their
meat and their drink, so also concerning their wives. This
man takes out a fly found in his cup, and yet will not drink :
after such a manner did Papus Ben Judah carry himself:
who, as often as he went forth, bolted the doors and shut in
his wife. Another tukes out a fly found in his cup, and drinks
up his cup ; that he doth, who sees his wife talking freely with
her neighbours and kinsfolk, and yet allows of it. And there
i8 another, who, if he find a fly in his basket, eats it: and
this is the part of an evil man, who sees his wife going out,
without a veil upon her head, and with a bare neck, and sees
her washingV in the baths, where men are wont to wash, and
yet cares not for it; whereas by the law he is bound to put
her away.”

T Maimon. in Gerushin, cap. 10. u English folio edition, vol. ii. p.
s Gittin, in the place above. ~  147.
t Maimon. in MR cap.1o.14. ¥ Leusden’s edition, vol. ii. p. 291.
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II. «Ifx any man hate his wife, let him put her away :”
excepting only that wife that he first married. In like man-
ner, R. Judah thus interprets that of the prophet, N0 "3

IS 17 e hats her, lot him put her away. Which sense some
versions, dangerously enough, have followed. R. Solomon ex-
presses the sense of that place thus: ¢ It is commanded to
put away one’s wife, if she obtain not favour in the eyes of
her husband.”

111. “ The¥ school of Hillel saith, If the wife cook her hus-
band’s food illy, by over-salting or over-roasting it, she is to
be put away.”

1V. Yea, «If, by any stroke from the hand of God, she be-
come dumb or sottish,” &e.

V. But not to relate all the things for which they pro-
nounce a wife to be divorced (among which they produce
some things that modesty allows not to be repeated), let it
be enough to mention that of R. Akibah instead of all: «R.
Akibah saidz, If any man sees a woman handsomer than his
own wife, he may put her away; because it is said,  If she
find not favour in his eyes.” ”’

’Amoaréoor Bill of divorcs.] And BiBAlov dmoaracilov, A bill
of divorce, Matt. xix. 7 ; and in the Septuagint, Deut. xxiv. 1.
Of which Beza thus; ¢ This bill may seem to be called dno-
ordowov [as much as, departing away], not in respect of the
wife put away, as of the husband departing away from his
wife.”” Something hard, and diametrically contrary to the
eanonical doctrine of the Jews: for thus they write, « Its is
written in the bill, Behold, thou art put away; Behold, thou
art thrust away, &c. But if he writes, I am not thy hus-
band, or, I am not thy spouse, &e.; it is not a just bill: for
it is said, He shall put Zer away, not, He shall put Aimself
away.”

This bill is called by the Jews MYNYD DD a &ill of cutting
of, and PN NBD a bill of expulsion, and 1] an tnstrument,
and PYYD V2 an instrument of dismission, and PPA2W NN
letters of forsaking, &c.

* Maimonides in the place above. = Misna, ult. in Gittin, cap. 9.
¥ Gittin, in the place above; and  * Maimon. in Gerushin, cap. 1.
R. Sol. and R. Nissin there.
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I. A wife might not be put away, unless a bill of divorce
were given. ‘ Therefore it is called (saith Baal Turim)
PYNYMD DD A bill of cutting off, because there is nothing
else that cuts her off from the husband. For although a
wife were obtained three ways” [of which see the Talmudb],
“ yet there was no other way of dismissing her, besides a bill
of divorcec.”

II. « A wife was not put away, unless the husband were
freely willing; for if he were unwilling, it was not a divorce :
but whether the wife were willing or unwilling, she was to be
divorced, if her husband wouldd,”

I11. « A¢ 3ill of divorce was written in twelve lines, neither
more nor less.” R. Mordecai gives the reason of this number,
in these words; “ Letf him that writes a 3ill of divorce com-
prise it in twelve lines, according to the value of the number
of the letters in the word ¥} Ge. But Rabh Saadias inter-
prets, that the bl of divorce should be written with the same
number of lines wherein the books of the law are separated.
For four lines come between the Book of Genesis and the
Book of Exodus; four between the Book of Exodus and the
Book of Leviticus; four between the Book of Leviticus and
the Book of Numbers. But the four between the Book of
Numbers and Deuteronomy are not reckoned, because that
book is only a repetition of the law,” &c.

IV. You have the copy of a bill of divorce in Alphesius upon
Gittin, in this form :

M0 98D
medb 12 0 nwa wbe meh 1 03 nava o
NR TR YOD RN T sxwb bt N Dby
may he w1 T Nt ow Y onbe Ta ke
DY AN DPAY MHID R0NR RO we AYma
xnonT 0 nT ow Y; mbe na abe e
DD S NITTN YIN RYT RO 1D ANPR T D
MOD RADET Y T ow S) e N3 e run
"2 505 xapannd b owena fneben e

b Kiddush. cap. 1. hal. 1. ¢ Rashba in Tikkun Get, at the
¢ Baal Turim, upon Deut. xxiv.  end of Gittin, in Alphes.
4 Maimon. in Gerushin, cap. 1. f Ch. 1. upon Tract. Gittin.
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“m oS P NRDY B 9 e 8D N praneaT
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A Bill of Divorce.

“ On the day of the week ., of the month of ¥, of the year of
the world’s creation ., according to the computation by which we
are wont to reckon in the province N.; I, &., the son of V., and
by what name soever I am called, of the city V., with the greatest
consent of my mind, and without any compulsion urging me, have
imt away, dismissed, and expelled thee; thee, I& say, N., the
daughter of N., by what name soever thou art called, of the city
N., who heretofore wert my wife. But now I have dismissed thee,
—thee, I say, N., the daughter of ¥., by what name soever thou
art called, of the city N/. So that thou art free, and in thine own
power, to marry whosoever shall please thee ; and let no man hinder
thee, from this day forward even for ever. Thou art free, therefore,
for any man. And let this be to thee a bill of rejection from me,
letters of divorce, and a schedule of expulsionh, according to the law
of Moses and Israel.

REUBEN the son of Jacob witness.
EL1EZER the son of Gilead witness.”

See also this form varied in some few words in Maimo-
nides!.

V. This bill, being confirmed with the husband’s seal, and
the subscription of witnesses, was to be delivered into the hand
of the wife, either by the husband himself, or by some other
deputed by him for this office : or the wife might depute some-
body to receive it in her stead.

VI. It was not to be delivered to the wife, but in the pre-
sence of two, who might read the bill both before it was given
into the hand of.the wife and after : and when it was given,
the husband, if present, said thus, « Behold, this is a bill of
divorce to you.”

& English folio edition, vol. ii. p. h Leusden’s edition, vol. ii. p. 292.
148. ! In Gerushin, fol. 273. 2.
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VII. The wife, thus dismissed, might, if she pleased, bring
this bill to the Sanhedrim, where it was enrolled among the
records, if she desired it, in inemory of the thing. The dis.
missed person likewise might marry whom she would : if the
husband had not put some stop in the bill, by some clause
forbidding it.

Ver. 32: *Os & &mohdoy iy yvvaixa atrod, &c. Whosoever
shall put away his wife, &c.] 1. Our Saviour does not abrogate
Moses’s permission of divorces, but tolerates it, yet keeping it
within the Mosaic bounds, that is, in the case of adultery,
condemning that liberty in the Jewish canons, which allowed
it for any cause.

II. Divorce was not commanded in the case of adultery,
but permitted. Israelites were compelled, sometimes even
by whipping, to put away their wives, as appears in Maimo-
nides*. But our Saviour, even in the case of ‘adultery, does
not impose a compulsion to divorce, but indulgeth a license
to do it. '

IIL. « He that puts away his wife without the cause of for-
nication makes her commit adultery:” that is, if she’commits
adultery : or although she commit not adultery in act, yet he
is guilty of all the lustful motions of her that is put away;
for he that lustfully desires, is said *to commit adultery,”
ver. 28. '

Ver. 33 : "Eppéfn rois apxalois, Odx émoprioess, &o. It hath
been said by them of old time, Thou shalt not forswear thyself,
&c.) The law forbids perjury, Levit. xix. 12, &e. To which
the Fathers of the Traditions reduced the whele sin of swear-
ing, little caring for a rash oath. In this chapter of oaths
they doubly sinned :

I. That they were nothing at all solicitous about an oath,
so that what was sworn were not false. They do but little
trouble themselves, what, how, how often, how rashly, you
swear, 8o that what you swear be true.

“In the Talmudic tract 3MN2AW Sheouoth, and in like man-
ner in Maimonides, oaths are distributed into these four
ranks :

First, ™" MXN2W A promissory oath : when a man swore

¥ In Gerushin, cap. 2.
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that he would do, or not do, this or that, &c. And this was
one of the "N T oY AN twofold oaths, which
were also fowrfold; that is, a negative or affirmative oath;
and again, & negative or affirmative oath concerning some-
thing past, or a negative or affirmative oath concerning some-
thing to come : namely, when any one swears that he hath
done this or that, or not done it; or that he will do this or
that, or that he will not do it. *“ Whosoever, therefore, swears
any of these four ways, and the thing is not as he swears, (for
exawmple, that he hath not cast a stone into the sea, when he -
hath cast it ; that he hath cast it, when he hath not; that he
will not eat, and yet eats; that he will eat, and yet eateth not,)
behold, this is a false oath, or perjuryl.”

“ Whosbeverm swears that he will not eat, and yet eats
some things which are not sufficiently fit to be eaten, this
man is not guilty.”

Secondlyn, XYW MYNAW A vain or a rash oath. This also
is fourfold, but not in the same manner as the former:
1. When they asserted that with an oath which was contrary
to most known truth ; as, «“ If he should swear a man were
a woman, a stone-pillar to be a pillar of gold,” &o.; or when
any swore that was or was not, which was altogether im-
possible; as, “ that he saw a camel flying in the air.” 2.
When one asserted that by an oath, concerning which there
was no reason that any should doubt. For example, that
« Heaven is heaven, a stone is a stone,” &c. 3. When a man
swore that he would do that which was altogether impos-
sible; namely, “ that he would not sleep for three days and
three nights; that he would taste nothing for a full week,”
&c. 4. When any swore that he would abstain from that
which was commanded ; as, « that he would not wear phylac-
tories,” &c. These very examples are brought in the places
alleged.

Thirdly, }YTpD I An oath concerning something left in
trust: namely, when any swore concerning something left in
trust with him, that it was stolen or broke or lost, and not
embezzled by him, &ec.

! Maimon. in Shevuoth, c. 1. m Talmud in Shevuoth, c. 3.
u English folio edition, vol. ii. p. 149.
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Fourthly, P11y NDyaw 4 tegtimonial oath, before a judge
or magistrate.

In three of these kinds of swearing, care is taken only con-
cerning the truth of the thing sworn, not of the vanity of
swearing.

They seemed, indeed, to make some provision against a
vain and rash oath : namely, 1. That he be beaten, who so°
swears, and become cursed : which Maimonides hints in the
twelfth chapter of the tract alleged : with whom the Jeru-
salem Gemarists do agree; “ HeP that swears two is two,
let him be beaten for his vain oath.” 2. They also added
terror to it from fearful examples, such as that is in the very
same place. :DYYT2 YT P52 “12 « Thers were twenty-
Jour assemblies in the south, and they were all destroyed for a
vain oath.” And in the same tractd, a woman buried her son
for an oath, &c. Yet they concluded vain oaths in so narrow
a circle, that a man might swear a hundred thousand times,
and yet not come within the limits of the caution concerning
vain swearing.

1. It was customary and usual among them to swear by
the creatures; “ Ifr any swear by heaven, by earth, by the
sun, &e. although the mind of the swearer be under these
words to swear by Him who created them, yet this is not an
oath. Or if any swear by some of the prophets, or by some of
the books of the Scripture, although the sense of the swearer
be to swear by Him that sent that prophet, or that gave that
book, nevertheless this is not an oath.”

“ Ifs any adjure another by heaven or earth, he is not
guilty.”

Theyt swore by Heaven. N¥1 10 DVOWIT By Heaven so
i is.

They swore by the Temple. “ Whent turtles and young
pigeons were sometime sold at Jerusalem for a penny of gold,
Rabban Simeon Ben Gamaliel said, {227 MY By this habi-
tation [that is, by this Templs] I will not rest this night, unless
they be sold for a penny of silver.”

© Leusden’s edition, vol.ii. p.293. 8 Talmud in the place above,
P Shevuoth, fol. 34. 4. cap. 4
a Fol. 37.1 Bab. Berac. fol. 55
r Manmomd in the place above, o Cherithuth, cap. 1. hal. 7.
cap. 12.
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“R. Zecharish* Ben Ketsab said, 307 ™M™ By this
Temple, the hand of the woman departed not out of my
band.” “R.Jochanany said, N9 By the Temple, it is in
our hand,” &e.

“ Bava Ben Butaz swore by the Temple in the end of the
tract Cherithuth, and Rabban Simeon Ben Gamaliel in the
beginning ; BN'M‘Z ANND MY And so was the custom in
Israel.” Note this, ““ so was the custom.”

They swore by the city Jerusalem. ¢ R. Judah saiths,
He that saith, ¢ By Jerusalem,’ saith nothing, unless with an
intent purpose he shall vow towards Jerusalem.” Where,
also, after two lines coming between those forms of swearing
and vowing are added, 73%1 obovma oborh aber
15912 Sovb  Jerusalom, Jor Jerusalem, by Jerusalem.
The Temple, for the Temple, by the Temple. The altar, for
the altar, by the altar. The lamb, for the lamb, by the
lamb. The chambers of the Temple, for the chambers of
the Temple, by the chambers of the Temple. The wood,
for the wood, by the wood. The sacrifices on fire, for the
sacrifices on fire, by the sacrifices on fire. The dishes, for
the dishes, by the dishes. By all these things, that I will do
this to you.”

They swore by their own heads. “Oneb is bound to swear
to his neighbour, and he saith, TONY YM2 5 1 Vow (or
swear) to me by the life of thy kead,” &e.

Ver. 34: My dudoas S\ws* Swear not at all.] In the tract
Demaic are some rules prescribed to a religious man: among
others, That ke be not too much in swearing and laughing,
P O3 YD N 85D, Where the Gloss of R.
Solomon is this; D™T12 YYD “ means this, Be not much in
oaths, although one should swear concerning things that are
true: for in much swearing it is impossible not to profane.”
Our Saviour, with good reason, binds his followers with a
straiter bond, permitting no place at all for a voluntary and
arbitrary oath. The sense of these words goes in the middle
way, between the Jew, who allowed some place for an arbi-

X Chetubboth, cap. 3. et Tosapht.  * Tosapht. ad Nedarim, cap. 1.
ibid. ) b Sanhedr. cap. 3. hal. 2.

Y Bab. Kiddushin, fol. 71. 1. ¢ Cap. 2. halac. 3.

z Juchas. fol. 56. col. 1.
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trary oath; and the Anabaptist, who allows none for a neces-
sary one.

Ver. 364: Ob dvacar ulav tpixa Aeviw §) péhawar mofioar
Thou camst not make one hair whits or black.] That is, Thou
canst not put on gray hairs, or lay them aside.

Ver. 37: "Eotre 6 Adyos vudv, Nal, val: Od, ob: Let your
communication be, Yea, yoa; nay, nay.] In Hebrew, e
emon mbn b e o 85 &S Givinge and re-
ceiving [that is, dusiness] among the disciples of the wise men,
737 53 b b by e rovanay nowa Zet i b in
truth and faith, by saying, Yes, yes; No, no: or, according
to the very words, concerning Yes, yes ; concerning No, no.

“Iff it be said to a lunatic, Shall we write a bill of di-
vorce for your wife? and he nod with his head, they try
thrice ; and if he answer 17 ]ﬂ '73?’\ &'7 N‘) Y 20 No, no ;
and to Yes, yes ; they write it, and give it to his wife.”

Ver. 38: "Hroboare 8ri éppéfn,"Odfarudv avrl dpaiuod, &e.
Yo have heard that it hath been said, An eye for an eys, &o.)
This law he also cites, as clothed in the Gloss of the scribes,
and now received in the Jewish schools. But they resolved
the laws not into a just retaliation, but into a pecuniary com-
pensation. ‘

“Doest any cut off the hand or foot of his neighbour ¢
They value this according to the example of selling a ser-
vant; computing at what price he would be sold before he
was maimed, and for how much less now he is maimed. And
how much of the price is diminished, so much is to be paid
to the maimed person, as it is said, ¢ An eye for an eye,” &e.
We have received by tradition, that this is to be understood
of pecuniary satisfaction. But whereas it is said in the law,
¢ If a man cause a blemish in his neighbour, the same shall be
done to him’ [Lev. xxiv. 19]; it means not that he should
be maimed, as he hath maimed another; but when he de-
serveth maiming, he deserveth to pay the damage to the
person maimed.” They seemed, out of very great charity,
to soften that severe law to themselves, when, nevertheless,

4 Englisk folio edition, vol. ii. p. & Leusden’s edit., vol. ii. p. 294.
150. b Bava Kama, cap. 8. et Maimon.
¢ Maimon. in Peah, cap. 5. in p1oy bavm cap. 1.
f Gittin, cap. 7. hal. 1.
LIGHTFOOT, VOL, II, K
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‘in the mean time, little care was taken of lively charity,
and of the forgiving an offence,—an open door being still .
left them to exaction and revenge, which will appear in what
follows.

Ver. 39 : “Oaris o€ panioes éml iy defidv aov aiaydva: Who-
soever shall smite thes on thy right cheek.]) That the doctrine of
Christ may here more clearly shine out, let the Jewish doc-
trine be set against it ; to which he opposeth his.

“ Does ! any one give his neighbour a box on the ear?! let
him give him a shilling. R.Judah in the name of R.Josi of
Galilee saith, Let him give him a pound.”

™ NG 1D M2 1D * Doss ke give him a blow upon
the chook? Let him give him two hundred zuzses : if with the
other hand, let him give four hundred.” Compare with this
passage ver. 39: ‘ If any shall strike thee on the right cheek,
turn to him the other also.’

‘I NI OO «“ Doss he twitch him by the ear ; or does he
pull off his hair; or does he spit, go that his spittle falls upon
him ; or does he take away his coat™ [note this also, and com-
pare ver. 40 with it, ¢ He that will take away thy coat,” &c.];
“or does he uncover & woman’s head in public? Let him give
four hundred zuzees.”

They fetch the reason of so severe a mulct chiefly from the
shame done him that is thus injured, and from the disgrace
of the thing itself: and, moreover, from the dignity of an
Israelite : which is declared at large by the Gemarists upon
the words cited, and by Maimonidesk.

Y125 05 55 « Those mulets [say they) are established
and inflicted according to the dignity of the person injured.
But R. Akibah said, ¢ Even the poorest Israelites are to be
esteemed as though they were persons of quality divested of
their estates, because they are the sons of Abraham, Isaac,
and Jacob.’”

Hence the entrance to our Saviour’s doctrine lies easy :
1. He cites the law of retaliation, that, by laying one against
the other, Christian charity and forgiveness might shine the!
clearer. 2. He mentions these particulars which seemed to
be the most unworthy, and not to be borne by the high quality

! Bava Kama, cap. 8. hal. 6. 1 Englisk folio edition, vol. ii. p.
k In poy 52w cap. 1.—3, &e. 151.



Ch.v.40,41.]  Ewercitations upon St. Matthew. 131

of a Jew, that he might the more preach up evangelical hu-
mility, and patience, and self-denial. But why was the law
of retaliation given, if at last it is melted down into this?
On the same reason as the law of death was given concerning
adultery, namely, for terror, and to demonstrate what the sin
was. Both were to be softened by charity; this by forgive-
ness, that by a bill of divorce: or, if the husband so pleased,
by forgiveness also.

Ver. 40: Kai r¢ 0érovr{ oov kpibijvai, kal o0 xirévd oov
AaBev, &o. And if any will sue thee at the law, and take
away thy coat, &o.] Xiréva, coat, that is, FWo Talith. So
in the words of the Talmud alleged, W Y Re takes
his coat. Of this garment, thus the Aruch ; T™ T N b
Talith is @ cloak : and why is it called Fow, Talith ¢ NYTO
o3 bom 1oy Because it is above all the garments ; that
is, because it is the outermost garment.

In this upper garment were woven in those fringes that
were to put them in mind of the law, of which there is men-

tion Num. xv. 38. Hence is that, Pub A% A vmn
TINY Hem that takes care of his skirts deserves a good coat.
Hereupon the disgrace was increased together with the
wrong, when that was taken away, concerning which they
did not a little boast, nay, and in which they placed no small
religion : Matt. xxiii. 5, xwroy xal ipdriov, an upper and an
inward garment ; to which ;NI "7 answer. “Ifn any
give a poor man a penny to buy m':n ipdriov, [an inward gar-
ment), let him not buy F"5S© xiréva [a coat, nor an upper gar-
ment).” b pﬂljn W by Heo lends him tudriov kal
Xiréva, an inner garment and a coat P.

Ver. 41: Kal doris o€ dyyapedoes plhov &v, &e. And who-
soover shall compel thee to go a mile, &c.] To him that had
some corporeal wrong done him were these five mulets to be
paid, according to the reason and quality of the wrong :
Naw3a N3 MEMA WA 7321 A 4 mulet for maiming, if so
be the party were maimed: a mulet for pain, caused by the

@ Bab. Schabb. fol. 23. 3. ordinary meaning of the Greek terms.

» Bab. Bava Meazis, fol. 48. 2. —See Smith’s Dict. G.and R.Antiq.

© Nedarim. fol. 33. 1. art. Pallium.]

P [Lightfoot has here inverted the @ Bava Kama in the place above.
K 2
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blow or wound given: a mulot for the cure of the wound or
blow; a mulet for the reproack brought upon him: and a
mulet for ceasing, when, being wounded or beaten, he kept his
bed, and could not follow his business.

To the first, the first words of our Saviour, My &vriompa:
¢ mormpg, That ye resist not evil, seem to relate: Do not so
resist or rise up against an injurious person, as to require the
law of retaliation against him. The second and fourth, the
words following seem to respect, viz. “Ocris o€ panloe, < Who-
soever smiteth thes, so that it cause pain and shame: and
those words also, @é\ovr: xirdrd oov AaBeiv, Him that will take
away thy coat’ To the last do these words under our hand
refer, and to the second certainly, if “ some intolerable kind
of service be propounded,” which the famous Beza asserts.

The word m's'm, very usual among the Talmudists, where-
byr they denote accompanying him that goes elsewhere,
out of honour and respect, reaches not the sense of the
word dyyapedew, but is too soft and low for it. It is reck-
oned for a duty to accompany a dead corpse to the grave,
and a Rabbin departing somewhere. Hence is that story,
“ Germani s, the servant of R.Judah Nasi, willing mpoméuar
(ﬂ'ﬂ\‘?"u) to conduct R. Illa going away, met a mad dog,” &ec.
The footsteps of this civility we meet with among the Christ-
ians, Tit. iii. 13 ; John, Ep. iii. ver. 6; they were marks of
respect, love, and reverence : but that which was required by
the Jewish masters, out of arrogance and a supercilious au-
thority, was to be done to a Rabbin, as a Rabbin.

But d&yappetew, to compel to go a mile, sounds harsher,
and speaks not so much an impulse of duty, as a compulsion
of violence : and the Talmudists retain that very word Ny 10N
Angaria, and do show, by examples not a few, what it means.
“Itt is reported of R. Eliazar Ben Harsum, that his father
bequeathed him a thousand cities on the dry land, and a
thousand ships on the sea: but yet he, every day carrying
along with him a bottle of meal on his shoulder, travelled
from oity to city, and from country to country, to learn the
law. On a certain day his servants met him, 80N 2 wWN
and angariate, compel him. He saith to them, ¢I beseech you,

r Leusden’s edition, vol. ii. p. 2

35. s Hieros. Schabb. 8. 3.
t Bab. Joma, fol. 35. 3.



Ch. v. 43.] Ezercitations upon St. Matthew. 133

dismiss me, that I may go and learn the law.” They say to
him, ¢ By the life of R. Eliazar Ben Harsum, we will not dis-
miss you,’” &c. Where the Gloss is, FIN™MUN “ Angariak is
W YO T2V the service of the governor of the oity ; and he
was here to serve himself [for he was lord of the city]. But
they knew him not, but thought him to belong to one of those
his cities: for it was incumbent on them to attend on their
master.”

Againu; « R. Eliezer saithx, ¢ Why was Abraham our father
punished, and why were his sons afflicted in Egypt two hun-
dred and ten years? DA “TMONI NMUMN OO 1B
Because ke * angariavit,  compelled’ the disciples of the wiss men
to go with him: as it is said YN PN %e armed Ais
catechumens, or his trained, or instructed, Gen. xiv. 14.

The same almost is said of king Asa: “Rabbay asked,
Why was Asa punished [with the gout]? N™MUIN TOYO
B YTMYNY Bacauss he compelled the disciples of the
wise men to go along with him: as it is said, ‘ And Asa
gathered together all Judah, none excepted,’ ”” &o., 1 Kings
Xv. 22.

We meet with mention also of angariating cattle; *“ Anz ass
is hired for a hilly journey ; but he that hireth him travels in
the valley : although both be of the like distance, that is, ten
miles, if an ass dies, he who hired him is guilty, &o. But
(T35 Tov M 35 MW RMDR PVYIY W) if the ass
twere angariated, the hirer saith to the owner, Bokold, take your
beast to yourself,” &o. The Gloss is, N™MAN MUYV W “ If
he were angariated, that is, if they take him for some work of
the king,” &e.

You see, then, whither the exhortation of our Saviour tends :
1. To patience under an open injury, and for which there is no
pretence, ver. 39. 2. Under an injury, for which some right
and equity in law is pretended, ver. 40. 3. Under an injury,
eompulsion, or violence, patronized by the authority of a king,
or of those that are above us.

Ver. 43 : Munjoas tov éx0pbv oov: Thou shalt hate thine
enemy.] Here those poisonous canons might be produced,

u English folio edit., vol.ii. p. 152. Y Sotah, fol. 10. 1.
x Nedarim, fol. 33. 1. z Bava Mezia, cap. 6. hal. 3.
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whereby they are trained up in eternal hatred against the
Gentiles, and against Israelites themselves, who do not, in
every respect, walk with them in the same traditions and
rites. Let this one example be instead of very many, which
are to be met with everywhere : “ The2 heretical Israelites,
that is, they of Israel that worship idols, or who transgress,
to provoke God : also Epicurean Israelites, that is, Israelites
who deny the law and the prophets, are by precept to be
slain, if any can slay them, and that openly; but if not
openly, you may compass their death secretly, and by sub-
tilty.” And a little after (O! the extreme charity of the Jews
towards the Gentiles); ¢ But as to the Gentiles, with whom
we have no war, and likewise to the shepherds of smaller
cattle, and others of that sort, they do not so plot their
death ; but it is forbidden them to deliver them from death
if they are in danger of it.” For instance; “ A Jew sees one
of them fallen into the sea; let him by no means lift him out
thence: for it is written, ¢ Thou shalt not rise up against the
blood of thy neighbour:® but this is not thy neighbour.” And
further ; “ Anb Israelite, who alone sees another [sraelite
transgressing, and admonisheth him, if he repents not, is
bound to hate him.”

Ver. 46 : Oyl xal of TeAdvas 16 adrd mowodor; Do not even the
publicans the same ?] How odious the publicans were to the
Jewish nation, especially those that were sprung of that nation,
and how they reckoned them the very worst of all mankind,
appears many ways in the evangelists; and the very same is
their character in their own writers.

“Itc is not lawful to use the riches of such men, of whom
it is presumed that they were thieves; and of whom it is
presumed that all their wealth was gotten by rapine; and
that all their business was the business of extortioners, such
a8 publicans and robbers are; nor is their money to be min-
gled with thine, because it is presumed to have been gotten
by rapine.”

Amongd those who were neither fit to judge, nor to give a
testimony in judgment, are numbered PO PN the
collectors of tames, and the publicans.

2 Maimon. in N¥" cap. 4. ¢ Maimon. in 11b1) cap. 5.
® Ibid. cap. 13. d Bab. Sanhedr. fol, 25. 2.



Ch. vi. 1.] Eweroitations upon St. Matthew. 185

Publicans® are f joined with out-throats and robbers.
Poomb Pt P I « They swear to cut-throats,
to robbers and to publicans [$nvading their goods], This is an
offering, &c. He is known by his companion.”

They were marked with such reproach, and that not with-
out good reason; partly by reason of their rapine, partly,
that to the burden laid upon the nation they themselves
added another burden.

“ Wheng are publicans to be reckoned for thieves? when
he is & Gentile; or when of himself he takes that office upon
him ; or when, being deputed by the king, he doth not exact
the set sum, but exaots according to his own will.” Therefore
the father of R.Zeira is to be reputed for a rare persont, who,
being a publican for thirteen years, did not make the burdens
of the taxes heavier, but rather eased them.

“ Wheni the king laid a taxk, to be exacted of the Jews,
of each according to his estate, these publicans, being de-
puted to proportion the thing, became respecters of persons,
burdening some and indulging others, and so became plun-
derers.”

By how much the more grievous the heathen yoke was to
the Jewish people, boasting themselves a free nation, so much
the more hateful to them was this kind of men ; who, though
sprung of Jewish blood, yet rendered their yoke much more
heavy by these rapines.

CHAP. VL.

VER. 1: [lpocéxere T é\enpoodvmy Sudy i) woely, &o. Take
heed, that ye do not your alms, &c.] It is questioned, whether
Matthew writ éAenpoovimy, alms, or dikawoodimy, righteousness.
I answer;

I. That our Saviour certainly said FPTR, righteousnsss (or
in Syriac NNPM), I make no doubt at all; but that that
word could not be otherwise understood by the common
people than of alms, there is as little doubt to be made.
For although the word F1PTR, according to the idiom of the

¢ Nedarim, cap. 3. hal. 4. i English folio edition, vol. ii. p.
! Leusden’s edition, vol.ii. p.296. 153.
§ Maimon. in the place above. k Gaon in Aruch in Don.

b Bab. Sanhedr. fol. 25. 2.
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Old Testament, signifies nothing else than righteomensss ; yet
now, when our Saviour spoke those words, it signified nothing.
so much as alms.

II. Christ used also the same word NPT rightsonsness
in the three verses next following, and Matthew used the
word é\enuoovvn, alms : but by what right, I beseech you,
should he call it 8wawovmy, righteousness, in the first verse,
and éAenuoovimy, alms, in the following,—when Christ every
where used one and the same word ? Matthew might not
change in Greek, where our Saviour had not changed in
Syriac.

Therefore we must say, that the Lord Jesus used the word
TP, or NIMTX, in these four first verses: but that, speak-
ing in the dialect of common people, he was understood by
the common people to speak of alms.

Now they called alms by the name of FTPTS righteousness, in
that the Fathers of the Traditions taught, and the common
people believed, that alms conferred very much to justification.
Hear the Jewish chair in thie matter:

“ For! one farthing, given to a poor man in alms, a man is
made partaker of the beatifical vision.” Where it renders
these words "D T PTI2 "IN [Ps. xvii. 15] ¢ I shall be-
hold thy face in nghteoum after this manner; ¢ shall be-
hold thy face because of alms.’

One saith, * This™ money goes for alms, that my sons may
live, and that I may obtain the world to come.”

“ A» man’s table now expiates by alms, as heretofore the
altar did by sacrifice.”

« Ifo you afford alms out of your purse, God will keep you
from all damage and harm.”

“ MonobazesP the king bestowed his goods liberally upon
the poor, and had these words spoke to him by his kinsmen
and friends, ¢ Your ancestors increased both their own riches
and those that were left them by their fathers ; but you waste
both your own and those of your ancestors” To whom he
answered, ¢ My fathers laid up their wealth on earth; I lay up
mine in heaven; as it is written, Truth shall flourish out of

1 Bab. Bava Bathra, fol. 10.1. et n Id. Beracoth, fol. 55. 1.
Midr. Tillin, u Eon Peal. xvii. 15 o Hieros. Peah fol. 15. 3.
m Bab. Rosh hashanah, fol. 4 1. r Ibid.
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the earth, but righteoueness)shalll look down from heaven. My
fathers laid up treasure that bears no fruit ; but I lay up such
as bear fruit ; as it is said, J¢ shall be well with the just, for
they shall eat the fruit of their works. My fathers treasured
up where power was in their hands; but I where it is not; as
it is said, Justice and judgment is the habitation of Ris throne.
My fathers heaped up for others; I for myself; as it is said,
And this shall be to thee for rightsousness. They scraped
together for this world ; I for the world to come ; as it is said,
Righteousness shall deliver from death.’” These things are also
recited in the Babylonian Talmuda.

You see plainly in what sense he understands righteousness,
namely, in the sense of alms: and that sense not so much
framed in his own imagination, as in that of the whole nation,
and which the royal catechumen had imbibed from the Phari-
sees his teachers.

Behold the justifying and saving virtue of alms from the
very work done, according to the doctrine of the Pharisaical
chair. And hence the opinion of this efficacy of alms so farr
prevailed with the deceived people, that they pointed out alms
by no other name (confined within one single word) than
TVWoT2 righteousness. Perhaps those words of our Saviour are
spoken in derision of this doctrine; “ Yea, give those things
which ye have in alms, and behold all things shall be clean to
you,” Luke xi. 41. With good reason, indeed, exhorting them
to give alms, but yet withal striking at the covetousness® of
the Pharisees, and confuting their vain opinion of being clean
by the washing of their hands, from their own opinion of the
efficacy of alms. As if he had said, “ Ye assert that alms
justifies and saves; and therefore ye call it by the name of
righteousness : why, therefore, do ye affect cleanness by the
washing of hands, and not rather by the performance of
charity ?”’ See the praises of alms, somewhat too high for it,
in the Talmudt.

“R. Jannai© saw one giving money openly to a poor man;
to whom he said, It is better you had not given at all, than
so to have given.”

9 Bava Bathra, fol. 11. 1. t Bab. Bava Bathra, fol. 8, 9, 10,
r English folio edit., vol. ii. p.154. 1II. .
s Leusden’s edition, vol. ii. p. 297.  ® Bab. Chagig. fol. 5. 1.
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El 3¢ wifye, maddv odx &xerer Otherwise yo have no reward.)
He therefore seems the rather to speak of a reward, because
they expected a reward for their alms-doing without all doubt ;
and that, as we said, for the mere work done.

“R. Lazarx was the almoner of the synagogue. One
day going into his house, he said, ‘What news?* They an-
swered, ¢ Some came hither, and ate and drank, and made
prayers for thee.” ‘Then,’ saith he, ¢ there is no good reward.’
Another time going into his house, he said, ¢ What news ¥’
It was answered, ¢ Some others came, and ate and drank, and
railed upon you.’ ¢Now.’ saith he, * there will be a good
reward.’”

Ver. 2: My cakwlops &umpoctéy oov, domep of dmoxpiral
Rowdow &v Tals ocvwaywyals, kal év tals piuaiss Do not sound a
trumpet before thes, as the hypocrites do in the synagogues, and
in the streets.] It is a just scruple, whether this sounding a
trumpet be to be understood according to the letter, or in a
borrowed sense. I have not found, although I have sought
for it much and seriously, even the least mention of a trumpet
in almsgiving. I would most willingly be taught this from
the more learned.

You may divide the ordinary alms of the Jews into three

I. WM the alms'-dish. They gave alms to the pub-
lic dish or basket : WM Tamchui (according to the defi-
nition of the author of Aruch, and that out of Bava Bathra
in the place lately cited) was a certain vessel, in which bread
and food was gathered T2 "3YY for the poor of the world.
You may not improperly call it the alms’-basket ; he calls it
TP a dish. By the poor of the world are to be under-
stood any beggars, begging from door to door; yea, even
heathen beggars. Hence the Jerusalem Talmud in the place
above quoted, DN Yob WA The alme'- dish was Jor every
man. And the Aruch moreover, “9a on '7:: D
‘3 PpSIAY This alms was gathered daily by thres men,
and distributed by three. 1t was gathered of the townsmen by
colleotors within their doors; which appears by that cautiony;

o 1 owe bak o moeb pae P pTe s

x Hieros. Peah, fol. 21. 1. Y Bava Bathra, fol. 8. 3.
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MY T The collsctors of alms may not separats themssloes
one from another, unless that one may go by himself to the gate,
and another to the shop. That is, as the Gloss explains it,
they might not gather this alms separately and by them-
selves ; that no suspicion might arise, that they privily con-
verted what was given to their own use and benefit. This
only was allowed them; when they went to the gate, one
might betake himself to the gate, and another to a shop near
it, to ask of the dwellers in both places : yet with this pro-
viso, that withal both were within sight of one another. So
that at each door it might be seen that this alms was re-
ceived by the collectors. And here was no probability at all
of a trumpet, when this alms was of the lowest degree, being
to be bestowed upon vagabond strangers, and they very often
heathen.

II. 7Yp The poor's-chest. They gave alms also in the
public poor’s-box : which was to be distributed to the poor
only of that city. DOWM WYY MM The alms'- dish is for
the poor of the world, YT TN WYY DV but the alms’-
chest for the poor only of that city. This was collected of the
townsmen by two Parnasin, of whom before, to whom also a
third was added, for the distributing it. The Babylonian
Gemarists give a reason of the number, not unworthy to be
marked : ‘A tradition of the Rabbins. T%e alms’-chest is
gathered by two, and distributed by three. It is gathered

by two, DWE MM M2% by M0 Dwny PR becanse
they do not constitute a superior office in the synagogue less than
of two, PN M3 "X NPONII and it is distributed By
three, as pecuniary judgments are transacted by three.

This = alms was collected in the synagogue, on the sab-
bath (compare 1 Cor. xvi. 2.), and it was distributed to the
poor on the sabbath-eve. Hence is that, PaW 237y MW
Y 35 © The alims'-chest is from the sabbath-eve to the sab-
bath-eve ; the alms’-dish, every day.”

Whether, therefore, the trumpet sounded in the synagogue
when alms were done, it again remains obscure, since the
Jewish canonists do not openly mention it, while yet they
treat of these alms very largely. Indeed, every synagogue
had its trumpet. For,

z English folio edition, vol. ii. p. 155.
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1. They sounded with the trumpet in every city in which
was a judiciary bench, at the coming in of the mew year.
But this was not used but after the destruction of the
Templee.

2. They sounded with the trumpet when any was excom-
municated. Hence among the utensils of a judge is num-
bered a® trumpet. For 1211 vo3 the instruments of judges,
as appears there, were NOTIDY N T i?.?'D a rod,
a whip, @ trumpet, and a sandalc. TN NRAOD NWDW
“A trumpet (saith the Gloss) for excommunication and ana-
thematizing : and a sandal for the taking off of the shoe of
the husband’s brother.” And in the same place d mention is
made of the excommunicating of Jesus, four hundred trumpets
being brought for that business.

3. The trumpet sounded six times at the coming in of
every sabbath: that from thence, by that sign given, all
people should cease from servile works. Of this matter dis-
oourse is had in the Babylonian Talmud, in the tract of the
Sabbath e.

Thus, there was a trumpet in every synagogue; but whe-
ther it were used while alms were done, I still inquire. That
comes into my mind, T2 ¥ Y Nb "o PR N
Y YN0 « Thet collectors of alms do not proclaim on
a feast-day, as they proclasm on a common day: but collect
it privately, and put it up in their bosom.” But whether
this proclamation did publish what was giving by every one,
or did admonish of not giving any thing, but what might
rightly be given ; let the more learned judge by looking upon
the place.

IT1. They gave alms also out of the field, and that was
‘especially fourfold : 1. The corner of the field not reaped.
2. Sheaves left in the field, either by forgetfulness, or volun-
tarily. 3. The gleaning of the vintage; of which see Levit.
xix. 9, 10, Deut. xxiv. 19. And, 4. WY YD The poor’s
tenth ; of which the Talmudists largely in the traocts, Peah,
Demai, and Maaseroth. To the gathering of these, the poor

& Soe "Rosh. hashansh, cap. 4. 4 Fol. 107. 3.

hal. 1. e Fol. 35. 2.
b Bab. Sanhedr. fol. 7. 2. f Hieros. Demai, fol. 23. 3.
¢ Leusden’s edit., vol. ii. p. 298.
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were called, FTMIY MIZMAY Y02 O™ PMWAR X3 « By s
three manifestations in the day ; namely, in the morning, and
at woon, and at Minchah,” or ‘the evening.’ That is, the owner
of the field openly shewed himself three times in the day, for
this end, that then the poor should come and gather: in the
morning, for the sake of nurses; because, in the mean time,
while their young children slept, they might the more freely
go forth for this purpose : at noon, for the sake of children,
who also at that time were prepared to gather: at Minckah,
for the sake of old men. So the Jerusalem Gemarista, and
the Glossers upon the Babylonian Talmud.

There were the ordinary alms of the Jewish people: in
the doing which, seeing as yet I cannot find so much as the
least sound of a trumpet in their writers, I guess that either
our Savour here spoke metaphorically ; or, if there were any
trumpet used, that it was used in peculiar and extraordinary
alms.

The Jews did very highly approve of alms done secretly ;
hence YNOM NOWY the treasury of the silent was of famed
memory in the Temple ; whither * some® very religious men
brought their alms in silence and privacy, when the poor chil-
dren of good men were maintained.” And hence is that pro-
verb, 1137 ITXIAM MY MO MPTE MW D112 0 mowew
\enpootvny & xpvnrg. Hei that doth alms in secret is greater
than our master Moses himsslf. And yet they laboured
under such an itch to make their alms public, lest they
should not be seen by men, that they did them not without a
trumpet ; or, which was as good as a trumpet, with a proud
desire of making them known: that they might the more
be pointed at with the finger, and that it might be said of
them, ¢ These are the men.’

Ver. 3: M) yvéro 1 dpiorepd oov, i mowei 1) defid oov Let
not thy left hand know what thy right hand doth.] He seems to
speak according to the custom used in some other things ; for
in some actions, which pertained to religion, they admitted
not the left hand to meet with the right. * The¥ cup of wine
which was used to sanctify the coming in of the sabbath, was
to be taken with the right hand, without the assistance of the

& Peah, cap. 4. hal. 5. 1 Bab. Bava Bathra, fol. 9. 3.
b Aruch in wn. kX Maimon. in Schabb. cap. 29, &e.
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left.” ¢ Let no man receive into a vessel the blood of the
sacrifice, bring it to the altar, or sprinkle it with his left!
hand™.” And in the same tract, it is related of Shammai,
that he would feed himself only with one hand®.

Ver. 5: ®dhodow & tals cvvayoyals kal év tais yovlus Tép
wharedy éordres mpooelxeclar They love to pray standing in
the synagogques, and in the corner of the streests.] 1. They prayed
standing, Luke xviii. 11, 13, Mark xi. 25, * It° is written,
¢ And Abraham rose early in the morning at the place where
he had stood before the Lord. 1bn NON TTTBY PMY,
But to stand was nothing elss than to pray : as it is said,
Soom O YN And Phineas stood and judged.”

“ OneP entereth into the synagogue, n'anm T [Ny
and found them standing in prayer.” * Letq a scholar of the
wise men look downwards, n‘agn: ™Y NYTOD when ke
stands praying.” And to name no more, the same Maimo-
nides asserts™ these things are required in prayer; that he
that prayeth, stand ; that he turn his face towards Jerusa-
lem ; that he cover his head ; and that he fix his eyes down-
wards.

I1. They loved to pray in the synagogues. * He® goes to
the synagogue to pray.”

“ Why do they recite their phylacteries in the synagogue,
when they are not bound to do it? R.Josi saith, They do not
recite them in the synagogue for that end, that so the whole
office of the phylacteries may be performed, but to persevere
in prayer. For this recitation was to be said over again, when
they came homet.”

Rabbenuv Asher hath these words: «“ When* any returns
home in the evening from the field, let him not say, ¢ I will
go into my house;’ but first let him betake himself to the
synagogue : and if he can read, let him read something; if he
can recite the traditions, let him recite them. And then let
him say over the phylacteries, and pray.”

1 Englisk folio edition, vol. ii. p. = 9 Maimon. in Peah, cap. 5.

156. T In Tephillah, cap. 5.
m Bab. Joma, f. 49. 1. 8 Tanchum, fol. 35. 1.
n Fol. 7;. 3. t Piske in Berac. cap. 1. art. 6.
° Bab. . fol. 36. 3. u Leusden’s edition, vol. ii. p. 299.

P Hieros. f. 20. 1. % In Berac. fol. 69. 3.
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But that we be not too tedious, even from this very opinion,
they were wont to betake themselves to the synagogues, be-
cause they were persuaded that the prayers of the synagogue
were certainly heard.

ITI. They prayed in the streets. So Maimonides; “ Theyy
prayed in the streets on the feasts and public fasts.” “ Whats
are the rites of the fasts? They brought out the ark into the
streets of the city, and sprinkled ashes upon the ark, and upon
the head of the president of the Sanhedrim, and the vice-pre-
sident ; and every qge put ashes upon his own hend. One of
the elders makes this exhortation ; ¢ It is not said, O brethren,
of the Ninevites, that God saw their sackeloth, or their fast-
ings; but, that he saw their works,’ &c. They stand praying,
and they set some fit elder before the ark, and he prays four-
and-twenty prayers before them.”

But doth our Saviour condemn all prayers in the syna-
gogue? By no means. For he himself prayed in and with
the synagogue. Nor did he barely reprove those public
prayers in the streets, made by the whole multitude in those
great solemnities, but prayers everywhere, both in the syna-
gogues and the streets, that were made privately, but yet
publicly also, and in the sight of all, that thereby he that
prayed might get some name and reputation from those that
saw him.

I. While public prayers were uttered in the synagogue, it
was customary also for those that hunted after vainglory, to
mutter private prayers, and such as were different from those
of the synagogue, whereby the eyes of all might be the more
fixed upon him that prayed.

“ Hath® not a man prayed his morning prayers? When he
goes into the synagogue, does he find them praying the addi-
tionary prayer? If he is sure he shall begin and énd, so that
he may answer ¢ Amen’ after the angel of the church, let him
say his prayers.”

II. They prayed also by themselves in the streets. *R.Jo-
chanan saidb, I saw R. Jannai standing and praying in the

¥ In Tephillah, cap. 11. & Hieros. Berac. fol. 83.
b Tamgtl;:, cap. 2. hal. 1 & 2. b Hieros. in the place above.
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streets of Tsippor, and going four cubits, and then praying
the additionary prayer.”

Two things especially shew their hypocrisy here :

1. That so much provision is made concerning reciting the
phylacteries, and the prayers added (that it might be done
within the just time), that wheresoever a man had been, when
the set time was come, he presently betakes himself to prayers :
« A workman, or he that is upon the top of a tree, he that
rides on an ass, must immediately come down, and say his
prayers,” &c. These are the very instandds that the canonists
give, which, with more of them, you may find in the tract
Beracothc. Hence, therefore, those vainglorious hypocrites
got an occasion of boasting themselves. For the hour of the
phylacterical prayers being come, their care and endeavour
was, to be taken in the streets: whereby the canonical hour
compelling them to their prayers in that place, they might be
the more seen by all persons, and that the ordinary people
might admire and applaud both their zeal and religion. To
which hypocritical pride they often added this also, that they
used very long pauses, both before they began their prayers,
and after they had doned them: so that very usually, for
three hours together, they were seen in a praying habit and
posture. See the Babylonian Talmude. So that the Canon-
ists played the madmen with some reason, when they allowed
the space, from the rising of the morning to the third hour of
the day, for the phylacterical prayers; because those three-
hour praying men scarcely despatched them within less space,
pausing one hour before they began prayer, and as much after
they were ended.

2. They addicted themselves to ejaculations, prayers, and
blessings, upon the sight almost of any thing meeting them
either in the streets or in the way. “ Whenf one saw a place,
wherein some miracle was done for Israel; a place, from
whence idolatry was rooted out; or a place, where an idol
now was, a short prayer was to be used. When any saw a
blackamoor, a dwarf, a crooked, a maimed person, &ec. they
were to bless. Let him that sees a fair tree, or a beautiful

¢ Cap. e Berac. fol. 30. 2. et 32. 2.
‘Engluhfohocdu vol. ii. p. 157. f Berac. cap. 9.
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face, bleas thus, Blessed be He, who created the beauty of the
creature,” &ec.

Ver.7: M3 Barrohoyionre, amep ol é0vixol- Use not vain repe-
titions, as the heathen do.] See the civil dattology [vain repetitions)
of the heathen in their supplications : « Let& the parricide be
dragged: we beseech thee, Augustus, let the parricide be
dragged. This is the thing we ask, let the parricide be
dragged. Hear us, Ceesar. Let the false accusers be con-
demned to the lion. Hear us, Csesar. Let the false accusers
be condemned to the lion. Hear us, Cesar,” &c. See also
the same author ing Severus.

* Antoninush the pious, the gods keep thee. Antoninus the
meroiful, the gods keep thee. Antoninus the merciful, the gods
keep thee.” See also Capitolinus, in the Maximini.

Those words savour of vain repetition in prayer, 1 Kings
xviii. 26 ; « The priests of Baal called upon the name of Baal
from morning to noon, saying, O Baal, hear us.”

After the same manner almost as the heathen mixed Bar-
Toloylas, vain repetitions, in their prayers, did the Jews in
theiri ovvwvvpio:, using divers words importing the same thing :
not repeating, indeed, the same things as they in the same
words, but speaking the same thing in varied phrases; which
appears sufficiently to him that reads their liturgies through,
as well the more ancient as those of a later date. And cer-
tainly, the sin is equally the same in using different words of
the same thing, as in a vain repetition of the same words; if
so be there were the same deceit and hypocrisy in both; in
words only multiplied, but the heart absent.

And in this matter the Jew sinned little less than the
heathen. Fop this was an axiom with them, r1a mr ©3
My mben Every® one that multiplies prayer is heard.
Christ, therefore, does not so much condemn the bare saying
over again the same petitions, either in the same words, or in
words of the same import (for he himself spake the same
things thrice, when he prayed in the garden), as a false
opinion, as if there were some power, or zeal, or piety, in
such kind of repetitions; and that they would be sooner
heard, and more prevail with God. While he strikes the

& Lamprid. in Commodo. i Leusden’s edition, vol.ii. p. 300.

h Gallican. in Avidio Cassio. ¥ Hieros. Taanith, fol. 67. 3.

LIGHTFOOT, VOL. 11, L
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heathen, he strikes the Jews also, who laboured under the
same phrensy: but there is mention only of the heathen, partly
because this savoured rather of heathen blindness than of the
profession of true religion, which the Jews boasted of ; partly,
and especially, that he might not condemn the public prayers
of the Jews without cause, in which they sinned not at all by
using synonymous expressions, if it were done out of a pious
and sincere heart.

Ver. 9: Ofrws odv mposebyxesfe vueiss Ildrep qudv, &e.
After this manner therefore pray ye: Our Father, &c.] Some
things, which seem more difficult about this divine form of
prayer, will perhaps pass into a softer sense, if certain things,
very usual in the Jewish church and nation, be observed, to
which the apostles could not but have regard when they
clearly acknowledged here the highest conformity with them.
For that it was customary with our Saviour, for the most
part, to conform himself to the church and nation, both in
religious and civil matters, so they were lawful, most evi-
dently appears also in this form of prayer. Let these things,
therefore, be observed :

I. That the stated prayers of the Jews, daily to be said at
that time when Christ preseribed this form to his disciples,
were eighteen in number, or in a quantity equalling it. Of
this number of their prayers, the Gemarists of both Talmuds
treat at large!l. Whom consult.

Whether they were reduced to the precise number of
eighteen, in the order that they afterward appeared in while
Christ was upon earth, some scruple ariseth from some
things ™ which are said by the Babylonian Talmudists in the
place alleged : but it might be plainly proved, if there were
need, that little, or indeed nothing at all, wanted of the quan-
tity and bulk of such a number. “71‘7DW JRR 1227 2N
0“1 355 Mo~3 “MP V1o < The Rabbins have a tra-
dition (say they), that Simeon Pekoli reduced into order the
eighteen prayers according to their course, before Rabban
Gamaliel in Jafne. Rabban Gamaliel said to the wise men,
¢Is there any that knows to compose a prayer against the
Sadducees?” Samuel the Little stood forth and constituted

! Hieros. Taanith, fol. 65. 3. Bab. Beracoth, fol. 38. 2.
m English folio edition, vol. ii. p. 158.
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one,” &c. That Rabban Gamaliel, which is here spoke of,
was Paul’s master. For, although Rabban Gamaliel (who
was commonly styled ¢ Jafnensis,’ of Jafne) was the nephew
of Paul’s master, Gamaliel, and this thing is mentioned to be
done in Jafne; yet Paul's master also lived in Jafne: and
that this was he of whom is the story before us, sufficiently
appears hence, because his business is with Samuel the Little,
who certainly died before the destruction of the city.

Under Gamaliel the elder, therefore, were those daily
prayers reduced first into that order wherein they were re-
ceived by the following ages. Which, however it was done
after the death of our Saviour, in regard of their reducing
into order, ypt so many there were in daily use at that time
when he conversed on earth. Now he condemned not those
prayers altogether, nor esteemed them of no account; yea,
on the contrary, he joined himself to the public liturgy in
the synagogues, and in the Temple: and when he deliver-
eth this form to his disciples, he extinguisheth not other
forms.

II. When all could not readily repeat by heart those
numerous prayers, they were reduced into a brief summary,
in which the marrow of them all was comprised; and that
provision was made for the memory, that they should have
a short epitome of those prayers, whom the weakness of their
memory, or sometime the unavoidable necessity of business,
permitted not to repeat a longer prayer, or to be at leisure
to do it. This summary they called M a fountain. “Rab-
ban Gamaliel saith, ¢ Let every one pray the eighteen prayers
every day.’ R.Joshua saith, ™ 1 '7‘7511‘. Let him pray
the Y3, the summary of those eightcen. But R. Akibah saith,
mv Pym xS o “m Sborm 1ea nben maw on
If prayer be free in his mouth, let him pray the eighteen ; but if
not, let him pray the summary of those eighteen™.” That our
Saviour comprised the sum of all prayers in this form, is
known to all Christians; and it is confessed that such is the
perfection of this form, that it is the epitome of all things to
be prayed for, as the Decalogue is the epitome of all things
to be practised.

ITI. Tt was very usual with the doctors of the Jews,

n Bab. Beracoth, in the place above.
L2
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1. To compose forms of short prayers, and to deliver them
to their scholars (which is asserted also of John, Luke xi. 1);
whereof you will find some examples®, and they not a few,
in the Babylonian Gemara, in the tract Beracoth, and else-
where. Not that by those forms they banished or destroyed
the set and acoustomed prayers of the nation; but they super-
added their own to them, and suited them to proper and spe-
cial occasions.

2. To the stated prayers, and others framed by themselves,
it was very usual to add some short prayer over and above,
which one may not amiss call ¢ the concluding prayer.” Take
these examples of these prayers: T2 D™OBT M 'R 5
O ONR “ R. Eliezer, when he had finished his prayers, was
wont to say thus, ‘ Let it be thy good pleasure, O Lord, that
love and brotherhood dwell in our portion,’&c. R.Jochanan;
when he had finished his prayers, was wont to say thus, ¢ Let
it be thy good pleasure, O Lord, to take notice of our re-
proach, and to look upon our miseries,’ ” &eo. In like
manner,

1. Our Saviour, while he delivers this form to his disci-
ples, does not weaken the set forms of the church; nor does
he forbid his disciples not to use private prayers: but he
delivers this most exact summary of all prayers, to be added,
over and above, to our prayers; his most perfect to our most
imperfect.

2. The apostles, sufficiently accustomed to the manners
of the nation, could not judge otherwise of this form. In
interpreting very many phrases and histories of the New
Testament, it is not so much worth, what we think of them
from notions of our own, feigned upon I know not what
grounds, as in what sense these things were understood by
the hearers and lookers on, according to the usual custom
and vulgar dialect of the nation. Some inquire by what
authority we do subjoin or superadd the Lord’s Prayer to
ours ; and feign arguments to the contrary out of their own
brain. But I ask, whether it was possible that the apostles
and disciples, who from their very cradles had known and
seen such forms instituted for common use, and added more-

o Leusden's edition, vol. ii. p. 301.
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over to the set prayers and others, should judge otherwise
of this form given by our Lord; which bore so great con-
formity with those, and with the most received rite and cus-
tom of the nation ? '

IV. That church held it for a just canon, and that indeed
no discommendable one neither, OO WY qnw'b obwh
N YD HeP that prays ought always, when ke prays, to
Join with the church. Which is not strictly to be understood
only of his presence in the synagogue (that is elsewhere and
otherwise commanded many times over), but wheresoever in
the world he be placed, yea, when he is most alone, that he
say his prayers in the plural numberd: for thus the Gloss
explains it, D'31 P51 No8 T wba “pn Yhore b
Let none pray the short prayer (that is, one different from the
set prayers) in the singular number, but in the plural. In
which number our Saviour teacheth us also to pray in this
form; and that upon very good reason, when, in whatsoever
solitude or distance we are, yet we ought to acknowledge
ourselves joined with the church, and to pray for her happi-
ness as well as for our own.

Ildrep Nudv 6 év vols odpavols: Our Father which art in
heaven.) 1. This epithet of God was very well known among
the Jews, and very usual with them :

$ DMYAY NN ¢ Our® Father which art in heaven, deal so
with us as thou hast promised by the prophets.” And in an-
other place this is thrice recited ; “ Whom s have we whereon
to rely, DWW WA LY Besides our Father which s in
heaven #” * Blessedt are ye, O Israelites; who cleanseth you?
Your Father, who is ¢n heaven.” “ Yeu gave novt to your
Father, who is in heaven, bu<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>